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Introduction

Steven B. Cowan and Terry L. Wilder

W e have been told that we live in a post-Christian culture.1 
In the Western world, the Christian faith has been and 
is apparently in decline, especially as regards its cul-

tural influence. Western and American culture are largely secular in 
orientation today. Even among self-professed Christians, few have 
a Christian worldview or a basic understanding of key Christian 
doctrines.2

It almost goes without saying that if we live in a post-Christian 
culture, we also live in a post-Bible culture. Despite the fact that the 
Bible is still the world’s number one best-seller, biblical illiteracy 
abounds.3 Apparently, many people buy the Bible but not so many 
actually read it. Still fewer give it any serious study. And yet, amidst 
this dearth of biblical knowledge, there is a wide-spread opinion that 
the Bible is little more than an ancient relic, an antiquated, irrelevant 
testimony to the religious beliefs of people from a by-gone era—
people who were ignorant, superstitious, ethnocentric, and worse. 
In other words, the Bible is just a book of ancient myths, fables, and 
religious propaganda that modern man may safely ignore. Atheist 
Sam Harris summarizes this contemporary attitude toward the Bible:

The Bible, it seems certain, was the work of sand-strewn 
men and women who thought the earth was flat and for 

1 For documentation and discussion of the decline of Christianity’s influence in America and 
the use of the term “post-Christian,” see Jon Meacham, “The End of Christian America,” Newsweek, 
April 3, 2009 (accessed online at http://www.thedailybeast.com/newsweek/2009/04/03/the-end-of-
christian-america.html).

2 According to the most recent statistics of the Barna Group, only 19% of professing “born 
again” Christians possesses a biblical worldview (see “Barna Survey Examines Changes in 
Worldview among Christians over the Past 13 Years,” accessed at www.barna.org/transforma-
tion-articles/252-barna-survey-examines-changes-in-worldview-among-christians-over-the-
past-13-years).

3 Evidence is provided in Barna’s “New Research Explores How Different Generations View 
and Use the Bible” accessed at www.barna.org/barna-update/article/12-faithspirituality/317-
new-research-explores-how-different-generations-view-and-use-the-bible.
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whom a wheelbarrow would have been a breathtaking 
example of emerging technology. To rely on such a docu-
ment as the basis for our worldview—however heroic the 
efforts of redactors—is to repudiate two thousand years of 
civilizing insights that the human mind has only just begun 
to inscribe upon itself through secular politics and scien-
tific culture.4

Not only is it the view of Harris and others that the Bible contains 
scientific and religious falsehoods; many feel that it also contains 
teachings that are morally repugnant and must therefore be repudi-
ated by more enlightened modern people. Christopher Hitchens, for 
example, states,

The Bible may, indeed does, contain a warrant for traffick-
ing in humans, for ethnic cleansing, for slavery, for bride-
price, and for indiscriminate massacre, but we are not 
bound by any of it because it was put together by crude, 
uncultured human mammals.5

The view of the Bible that Christians have traditionally held—that 
it is divinely inspired and therefore infallible and absolutely true in 
what it asserts—has been under relentless attack for several genera-
tions, but that attack has intensified severely in recent years, trans-
gressing even popular media. For example, beginning in the 1990s, 
the top news magazines began to publish regular features (usually at 
Christmas and Easter) debunking various aspects of Christian belief 
and biblical teaching.6 And numerous television programs have been 
aired that challenge and revise traditional beliefs about Jesus and 
the Bible, such as the ABC News special The Search for Jesus;7 the 
Discovery Channel’s The Lost Tomb of Jesus, Who Was Jesus? and 

4 Sam Harris, The End of Faith: Religion, Terror, and the Future of Reason (New York: 
W. W. Norton, 2005), 45.

5 Christopher Hitchens, God Is Not Great: How Religion Poisons Everything (New York: 
Twelve, 2007), 102.

6 Examples include, “Who was Jesus? A New Look at His Words and Deeds,” U. S. News and 
World Report (December 20, 1993); “In Search of Jesus: Who Was He? New Appraisals of His 
Life and Meaning” U. S. News and World Report (April 8, 1996); “Rethinking the Resurrection: 
A New Debate About the Risen Christ,” Newsweek (April 8, 1996); “The Search for Jesus: Some 
Scholars are Debunking the Gospels . . . What are Christians to Believe?” Time (April 8, 1996); 
Secrets of the Bible (U. S. News and World Report Collector’s Edition, 2008).

7 Aired June 26, 2000. DVD available at http://www.amazon.com/ABC-News-Presents 
-Search-Jesus/dp/B0001BFDKK/ref=sr_1_1?ie=UTF8&qid=1337614823&sr=8–1.



 Introduction 3

Biblical Mysteries Explained;8 and the National Geographic Chan-
nel’s Mysteries of the Bible series.9

Despite this onslaught of negative opinion about the Bible, it is 
the conviction of the contributors to this volume that the faith of the 
Church in the inspiration, authority, and relevancy of the Bible has 
not been misplaced. In the remainder of this introduction, we will 
explain the content of this faith in the Bible and will then outline the 
contents of this book.

What We Believe About the Bible
For two thousand years, Christians have been guided in their 

faith and practice by the teachings of Holy Scripture. In its pages, 
we believe that we discover “who God is and what He requires of 
us.”10 Or, as the Westminster Confession puts it, Scripture gives us 
“the whole counsel of God concerning all things necessary for His 
own glory, man’s salvation, faith and life.”11 The Bible thus func-
tions as the churches’ and the Christian’s sole authority in matters 
of religious doctrine and Christian living.12 Practically this means 
that whatever the Bible teaches on some topic or another binds the 
Christian’s conscience. We are obligated to believe what the Bible 
teaches and to do what the Bible prescribes (with the proviso, of 
course, that the Bible has been properly interpreted). The Baptist 
Faith and Message 2000 puts the matter succinctly:

[The Bible] reveals the principles by which God judges us, 
and therefore is, and will remain to the end of the world, 
the true center of Christian union, and the supreme stan-
dard by which all human conduct, creeds, and religious 
opinions should be tried.13

8 See the following links: http://dsc.discovery.com/convergence/tomb/tomb.html; http://
store.discovery.com/detail.php?p=98329&v=discovery; http://store.discovery.com/detail.php?p
=98330&icid=mybuys&green=6B96B0C5–597B-530B-AAF3-CE0AF28012E1.

9 See http://video.nationalgeographic.com/video/national-geographic-channel/full-episodes/ 
mysteries-of-the-bible-1.

10 Children’s “Prove It” Catechism (Grand Rapids: Truth for Eternity Ministries, 1993), Q.7. 
The full text of this catechism is available at www.vor.org/rbdisk/html/proveit/fulltext.htm.

11 Chapter 1, paragraph 6.
12 Roman Catholics and others, of course, deny that the Bible is the church’s sole authority, 

giving equal authority to the Church’s tradition as interpreted by its Magisterium. For a defense 
of sola Scriptura and a critique of the Roman Catholic view, see James R. White, Scripture 
Alone: Exploring the Bible’s Accuracy, Authority, and Authenticity (Bloomington, MN: Bethany 
House, 2004); and Don Kistler, ed., Sola Scriptura: The Protestant Position on the Bible, 2nd ed. 
(Lake Mary, FL: Reformation Trust, 2009).

13 The Baptist Faith and Message 2000, Article I.
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An earlier Baptist voice, that of James Petigru Boyce, stated his (and 
others’) firm belief “in the perfect inspiration and absolute authority 
of the divine revelation [i.e., the Bible], and is convinced that the best 
proof of any truth is that it is there taught.”14

This belief in the Bible’s authority is predicated on certain 
assumptions concerning other properties that the Bible has. Specifi-
cally, the authority of Scripture is predicated on the belief that it is 
divinely inspired and inerrant.

Divine Inspiration

The reason the Bible has authority is because it is the Word of 
God. That is to say, we believe that the Bible is divinely inspired; it 
finds its ultimate source in God. It is not merely a human book even 
though humans had a role in its composition. The Bible is a writ-
ten revelation from God. The Bible is authoritative; therefore, when 
Scripture speaks, God speaks.

That Scripture is divinely inspired is what Scripture teaches 
about itself. The apostle Peter, for example, wrote that “no prophecy 
of Scripture comes from one’s own interpretation, because no proph-
ecy ever came by the will of man; instead, men spoke from God as 
they were moved by the Holy Spirit” (2 Pet 1:20–21). Likewise, Paul 
asserted that “all Scripture is God-breathed and is useful for teach-
ing, rebuking, correcting and training in righteousness” (2 Tim 3:16 
NIV). Men wrote the books of the Bible, but they wrote under the 
direction of the Holy Spirit in such a way that we can say that the 
Bible is not simply the word of men but is truly the Word of God as 
well.

Theologians thus speak of verbal, plenary inspiration. By saying 
that the Bible’s inspiration is verbal, we affirm that the very words of 
the Bible are inspired by God. God did not simply plant vague ideas 
in the heads of the human authors which they then sought (fallibly) 
to write down as best they could. Paul forbids this notion when he 
said that “all Scripture is God breathed.” The word “Scripture” is the 
translation of the Greek term graphē (“writings”). The actual written 
words of the Bible are what are “God-breathed.”

This does not mean that God mechanically dictated the words of 
the Bible to its human authors (though in some passages this is what 
happened). Rather, as Peter noted, “men were moved [or ‘carried 

14 J. P. Boyce, Abstract of Systematic Theology (Philadelphia: American Baptist Publication 
Society, 1887), vii.
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along’] by the Holy Spirit.” Generally, God inspired the Bible by 
providentially preparing the human writers through their upbringing, 
education, and life experiences so that when they wrote, their words 
were their own words. And yet, they were also God’s words because 
they wrote what God intended for them to write. Theologians call 
this concursive inspiration.

To say that inspiration is plenary is to say that all the words (not 
just some) are inspired by God. We do not divide the Bible up into 
parts that are inspired by God and parts that are merely human in ori-
gin. “All Scripture,” Paul wrote, “is God-breathed.” The entire Bible, 
from Genesis 1:1 to Revelation 22:21, is the Word of God.15

Absolute Truthfulness/Inerrancy

The verbal, plenary nature of the Bible’s inspiration implies that 
it is inerrant.16 That is, everything that the Bible teaches or affirms, 

15 For a more detailed discussion and defense of the verbal, plenary nature of biblical inspira-
tion, see Paul Feinberg, “The Meaning of Inerrancy” in Inerrancy, ed. Norman L. Geisler (Grand 
Rapids: Zondervan, 1980), 277–87; Wayne Grudem, Systematic Theology: An Introduction to 
Biblical Doctrine (Grand Rapids: Zondervan, 1994), 73–94; and J. I. Packer, God Has Spoken: 
Revelation and the Bible (Grand Rapids: Baker, 1994).

16 Not everyone agrees that divine inspiration necessitates inerrancy. Peter van Inwagen, for 
example, argues that the Church’s belief in the inspiration of Scripture may be justified even 
if the New Testament is merely “historically reliable” (“Critical Studies of the New Testament 
and the User of the New Testament,” in God, Knowledge, and Mystery: Essays in Philosophical 
Theology, ed. Peter van Inwagen [Cornell University, 1995], 163–90). By “historically reliable” 
he means “that (i) Jesus said and did at least most of the things ascribed to him in those [New 
Testament] narratives, and (ii) any false statements about what Jesus said and did that the narra-
tives may contain will do no harm to those users of the New Testament who accept them as true 
because they occur in the New Testament” (p. 172). It seems to us that, all things being equal, 
van Inwagen is correct. It is certainly not logically impossible (again, all things being equal) 
that a book could be divinely inspired with the specified qualifications that van Inwagen makes. 
However, all things are not equal. First, his argument works only if we assume, or have some 
reason to believe, that God could not insure the inerrant production of a divine revelation. On the 
opposite assumption—that God could produce an inerrant revelation—we would surely expect 
that revelation to be inerrant. And there does seem to be reason to think that God could produce 
an inerrant revelation. On a compatibilist view of human freedom, God could easily orchestrate 
the lives of the biblical writers to determine that they write inerrantly. And on a libertarian view 
of freedom, God could insure an inerrant revelation by, perhaps, utilizing middle knowledge to 
actualize that possible world in which he knows that the biblical writers would (inerrantly) write 
what he wants them to write. (For the latter possibility, see William Lane Craig, “‘Men Moved 
by the Holy Spirit’ [2 Peter 1:21]: A Middle Knowledge Perspective on Biblical Inspiration,” 
Philosophia Christi, Series 2, 1:1 [1999]: 45–82.)

Second, the idea that a divinely inspired book is merely historically reliable, and not inerrant, 
is inconsistent with the Bible’s own testimony about itself. For example, as already indicated, 
2 Tim 3:16 asserts that the very words (graphē) are “breathed out” by God. Given that God is 
absolutely good (and thus absolutely honest), this seems very difficult at best to square with a 
Bible that contains false assertions (especially when we understand that God could ensure that 
the Bible does not contain false assertions). Also, other biblical texts make claims like, “Your 
[God’s] instruction is true” (Ps 119:142), “Thus says the Lord” (Josh 24:2 NKJV; 1 Sam 15:2; 
Isa 7:7, passim), “only when the word of the prophet comes true will the prophet be recognized 
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properly interpreted, is absolutely true. The Bible does not teach any-
thing that is false or erroneous—whether that teaching has to do with 
God, human nature, ethics, the natural world, history, or whatever.17 
What we learn from the Bible is not just the subjective opinions of 
some individual or community but the actual truth about the matter 
at hand.18 Charles H. Spurgeon, writing on the question of whether or 
not the human element involved in inspiration somehow led to errors 
in the Bible, stated it eloquently:

The Holy Spirit has made no mistake, either in history, 
physics, theology, or anything else. God is a greater Scien-
tist than any of those who assume that title. If the human 
side had tainted the lesser statements we could not be sure 
of the greater. A man who cannot be trusted as to pence is 
hardly to be relied on in matters which involve thousands 
of pounds. But the human side has communicated no taint 
whatever to Holy Scripture. Every Word of God is pure 
and sure, whether viewed as the utterance of man or as the 
thought of God. Whatever of man there is in the enuncia-
tion of the message, there is nothing which can prevent its 
being implicitly received by us, since the man saith nothing 
on his own account, but covers his own personality with the 
sacred authority of, “Thus saith the Lord.”19

The teachings of the Holy Scriptures are not and cannot be mistaken. 
The reason, again, is that God—who cannot err—is the ultimate 
author of Scripture.

As pointed out earlier, though, this classic understanding of the 
nature of the Bible is strongly challenged today. We believe that it 

as one the Lord has truly sent” (Jer 28:9), “This is the disciple who testifies to these things and 
who wrote them down. We know that his testimony is true” (John 21:24), “they [the Israelites] 
were entrusted with the spoken words of God” (Rom 3:2), “God must be true, even if everyone 
is a liar” (Rom 3:4), etc. (cf. also 1 Cor 10:11; Rom 9:17; 15:4; Gal 3:8). And, as Steve Cowan 
shows in his article in this book, “Is the Bible the Word of God?” (p. 429), Jesus himself taught, 
in texts that are historically authenticated, that the OT Scriptures are the inspired words of God; 
and he promised the similar inspiration of the NT Scriptures. The consistent and unified testi-
mony of the Bible’s writers (and Jesus) is that what the Bible says, God says, and that what God 
says is true. So, we conclude that the doctrine of Scripture’s inspiration, when it takes in the 
whole of the biblical witness and the character of God as revealed therein, does imply the Bible’s 
absolute truthfulness or inerrancy.

17 Paul Feinberg (“The Meaning of Inerrancy,” in Geisler, Inerrancy, 287–95) defines iner-
rancy more formally as follows: “When all facts are known, the Scriptures in their original auto-
graphs and properly interpreted will be shown to be wholly true in everything that they affirm, 
whether that has to do with doctrine or morality, or with the social, physical, or life sciences.”

18 For more on the Bible’s truthfulness and what it means, see the article in this volume by 
Doug Blount, “What Does It Mean to Say that the Bible Is True?” (p. 47).

19 C. H. Spurgeon, “The Human Side of Inspiration,” Sword and Trowel (October 1889): 551.



 Introduction 7

is incumbent upon Christians, for the sake of the church and for the 
sake of the world, to meet the Bible’s critics head-on and to respond 
to all of the major challenges to the inspiration and authority of 
Scripture. This we intend to do in this book.

The Plan of the Book
Some of the challenges to biblical authority have nothing to do 

with the actual contents of the Bible. They have to do, rather, with 
philosophical and hermeneutical matters. So, part 1 addresses “Phil-
osophical and Methodological Challenges.” In chapter 1, Douglas 
Geivett addresses the question as to whether or not it is logically 
possible for God to communicate verbally with human beings and, if 
so, why he might want to do so. It might be thought that God, if he 
exists, is so different from us that he is ineffable: no human language 
could accurately describe him or adequately convey his “thoughts” 
(if he has any) to us. Further, even if God could communicate with 
us, why would he? What would be the point? Given the pervasive-
ness of religious pluralism in our culture, it would seem that the 
majority of people who believe in God (about 90% of Americans) 
must believe either that God cannot or that he does not communicate 
verbally with human beings (otherwise, we would have a definitive 
word from him and only one religion could claim exclusive truth). 
Creatively adopting the classical dialogue format, Geivett argues that 
there is no logical or theological reason to think that God is inca-
pable of verbal communication with humans. Further, there are good 
reasons to expect a verbal revelation from him.

Douglas Blount takes up in chapter 2 the question of what it 
means to say that the Bible is true. The concept of truth, and espe-
cially of biblical truth, has been subject to significant revision in 
light of postmodern influences. Many scholars and students of the 
Bible have rejected the correspondence theory of truth (according 
to which a statement is true if and only if it corresponds to the way 
things are) in favor of coherence or pragmatic models of truth. These 
new views of truth have a direct bearing on the traditional Christian 
claim that the Bible is inerrant (allowing that the statements in the 
Bible are “true” while being factually inaccurate). Blount defends 
the correspondence theory of truth and its applicability to the Bible. 
In particular, he explains the doctrine of the Bible’s inerrancy and 
defends its rationality.
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In chapter 3, Charles Quarles discusses higher biblical criticism, 
a method of Bible study that is often used to undermine belief in the 
divine inspiration and historical reliability of the Bible. After tracing 
the historical development of higher criticism, Quarles explains both 
its benefits and limits. He argues that properly qualified and with 
appropriate checks and balances, higher criticism offers useful tools 
for the study of Scripture.

Richard Melick defends the clarity of Scripture and our ability to 
arrive at correct interpretations of the Bible in chapter 4. This defense 
is made in response to the challenges posed by historical skepticism 
and relativism, the former claiming that knowledge of the past is 
inaccessible to us given the historical distance between the ancient 
writer and the modern reader. The latter holds that history and liter-
ary interpretation are simply the construct of the modern historian/
reader. Melick contends that these challenges can be overcome and 
that it is possible to know the meaning of the biblical text as intended 
by its human authors.

Part 2 contains articles responding to textual and historical chal-
lenges to the Bible. Muslims, Mormons, and skeptics such as Bart 
Ehrman contend that the text of the Bible has been corrupted beyond 
repair in the process of transmission. We cannot, according to them, 
have any certainty about what the writers of the biblical books actu-
ally wrote. Paul Wegner and Daniel Wallace respond to this chal-
lenge in chapters 5 and 6, defending the integrity, respectively, of the 
Old and New Testament texts.

Questions about the authorship of biblical books are addressed 
by Terry Wilder in chapter 7. Today it is very common to hear that 
Daniel did not write Daniel, Paul did not write the Pastoral Epistles, 
nor Peter 2 Peter. Rather, these works were falsely written in their 
names. Wilder defends, with appropriate qualifications, traditional 
ascriptions of authorship to these and other biblical books and cri-
tiques the notion that the Bible contains pseudonymous forgeries.

Chapter 8, by Mary Jo Sharp, responds to the now popular alle-
gation that the Bible, especially the Gospels, borrowed from pagan 
myths. The stories of Jesus’ virgin birth, death, and resurrection, 
for example, are said to be nothing more than Christian versions of 
virgin-born-dying-and-rising-god myths typical in ancient culture. 
Sharp shows that the alleged parallels are usually vague or nonex-
istent and that the Christian story of Jesus is rooted in history, not 
myth.
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Walter Kaiser and Paul Barnett defend the historical reliability 
of the Old and New Testaments in chapters 9 and 10, respectively. 
They show that where the Bible can be corroborated through archae-
ology and historical research, it fits the known facts of history quite 
well despite the claims of many skeptical scholars. Douglas Huff-
man rounds out part 2 in chapter 11 by addressing the charge that 
the Bible contains internal contradictions with regard to its historical 
accounts. Huffman discusses and applies several hermeneutical prin-
ciples that prevent simplistic and unwarranted claims of contradic-
tions. He closes his article with a detailed discussion of the accounts 
of Jesus’ resurrection, showing that they are perfectly consistent.

Part 3 deals with challenges to the authority of Scripture that 
arise from the areas of ethics, science, and theology. In chapter 12, 
Matthew Flannagan and Paul Copan address questions related to 
the infamous “Canaanite Genocide” in the Old Testament, showing 
that these accounts are consistent with our best ethical reasoning. 
They argue, specifically, that (1) in the relevant texts, God did not 
necessarily command the slaughter of innocent men, women, and 
children; and (2) even if he did, it is not always wrong for such com-
mands to be issued. James Hamilton, in chapter 13, likewise dem-
onstrates the Bible’s moral integrity regarding the topics of slavery 
and sexism. While slavery is certainly permitted and regulated in 
the Bible, Hamilton shows that it is a practice rooted in man’s fallen 
condition and destined to be eradicated in the course of redemptive 
history. Hamilton also carefully distinguishes the Bible’s teaching 
concerning the submission of women to male leadership from the 
sin of sexism. While the former is rooted in creation and is morally 
acceptable, the latter—which involves the abuse and demeaning of 
women by men—is neither.

The alleged conflict between the Bible and modern science is 
addressed by William Dembski in chapter 14. He ably critiques the 
naturalistic worldview that often lies behind charges of conflict. 
Naturalism is committed to a denial of miracles and to methodologi-
cal naturalism (the principle that science may only appeal to natural 
causes in scientific explanations). Dembski refutes both commit-
ments and lays out principles for harmonizing exegetical and theo-
logical conclusions with the findings of science.

In chapter 15, Craig Blaising responds to the charge that the 
Bible contains conflicting theologies. Not only do the biblical writ-
ers have different theological emphases, it is claimed, they actually 
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teach contradictory things about God, man, salvation, and so forth. 
Blaising argues that this charge is unwarranted and that the multiple 
theologies in the biblical books are consistent and unified. Chapter 
16 is devoted to defending the integrity of the biblical canon. In 
addition to discussing the process of canonization for both the Old 
and New Testaments, the article responds to the claims of Elaine 
Pagels, Bart Ehrman, and others that some biblical books were 
included in the Christian canon, and others excluded, for purely 
political reasons by those in the theological community that gained 
prominence in the patristic church. Paul Wegner, Terry Wilder, and 
Darrell Bock show that the canon is as it should be given the histori-
cal facts and the beliefs of the earliest Christians about the person 
and work of Christ.

Lastly, in chapter 17, Steve Cowan makes the case that the Bible 
is not simply historically reliable and internally consistent, but it is 
in fact the Word of God. He takes a “Christological approach” which 
bases the case for the inspiration of Scripture on the testimony of 
Jesus. Utilizing some of the tools of higher criticism, Cowan shows 
on historical grounds that Jesus, who claimed to be God and rose 
from the dead, taught that the Old Testament is divinely inspired and 
promised the inspiration of the New Testament through his apostles.

Before closing, we should point out that the various contribu-
tors to this volume would not necessarily agree with every detail of 
every article or offer solutions to the problems addressed in exactly 
the same way. Further, everything claimed in the articles may not 
represent the views of the editors or publisher. But what all editors 
and authors share is a firm commitment to the inspiration, authority, 
and inerrancy of Scripture.
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