
GENESIS
IntroductIon

T he book of Genesis is the great book of be-
ginnings in the Bible. True to the meanings 

of its Hebrew and Greek names (Hb bere’shith, 
“In Beginning” [based on 1:1]; Gk Geneseos, “Of 
Birth” [based on 2:4]), Genesis permits us to view 
the beginning of a multitude of realities that 
shape our daily existence: the creation of the uni-
verse and the planet earth; the origins of plant 
and animal life; and the origins of humans, mar-
riage, families, nations, industry, artistic expres-
sion, religious ritual, prophecy, sin, law, crime, 
conflict, punishment, and death.

cIrcumstances of WrItIng
Author: Since pre-Christian times authorship of 
the Torah, the five books that include the book of 
Genesis, has been attributed to Moses, an enor-
mously influential Israelite leader from the sec-
ond millennium BC with an aristocratic Egyptian 
background. Even though Genesis is technically 
anonymous, both the Old and New Testaments 
unanimously recognize Moses as the Torah’s au-
thor (Jos 8:35; 23:6; 1Kg 2:3; 8:9; 2Kg 14:6; 23:25; 
2Ch 23:18; 25:4; 30:16; 34:14; 35:12; Ezr 3:2; 6:18; 
Neh 8:1; 9:14; Dn 9:11,13; Mal 4:4; Mk 12:19,26; Lk 
2:22; 20:28; 24:44; Jn 1:17,45; 7:19; Ac 13:39; 15:21; 
28:23; Rm 10:5; 1Co 9:9; Heb 10:28). At the same 
time, evidence in Genesis suggests that minor 
editorial changes dating to ancient times have 
been inserted into the text. Examples include 
the mention of “Dan” (14:14), a city that was not 
named until the days of the judges (Jdg 18:29), 

and the use of a phrase that assumed the exis-
tence of Israelite kings (Gn 36:31).

BAckground: The Torah (a Hebrew term for law) 
was seen as one unit until at least the second 
century BC Sometime prior to the birth of Christ, 
the Torah was divided into five separate books, 
later referred to as the Pentateuch (lit “five ves-
sels”). Genesis, the first book of the Torah, pro-
vides both the universal history of humankind 
and the patriarchal history of the nation of Isra-
el. The first section (chaps. 1–11) is a general his-
tory commonly called the “primeval history,” 
showing how all humanity descended from one 
couple and became sinners. The second section 
(chaps. 12–50) is a more specific history com-
monly referred to as the “patriarchal history,” 
focusing on the covenant God made with Abra-
ham and his descendants: Isaac, Jacob, and Ja-
cob’s twelve sons. Genesis unfolds God’s plan 
to bless and redeem humanity through Abra-
ham’s descendants. The book concludes with 
the events that led to the Israelites being in the 
land of Egypt.

contrIbutIon to the bIble
Genesis lays the groundwork for everything else 
we read and experience in Scripture. Through 
Genesis we understand where we came from, 
how we got in the fallen state we are in, and the 
beginnings of God’s gracious work on our behalf. 
Genesis unfolds God’s original purpose for hu-
manity.
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Genesis provides the foundation from which 
we understand God’s covenant with Israel that 
was established with the giving of the Law. For 
the Israelite community, the stories of the origins 
of humanity, sin, and the covenant relationship 
with God helped them understand why God gave 
them the Law.

structure
Genesis is chiefly a narrative. From a narrative 
standpoint, God is the only true hero of the Bi-
ble, and the book of Genesis has the distinct 
privilege of introducing him. God is the first sub-
ject of a verb in the book and is mentioned more 

frequently than any other character in the Bi-
ble. The content of the first eleven chapters is 
distinct from the patriarchal stories in chapters 
12–50. The primary literary device is the catch-
phrase “these are the family records.” The phrase 
is broader in meaning than simply “generation,” 
and refers more to a narrative account. This was 
a common practice in ancient Near East writings. 
This phrase also serves as a link between the key 
person in the previous narrative and the one an-
ticipated in the next section. Genesis could be 
described as historical genealogy, which ties to-
gether creation and human history in one contin-
uum.

CHRISTIAN WORLDVIEW ELEMENTS
teachIngs about god

Genesis reveals God first as Creator. He is righteous in his commands, and he judges 
when humankind disobeys him. Genesis further reveals God as the One who makes his 
cov enant with undeserving people (see Gn 15:1-6). The first promise of Christ is given in 
Genesis 3:15; the Spirit of God is mentioned in Genesis 1:2 and 6:3.

teachIngs about humanIty
Genesis shows the glory of humanity by emphasizing that mankind alone of all creation 
was made in “the image of God” (Gn 1:27). On the other hand, Genesis shows the shame 
of humanity by recounting three incidents involving the whole race: the fall, the flood, 
and Babel. All three events portray humans as sinners in need of a Savior.

teachIngs about salvatIon
Genesis introduces critical truths about salvation developed in later parts of Scripture. 
In particular, the incident of the death of a ram instead of Isaac points to a substitution-
ary understanding of sacrifice. Further, the New Testament makes much of Abram as a 
pattern of salvation for all the redeemed: “Abram believed the Lord, and he credited it to 
him as righteousness” (Gn 15:6).
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the creatIon

1  In  the be gin ning a  God cre at ed  the heav ens 
 and  the  earth. A,b

2  Now  the  earth  was form less  and emp ty, c 
dark ness cov ered  the sur face  of  the wa tery 
 depths,  and  the Spir it  of  God  was hov er ing 
 over  the sur face  of  the wa ters. d 3  Then  God 
 said, “ Let  there  be  light,” e  and  there  was  light. 
4  God  saw  that  the  light  was  good,  and  God 
sep a rat ed  the  light  from  the dark ness. 5  God 
 called  the  light “ day,”  and  the dark ness  he 
 called “ night.”  There  was  an eve ning,  and 
 there  was  a morn ing:  one  day.

6  Then  God  said, “ Let  there  be  an ex panse 
be tween  the wa ters, separating wa ter  from 
wa ter.” f 7  So  God  made  the ex panse  and sep
a rat ed  the wa ter un der  the ex panse  from 
 the wa ter  above  the ex panse. g  And  it  was  so. 
8  God  called  the ex panse “ sky.” B Eve ning  came 
 and  then morn ing:  the sec ond  day.

9  Then  God  said, “ Let  the wa ter un der 
 the  sky  be gath ered  into  one  place, h  and  let 
 the  dry  land ap pear.”  And  it  was  so. 10  God 
 called  the  dry  land “ earth,”  and  the gath er
ing  of  the wa ter  he  called “ seas.”  And  God 
 saw  that  it  was  good. 11  Then  God  said, “ Let 
 the  earth pro duce veg e ta tion: seedbearing 
 plants  and  fruit  trees  on  the  earth bear ing 
 fruit  with  seed  in  it ac cord ing  to  their  kinds.” i 
 And  it  was  so. 12  The  earth pro duced veg e ta
tion: seedbearing  plants ac cord ing  to  their 
 kinds  and  trees bear ing  fruit  with  seed  in  it 
ac cord ing  to  their  kinds.  And  God  saw  that  it 
 was  good. 13 Eve ning  came  and  then morn ing: 
 the  third  day.

14  Then  God  said, “ Let  there  be  lights  in  the 
ex panse  of  the  sky  to sep a rate  the  day  from 

 the  night.  They  will  serve  as  signs j  for sea
sons c  and  for  days  and  years. k 15  They  will 
 be  lights  in  the ex panse  of  the  sky  to pro
vide  light  on  the  earth.”  And  it  was  so. 16  God 
 made  the  two  great  lights  —   the great
er  light  to  rule  over  the  day  and  the less er 
 light  to  rule  over  the  night  —   as  well  as  the 
 stars. l 17  God  placed  them  in  the ex panse  of 
 the  sky  to pro vide  light  on  the  earth, 18  to 
 rule  the  day  and  the  night,  and  to sep a rate 
 light  from dark ness. m  And  God  saw  that  it 
 was  good. 19 Eve ning  came  and  then morn
ing:  the  fourth  day.

20  Then  God  said, “ Let  the wa ter  swarm 
 with d liv ing crea tures,  and  let  birds  fly  above 
 the  earth  across  the ex panse  of  the  sky.” 21  So 
 God cre at ed  the  large seacreatures E  and ev
ery liv ing crea ture  that  moves  and  swarms  in 
 the wa ter, n ac cord ing  to  their  kinds.  He  also 
cre at ed ev ery  winged crea ture ac cord ing  to 
 its  kind.  And  God  saw  that  it  was  good. 22  God 
 blessed  them: “ Be fruit ful, mul ti ply,  and  fill 
 the wa ters  of  the  seas,  and  let  the  birds mul
ti ply  on  the  earth.” o 23 Eve ning  came  and  then 
morn ing:  the  fifth  day.

24  Then  God  said, “ Let  the  earth pro duce liv
ing crea tures ac cord ing  to  their  kinds: live
stock, crea tures  that  crawl,  and  the wildlife 
 of  the  earth ac cord ing  to  their  kinds.”  And 
 it  was  so. 25  So  God  made  the wildlife  of  the 
 earth ac cord ing  to  their  kinds,  the live stock 
ac cord ing  to  their  kinds,  and  all  the crea tures 
 that  crawl  on  the  ground ac cord ing  to  their 
 kinds.  And  God  saw  that  it  was  good.

26  Then  God  said, “ Let  us p  make  man f  in g 
 our im age, ac cord ing  to  our like ness. q  They 
 will  rule  the  fish  of  the  sea,  the  birds  of  the 
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1:1 The Bible starts appropriately: In the be-
ginning. The universe (the heavens and the 
earth) has not always existed. Rather, it came 
to be because an all-powerful God created it 
(see “The Role of Presuppositions in Knowl-
edge,” p. 1330). This God is not an imperson-
al force or energy but a personal being who 
speaks (vv. 3,6,9,11,14,20,24,26), sees (vv. 
4,10,12,18,21,25), and acts purposefully here 
in Genesis 1 and throughout Scripture (see 
“Monism, Pantheism, and Panentheism,”  
p. 1335). These actions contrast God with 
idols, which are mute, blind, and power-
less (Is 44:9-20; Hab 2:18-19). Other ancient 
creation stories and related texts from the 
ancient Near East share some common ele-
ments with Genesis 1: the mention of waters, 
stars, and sea creatures, as well as reference 
to divine acts of naming and separating. Nev-
ertheless, the account here is distinct from 
these texts in several ways: (1) God exists out-
side of creation; he is not a member of the nat-
ural order; (2) God acts with absolute power 
and authority; there is no primeval battle be-

tween the gods as exists in many ancient Near 
Eastern accounts; (3) God makes everything 
“good” whereas in the ancient Near Eastern 
accounts, sin, struggle, and death exist from 
the beginning; (4) God acts alone as there is 
no other god; and (5) there is a mention of 
“the Spirit of God” in verse 2. See also “The 
Existence of God,” p. 849.

Genesis is part of the larger work known 
as the Pentateuch (Gn through Dt). This work 
not only speaks of “the beginning” but also of 
things that will happen “in the last days” (lit 
Gn 49:1; Nm 24:14; Dt 4:30; 31:29). Although 
most of what the Pentateuch discusses takes 
place during the time period that spans 
creation (Gn 1) to Moses’s death (Dt 34), its 
prophetic vision extends all the way to “the 
last days,” which center on the coming of the 
Messiah (Gn 49:8-12; Nm 24:17). In another 
passage that looks forward to the end, the 
Pentateuch celebrates that “the Lord will 
reign forever and ever” (Ex 15:18). Thus, the 
vision of the Pentateuch is broad, encompass-
ing things from start to end.

1:25-31 The climax of these seven days 
was the creation of man (see “What Is a 
Human?” p.XXXIII). Whereas “God saw that 
it was good” on the previous days, after 
creating man he saw that it was very good. 
Unlike the other living things that were 
made according to their kinds, humanity 
was created in the image of God (see “Ima-
go Dei and the Distinctiveness of Humans,” 
p. 27). This special status and dignity dis-
tinguishes humans from animals and the 
rest of creation. We were made to embody 
God’s qualities and to do his work on the 
earth (see “A Biblical Basis for Science,”  
p. 601; “The Bible and Creation Care,” p. 24). 
In many ancient Near Eastern texts, human-
ity is viewed negatively as an afterthought 
or intended to serve the gods as slaves 
(see “Chief Purpose of Humanity,” p. 1464). 
Human sexuality is designed by God, who 
created them male and female (see “Pur-
pose and Parameters of Sexual Relations,” 
p. 1397; “Is Gender a Choice?” p. 17).
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MODELS FOR RELATING SCRIPTURE AND SCIENCE

Both the Scriptures and science have a story 
to tell. From the creeds and systematic theol-

ogy that result from study of Scripture, we have 
the metanarrative (grand, all-encompassing sto-
ry) of God as Creator who prepared and sustains 
a pleasant world for humans. Both that world 
and its inhabitants have come under a curse due 
to sin, the Bible teaches, but history will end in 
the triumphant return of Christ as King of kings 
and Lord of lords. 

The current metanarrative of science is the 
story of the Big Bang, drawing on evidence from 
physics that suggests that about 13.7 billion 
years ago space and time appeared instanta-
neously from nothing in an infinitely small and 
infinitely hot singularity. As the universe expand-
ed and cooled, there appeared atoms, stars, gal-
axies, planets, life, and finally humans.

concordIsm and non-concordIsm
The many approaches that biblical and scien-
tific scholars have used to relate Scripture and 
science can be collected into two overarching 
approaches: concordism and non-concordism. 

Concordism is derived from the word “con-
cord,” which means harmony or agreement be-
tween persons, groups, or things. Scholars who 
favor concordism believe that exegesis (interpre-
tation) of the Scriptures reveals a message that is 
in harmony with correct understandings of mod-
ern science. This means that any time the Bi-
ble addresses a science- related issue, it does so 
with full accuracy. Concordism is sometimes ex-
pressed in terms of the two books of God (nature 
and Scripture), which will be in harmony when 
both are properly interpreted. 

The non-concordist model does not see a har-
mony between the biblical testimony and the 
well-supported conclusions of science. Non-con-
cordists believe this lack of harmony is due to 
the fact that in Scripture God never sought to 
speak in terms of literally correct science but 
instead chose to speak in accordance with an-
cient non-scientific ways of describing nature. 
Non-concordists who are not Christians would 
likely say that the Bible tried but failed to speak 
accurately about scientific topics. In the first ap-
proach, the Bible’s failure to speak with scientif-
ic accuracy is taken as the expected result of God 
speaking in a comprehensible manner to people 
living prior to the scientific revolution. In the sec-
ond approach, the Bible’s failure to speak with 
scientific accuracy is seen as proof that the Bi-
ble does not have a divine author—a skeptical 

viewpoint that unreasonably expects God to 
speak in accordance with his full knowledge 
rather than using “baby talk” when speaking to 
finite, historically-situated humans. 

varIetIes of concordIsm
There are many types of concordism, with a major 
dividing issue being the meaning of the Hebrew 
word for “day” (yom) in Genesis (1:3,8,13,19,23,31; 
2:2). One group, known as creation science or 
young earth creationism (YEC), interprets yom 
in Genesis to mean a literal twenty-four-hour 
day. This stance is closely tied to “evening” and 
“morning” being referenced alongside each use 
of “day” in the opening creation narrative. Ad-
vocates of the young-earth view attempt to find 
harmony between this exegesis and the narra-
tive of science. The YEC approach requires major 
modification to the standard scientific under-
standing of the fields of astronomy, physics, bi-
ology, and geology. Australian-born Ken Ham 
promotes YEC through his organization, Answers 
in Genesis. One of their staple beliefs is that sci-
ence must be submitted to a literal reading of 
Genesis. 

Another group, known as creationism or old 
earth creationism (OEC), adopts a different un-
derstanding of the word yom, which leads them to 
conclude that in the Genesis creation accounts it 
refers to a period of time longer than twenty-four 
hours. According to the OEC approach, each cre-
ation day was a long period of time that involved 
many acts of creation by God. The non-liter-
al use of “day” in Genesis 2:4, where it refers to 
the “day” in which God “made the earth and the 
heavens,” is a key textual basis for claiming that 
“day” does not always refer to a twenty-four-hour 
period. The OEC approach sees more harmony 
with standard scientific understanding of the his-
tory of the universe than does the YEC approach, 
though it resists the naturalistic presuppositions 
that often creep into popular science theories. 
Canadian-born astronomer Hugh Ross is a lead-
ing promoter of OEC through his organization, 
Reasons to Believe. Staple beliefs of this and oth-
er OEC organizations include that science is not 
made futile by our fall into sin and that the Bible 
actually contains allusions or hints to scientific 
truths such as the Big Bang and an ancient earth. 

varIetIes of non-concordIsm
The non-concordist approach results from a dif-
ferent exegesis of the Scriptures, which states 
that the Bible’s intention is not to teach science 
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but that the Bible uses the language of science 
and natural history to aid our understanding of 
spiritual truths. 

The framework view is a nonconcordist ap-
proach that proposes that the days of Genesis 
are literary devices used to convey important 
truths about purpose and ultimate origin. In 
this view, God’s creative activity as recounted in 
Genesis is arranged in a topical, non-sequential 
manner and does not intend to make any claims 
about the age of the universe. The six creation 
days form a symmetrically arranged, topical ac-
count of creation, set in two triads with similar 
activities in each triad. God is seen creating three 
kingdoms in the first triad: Day One (Gn 1:3-5), 
light; Day Two (Gn 1:6-8), sea and sky; and Day 
Three (Gn 1:9-13), earth and plants. In the second 
triad, God populates these kingdoms with their 
rulers: Day Four (Gn 1:14-19), luminaries; Day Five 
(Gn 1:20-23), fish and birds; and Day Six (Gn 1:24-
31), animals and mankind. Finally, Day Seven (Gn 
2:1-3) is a Sabbath for the Creator King. Some see 
this triad arrangement in the seven-lamp meno-
rah of the Jewish temple (Ex 25:31-40). 

In summary, the framework view holds that 
the narrative of Genesis is not meant to pro-
vide a literal scientific account of God’s creative 
methods, nor the time frame in which he creat-
ed. Rather, it asserts that Genesis was intended 
to combat polytheism and pantheism. The mes-
sage is that God is the Creator of all things; ques-
tions about how or when he created are seen as 
irrelevant. The late American theologian and OT 
scholar Meredith G. Kline was a proponent of the 

framework view.
Another non-concordist approach is called 

complementarity, which states that science and 
theology complement each other to provide a 
complete picture of reality. Science and theology 
do not rival each other but, when properly inter-
preted, provide valid information about the same 
thing. Science may have a rational narrative for 
the history of the universe, for instance, but can-
not explain why the laws underlying this narrative 
are fine-tuned for humans. The spiritual truth of 
the creation narrative in Genesis completes this 
picture of nature by providing a framework to un-
derstand the fine-tuning in terms of the creative 
and providential work of a loving God. English 
physicist and theologian John Polkinghorne pro-
moted complementarity in his writings.

summary
Each of the above models of relating Scrip-
ture and science are held by devout Christians. 
Some scholars even hold views that draw 
on several of the models. This side of eter-
nity, we will probably never acquire enough 
knowledge to know indisputably the best 
way to relate these two great ways of know-
ing (Scripture and science). As Paul says in  
1 Corinthians 13:12, “For now we see only a re-
flection as in a mirror, but then face to face. 
Now [we] know in part, but then [we] will know 
fully, as [we are] fully known.” 

Jimmy H. davis

 sky,  the live stock,  the  whole  earth, A  and  the 
crea tures  that  crawl B  on  the  earth.” a

 27 So God created man in his own image;
  he created him in c the image of God;
  he created them male and female. b

28  God  blessed  them,  and  God  said  to  them, 
“ Be fruit ful, mul ti ply,  fill  the  earth, c  and sub
due  it.  Rule  the  fish  of  the  sea,  the  birds  of  the 
 sky,  and ev ery crea ture  that crawls d  on  the 
 earth.” 29  God  also  said, “ Look,  I  have giv en 
 you ev ery seedbearing  plant  on  the sur face 
 of  the en tire  earth  and ev ery  tree  whose  fruit 
con tains  seed.  This  will  be  food  for  you, d 30  for 
 all  the wildlife  of  the  earth,  for ev ery  bird  of 
 the  sky,  and  for ev ery crea ture  that crawls  on 
 the  earth  —  ev ery thing hav ing  the  breath  of 
 life  in  it  —   I  have giv en E ev ery  green  plant  for 
 food.” e  And  it  was  so. 31  God  saw  all  that  he 

 had  made,  and  it  was  very  good in deed. f Eve
ning  came  and  then morn ing:  the  sixth  day.

2  So  the heav ens  and  the  earth  and ev ery
thing  in  them  were com plet ed. g 2  On  the 

sev enth f  day  God  had com plet ed  his  work 
 that  he  had  done,  and  he rest ed g  on  the sev
enth  day  from  all  his  work  that  he  had  done. h 
3  God  blessed  the sev enth  day  and de clared  it 
 holy,  for  on  it  he rest ed i  from  all  his  work  of 
cre a tion. h, j

man and Woman In the garden
4  These  are  the rec ords k  of  the heav ens  and 
 the  earth, con cern ing  their cre a tion.  At  the 
 time i  that  the  L ord  God  made  the  earth  and 
 the heav ens, 5  no  shrub  of  the  field l  had  yet 
 grown  on  the  land, j  and  no  plant  of  the  field 
 had  yet sprout ed,  for  the  L ord  God  had  not 
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MATTHEW
IntroductIon

T his Gospel was written from a strong Jewish 
perspective to show that Jesus truly is the 

Messiah promised in the OT.

cIrcumstances of WrItIng
Author: The author did not identify himself 
in the text. However, the title that ascribes this 
Gospel to Matthew appears in the earliest man-
uscripts and is possibly original. Titles became 
necessary to distinguish one Gospel from an-
other when the four Gospels began to circulate 
as a single collection. Many early church fathers 
(Papias, Irenaeus, Pantaenus, and Origen) ac-
knowledged Matthew as the author. Papias also 
contended that Matthew first wrote in Hebrew, 
implying that this Gospel was later translated 
into Greek.

Many modern scholars dispute these tradi-
tional claims. For instance, against Papias they 
argue that this Gospel was not originally writ-
ten in Hebrew since the Greek of Matthew does 
not appear to be translation Greek. However, 
the excellent Greek of Matthew could have been 
produced by a skilled translator of an original 
Hebrew text. Furthermore, there are many hints 
of Hebraic influence in this Gospel (see notes 
at 1:17, 1:21, and 2:22-23). Finally, since Hebrew 
quickly ceased to be the dominant language of 
early Christians as the church expanded into 
Gentile territories, requiring the Gospel to cir-
culate in a Greek translation, the absence of an-
cient Hebrew texts of Matthew is not surprising. 

The early church unanimously affirmed that 
the Gospel of Matthew was authored by the 

apostle Matthew. It would require impressive ev-
idence to overturn this early consensus. 

Clues from the Gospel itself support its ascrip-
tion to Matthew. First, both Mark 2:14 and Luke 
5:27 identify the tax collector whom Jesus called 
to be his disciple as “Levi.” This Gospel, howev-
er, identifies Levi as “Matthew.” Matthew, a He-
brew name meaning “gift of God,” appears to be 
the apostolic name that Jesus gave to Levi after 
he chose to follow Christ, much like Simon was 
named “Peter” by Jesus after his confession of 
faith (16:18). The use of “Matthew” in this Gospel 
may be Matthew’s personal touch, a self-refer-
ence that gives us a clue about authorship. 

BAckground: Most scholars believe that Mat-
thew utilized Mark’s Gospel in writing his own 
Gospel. If this is correct, Matthew’s Gospel must 
postdate Mark’s. Irenaeus (ca. AD 180) seems to 
claim that Mark wrote his Gospel after Peter’s 
death in the mid-60s. However, Clement of Al-
exandria, who wrote only twenty years after Ire-
naeus, claimed that Mark wrote his Gospel while 
Peter was still alive. Given the ambiguity of the 
historical evidence, a decision must be based on 
other factors.

The date of composition for Mark is best in-
ferred from the date of Luke and Acts. The abrupt 
ending of Acts which left Paul under house ar-
rest in Rome implies that Acts was written be-
fore Paul’s release. This evidence dates Acts to 
the early 60s. Luke and Acts were two volumes 
of a single work, as the prologues to these books 
demonstrate. Luke was written before Acts. Giv-
en the amount of research that Luke invested in 

MATTHEW TIMELINE

2200–1800 BC 1000–586 BC1526–1000 BC

Abraham 2166–1991
Isaac 2066–1886
Jacob 2006–1859
Joseph 1915–1805

Moses 1526–1406
Exodus 1446
Joshua 1490?–1380?
Destruction of Jericho 1406
Judges 1380?–1060?
Ruth 1175?–1125?
Samuel 1105?–1025?
Saul 1080?–1010

David 1050?–970
Solomon 990?–931
Rehoboam 971?–913
Jeroboam 971–909
Fall of the northern kingdom 722
Fall of the southern kingdom 586

from abraham to davId from davId to the babylonIan exIle



the book, a date in the late 50s is reasonable. 
If Luke used Mark in writing his own Gospel, as 
seems likely, Mark was written some time before 
the late 50s, perhaps the early to mid-50s. Thus, 
despite Matthew’s dependence on Mark, Mat-
thew may have been written any time beginning 
in the mid-50s once Mark was completed. The 
earliest historical evidence is consistent with this 
opinion, since Irenaeus (ca. AD 180) claimed that 
Matthew wrote his Gospel while Peter and Paul 
were preaching in Rome (early 60s).

contrIbutIon to the bIble
As the first book in the NT, the Gospel of Mat-
thew serves as a gateway between the two testa-
ments. Of the NT books, and certainly of the four 
Gospels, Matthew has the strongest connections 
to the OT. Matthew looked back and referred to 

Hebrew prophecies about sixty times (“was ful-
filled” and “so that what was spoken . . . might 
be fulfilled”).  

structure
Matthew divided his Gospel into three major 
sections. He introduced new major sections 
with the words “from then on Jesus began to” 
(4:17; 16:21). These transitional statements di-
vide the Gospel into the introduction (1:1–4:16), 
body (4:17–16:20), and conclusion (16:21–28:20). 
Matthew also divided his Gospel into five major 
blocks of teaching, each of which concludes with 
a summary statement (8:1; 11:1; 13:53; 19:1; 26:1). 
Some scholars believe these five major discours-
es were meant to correspond to the five books 
of Moses and to confirm Jesus’s identity as the 
new Moses.

CHRISTIAN WORLDVIEW ELEMENTS
teachIngs about god

The First Gospel shows God in action, taking the initiative in fulfilling the Scriptures about 
the coming Messiah. It teaches about the Trinity, and it contributes greatly to the Chris-
tian understanding of the deity of Christ. Jesus’s constant reference to himself as the Son 
of Man plays a key role in understanding Jesus’s earthly mission.

teachIngs about humanIty
The author documented the sinfulness of humans in stark terms: Both Jews and Romans 
were responsible for Jesus’s crucifixion. Yet he also showed that humans committed to 
following Jesus can accomplish great good. Matthew noted the importance of people 
putting faith in Jesus; he also showed Jesus’s criticism of those with little faith.

teachIngs about salvatIon
Salvation is presented mainly in terms of belonging to the kingdom of God that arrived in 
a fresh way in the person of Jesus (12:28). The death and resurrection of Jesus were the 
divine means by which God provided salvation. Although Jesus took the message of the 
kingdom only to Jews during his lifetime, his last act in this Gospel was to commission his 
followers to go to Gentiles (“all nations”) as well (28:18-20).

5 BC–AD 33586–63 BC

Babylonian Exile 586–538
Temple completed 515
Greeks thwart Persian expansion into Europe with victories 

at Plataea and Mycale. 479
Jerusalem’s walls completed 445
Alexander the Great invades Persia. 334
Greek control of Palestine 323–167
Years of Jewish independence 167–63
Roman dominance begins. 63

Jesus’s birth WInter 5 bc
Herod the Great’s death 4 bc
John the Baptist’s ministry begins ad 29
Jesus’s ministry begins ad 29
Jesus’s final week march 28–aprIl 3, ad 33
Jesus’s resurrection aprIl 5, ad 33
Jesus’s ascension may 14, ad 33
Feast of Pentecost may 24, ad 33

from the exIle to the messIah messIah
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the genealogy of Jesus chrIst

1  An a ac count b  of  the ge ne al o gy  of  Jesus 
 Christ,  the  Son  of Da vid, c  the  Son  of Abra

ham: d

from abraham to davId
 2 Abraham fathered A Isaac,
  Isaac fathered Jacob,
  Jacob fathered Judah and his brothers, e

 3 Judah fathered Perez and Zerah 
by Tamar,

  Perez fathered Hezron,
  Hezron fathered Aram, f

 4 Aram fathered Amminadab,
  Amminadab fathered Nahshon,
  Nahshon fathered Salmon,
 5 Salmon fathered Boaz by Rahab,
  Boaz fathered Obed by Ruth,
  Obed fathered Jesse, g

 6 and Jesse fathered King David.

from davId to the babylonIan exIle
  David fathered Solomon B 

by Uriah’s wife, h

 7 Solomon fathered Rehoboam,
  Rehoboam fathered Abijah,
  Abijah fathered Asa, c

 8 Asa c fathered Jehoshaphat,
  Jehoshaphat fathered Joram, d

  Joram fathered Uzziah, i

 9 Uzziah fathered Jotham,
  Jotham fathered Ahaz,
  Ahaz fathered Hezekiah,
 10 Hezekiah fathered Manasseh,
  Manasseh fathered Amon, E

  Amon fathered Josiah, j

 11 and Josiah fathered Jeconiah 
and his brothers

  at the time of the exile to Babylon. k

from the exIle to the chrIst
 12 After the exile to Babylon
  Jeconiah fathered Shealtiel,
  Shealtiel fathered Zerubbabel,

 13 Zerubbabel fathered Abiud,
  Abiud fathered Eliakim,
  Eliakim fathered Azor, l

 14 Azor fathered Zadok,
  Zadok fathered Achim,
  Achim fathered Eliud,
 15 Eliud fathered Eleazar,
  Eleazar fathered Matthan,
  Matthan fathered Jacob,
 16 and Jacob fathered Joseph the husband 

of Mary,
  who gave birth to Jesus who is called 

the Christ. m

17  So  all  the gen er a tions  from Abra ham  to 
Da vid  were four teen gen er a tions;  and  from 
Da vid un til  the ex ile  to Bab ylon, four teen 
gen er a tions;  and  from  the ex ile  to Bab ylon 
un til  the  Christ, four teen gen er a tions. n

the natIvIty of the chrIst
18  The  birth  of  Jesus  Christ  came  about  this 
 way: Af ter  his moth er  Mary  had  been en
gaged f  to Jo seph,  it  was dis cov ered be fore 
 they  came to geth er  that  she  was preg nant 
 from  the  Holy Spir it. o 19  So  her hus band Jo
seph, be ing  a righ teous  man, p  and  not want
ing  to dis grace  her pub lic ly, de cid ed  to 
di vorce  her se cret ly. q

20  But af ter  he  had con sid ered  these 
 things,  an an gel  of  the  Lord ap peared  to  him 
 in  a  dream, say ing, “Jo seph,  son  of Da vid, 
 don’t  be  afraid  to  take  Mary  as  your  wife, 
be cause  what  has  been con ceived  in  her  is 
 from  the  Holy Spir it. r 21  She  will  give  birth 
 to  a  son,  and  you  are  to  name  him  Jesus, s 
be cause  he  will  save  his peo ple  from  their 
 sins.” t

22  Now  all  this  took  place  to ful fill  what  was 
spo ken  by  the  Lord  through  the proph et:
 23 See, the virgin will become pregnant
  and give birth to a son,
  and they will name him Immanuel, g

 which  is trans lat ed “ God  is  with  us.” u

a 1:1-6 Ru 4:18-22; 
2Sm 7:12-16; 1Ch 
2:1-15; Lk 3:32-34

b 1:1 Mk 12:26; Lk 
3:4; Ac 1:20; Php 
4:3; Rv 3:5

c Ps 89:3; Is 9:6; Lk 
1:32,69

d Gn 22:18; Mt 9:7; 
Rm 1:3; Gl 3:16

e 1:2 Gn 29:35; Ps 
14:7; 105:9; Mt 8:11; 
22:32; Jms 2:21

f 1:3 Gn 38:29-30; 
46:12; Lk 3:33

g 1:5 Ru 1:4; 2:1; 
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h 1:6 1Sm 16:1; 17:12; 
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i 1:7-8 1Kg 11:43; 
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j 1:9-10 2Kg 15:5,38; 
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21:18,24

k 1:11 2Kg 24:6,14; Is 
5:13; Jr 27:20; Ezk 
1:1; Mt 1:17

l 1:12-13 Gn 10:10; 
1Ch 3:17; Lk 3:27,30

m 1:16 Mt 27:17,22; Lk 
2:11; Jn 1:45; 4:25

n 1:17 2Kg 24:14; Jr 
27:20; Dn 9:25-
26; Mk 8:29; Ac 

2:31,36,38
o 1:18 Mt 12:46; Lk 

1:27,35
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10:12; Lk 2:36; 1Co 
14:35; 2Co 11:2; 

Gl 4:27
q Dt 22:20-24; 24:1-
4; Mt 2:7; Lk 16:18; 

Jn 8:4-5
r 1:20 2Ch 1:1; Mt 
13:49; 27:19; Jn 

6:20; Rm 1:3
s 1:21 Lk 1:31; 2:21; Jn 

10:25; 1Jn 2:12
t Lk 2:11; Jn 1:29;  

Ac 4:12; 5:31; 
13:23,38-39

u 1:22-23 Is 7:14; Mt 
21:1-4; Lk 24:44; 

Rm 1:2-4

A 1:2 In vv. 2-16 either a son, as here, or a later descendant, as in v. 8   B 1:6 Other mss add King   C 1:7,8 Other mss read Asaph   D 1:8 = Jehoram    
E 1:10 Other mss read Amos   F 1:18 Or betrothed   G 1:23 Is 7:14

1:1 Matthew begins his Gospel with the title, 
An account of the genealogy of Jesus Christ, 
the Son of David, the Son of Abraham. Gene-
alogies were important to Jewish people; they 
recorded a person’s ancestry and were often 
used to establish matters of legitimacy and 
inheritance. This genealogy offers a preview 
of what Matthew does throughout the Gos-
pel—he demonstrates that Jesus is the Christ, 
the Messiah promised throughout the OT. The 
Jews of Jesus’s day were expecting a descen-
dant of King David to rescue his people. Jesus 
was that expected heir.
1:17 The genealogy of Jesus in Matthew 1:2-16 
is not intended to be exhaustive. The lists of 

names are divided into three sets of fourteen 
generations. To keep the lists of equal length, 
a number of OT kings are omitted. Matthew’s 
three sets of names highlight three major turn-
ing points in the history of God’s people: the 
anointing of King David (Mt v. 6), the fall of Is-
rael into captivity (Mt v. 11), and the coming of 
Jesus the Messiah (Mt v. 16). Though scholars 
disagree as to why Matthew chose the number 
fourteen for the length of each set, the story he 
tells is clear. David was God’s anointed king, 
but God’s people still fell into sin and captivity. 
Thus, God sent David’s greatest Son into the 
world: Jesus the Messiah rescued his people 
from their sins once and for all.

1:18-19 Engagement in the ancient Jewish 
world was strict by modern standards. Cou-
ples were betrothed by contract and were 
often called “husband and wife” even before 
the wedding. Sexual contact between the be-
trothed was forbidden, and infidelity—even 
during the engagement period—was consid-
ered adultery and was grounds for divorce or, 
in some places in Israel, public stoning.
1:21 The angel instructs Joseph to name 
Mary’s son Jesus, the Greek form of the He-
brew name Joshua. It means “the Lord saves,” 
furthering Matthew’s argument that Jesus is 
the Messiah of the OT—the One God promised 
to send to save his people from their sins.
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24  When Jo seph  woke  up,  he  did  as  the 
 Lord’s an gel  had com mand ed  him.  He mar
ried  her a 25  but  did  not  have sex u al re la tions 
 with  her un til  she  gave  birth  to  a  son. A  And 
 he  named  him  Jesus. b

WIse men vIsIt the KIng

2 Af ter  Jesus  was  born  in Beth le hem  of Ju
dea  in  the  days  of  King Her od,  wise  men 

 from  the  east ar rived  in Je ru sa lem, c 2 say ing, 
“ Where  is  he  who  has  been  born  king  of  the 
 Jews? d  For  we  saw  his  star  at  its ris ing e  and 
 have  come  to wor ship  him.” B

3  When  King Her od  heard  this,  he  was 
deep ly dis turbed,  and  all Je ru sa lem  with 
 him. 4  So  he as sem bled  all  the  chief  priests 
 and  scribes f  of  the peo ple  and  asked  them 
 where  the  Christ  would  be  born.

5 “ In Beth le hem  of Ju dea,”  they  told  him, 
“be cause  this  is  what  was writ ten  by  the 
proph et:
 6 And you, Bethlehem, in the land 

of Judah,
  are by no means least 

among the rulers of Judah:
  Because out of you will come  

a ruler
  who will shepherd my people 

Israel.” c,g

7  Then Her od se cret ly sum moned  the 
 wise  men  and  asked  them  the ex act  time 
 the  star ap peared. 8  He  sent  them  to Beth
le hem  and  said, “ Go  and  search care ful ly 
 for  the  child.  When  you  find  him, re port 
 back  to  me  so  that  I  too  can  go  and wor
ship  him.” d,h

9 Af ter hear ing  the  king,  they  went  on 
 their  way.  And  there  it  was  —   the  star  they 
 had  seen  at  its ris ing.  It  led  them un til  it 
 came  and  stopped  above  the  place  where 
 the  child  was. 10  When  they  saw  the  star, 
 they  were over whelmed  with  joy. 11 En ter
ing  the  house,  they  saw  the  child  with  Mary 
 his moth er,  and fall ing  to  their  knees,  they 
wor shiped  him. E  Then  they  opened  their 
trea sures  and pre sent ed  him  with  gifts: 
 gold, frank in cense,  and  myrrh. i 12  And be ing 

 warned j  in  a  dream  not  to  go  back  to Her
od,  they re turned  to  their  own coun try  by 
an oth er  route.

the flIght Into egypt
13 Af ter  they  were  gone,  an an gel  of  the 
 Lord ap peared  to Jo seph  in  a  dream, say
ing, “ Get  up!  Take  the  child  and  his moth er, 
 flee  to  Egypt,  and  stay  there un til  I  tell  you. 
 For Her od  is  about  to  search  for  the  child  to 
 kill  him.” k 14  So  he  got  up,  took  the  child  and 
 his moth er dur ing  the  night,  and es caped  to 
 Egypt. 15  He  stayed  there un til Her od’s  death, 
 so  that  what  was spo ken  by  the  Lord  through 
 the proph et  might  be ful filled:  Out  of  Egypt 
 I  called  my  Son. f,l

the massacre of the Innocents
16  Then Her od,  when  he re al ized  that  he  had 
 been out wit ted  by  the  wise  men,  flew  into 
 a  rage.  He  gave or ders  to mas sa cre  all  the 
 boys  in  and  around Beth le hem  who  were 
 two  years  old  and un der,  in keep ing  with  the 
 time  he  had  learned  from  the  wise  men. m 
17  Then  what  was spo ken  through Jer e mi ah 
 the proph et  was ful filled:
 18 A voice was heard in Ramah,
  weeping, g and great mourning,
  Rachel weeping for her children;
  and she refused to be consoled,
  because they are no more. h,n

the return to nazareth
19 Af ter Her od  died,  an an gel  of  the  Lord ap
peared  in  a  dream  to Jo seph  in  Egypt, o 20 say
ing, “ Get  up,  take  the  child  and  his moth er, 
 and  go  to  the  land  of Is ra el, be cause  those 
 who in tend ed  to  kill  the  child  are  dead.” 21  So 
 he  got  up,  took  the  child  and  his moth er,  and 
en tered  the  land  of Is ra el. 22  But  when  he 
 heard  that Ar che la us  was rul ing  over Ju dea 
 in  place  of  his fa ther Her od,  he  was  afraid  to 
 go  there.  And be ing  warned  in  a  dream,  he 
with drew  to  the re gion  of Gal i lee. p 23  Then 
 he  went  and set tled  in  a  town  called Naz a
reth  to ful fill  what  was spo ken  through  the 
proph ets,  that  he  would  be  called  a Naz a
rene. q

a 1:24 Mt 1:6; 13:49; 
Lk 1:1; 19:32; Jd 5

b 1:25 Gn 4:1,17; Ex 
13:2; Jdg 11:39; 
1Sm 1:19; Lk 2:7,21

c 2:1 Gn 25:6; 1Kg 
4:30; Lk 1:5; 2:4-7

d 2:2 Jr 23:5; 30:9; 
Zch 9:9; Mt 27:11; 
Lk 19:38; Jn 1:49

e Nm 24:17; Rv 22:16
f 2:4 Mt 16:21; 20:18; 
21:15; 27:41; Lk 9:22

g 2:6 2Sm 5:2; Mc 
5:2; Jn 7:42; 21:16

h 2:7-8 Mk 5:6; Lk 
1:7; Ac 13:6; Rv 1:16

i 2:11 Ps 72:10; Is 
60:6; Mt 1:18; 12:46; 
Mk 5:6

j 2:12 Mt 27:19; Lk 
2:26; Ac 10:22; Heb 

8:5; 11:7
k 2:13 Mt 1:20; 13:49; 

Mk 11:18; Jms 4:7
l 2:15 Ex 4:22; Nm 

24:8; Hs 11:1
m 2:16 Is 59:7; Mk 

10:34; Ac 13:6; 25:3; 
Rv 12:4

n 2:18 Gn 35:19; Jdg 
4:5; Jr 31:15; Ac 8:2; 

2Co 7:7
o 2:19 Mt 1:20; 13:49; 

Lk 1:11; Jd 5
p 2:22 Mt 17:22; Lk 
1:5; Ac 27:29; Col 

3:21; Heb 8:5
q 2:23 Mk 1:24; Lk 

1:26; Jn 1:45-46

A 1:25 Other mss read to her firstborn son   B 2:2 Or to pay him homage   C 2:6 Mc 5:2   D 2:8 Or and pay him homage   E 2:11 Or they paid him homage   
F 2:15 Hs 11:1   G 2:18 Other mss read Ramah, lamentation, and weeping,   H 2:18 Jr 31:15

2:1-2 The wise men from the east were 
most likely magi, astrologers from Persia or 
Babylon (or perhaps Arabia), who had some 
exposure to Judaism and were following up 
on OT prophecies (e.g., Nm 24:17). Though 
Matthew is not explicit about the how, the 
magi respond to their astronomical obser-
vations (we saw his star at its rising) and 
travel to Jerusalem looking for he who has 
been born king of the Jews. When they find 

Jesus, they offer him kingly gifts and worship 
him. Though the theology of these particular 
magi is unknown, Matthew is clear that even 
pagan astrologers ought to pay homage to 
God’s Son. The significance of Jesus for the 
Gentiles is a constant theme throughout Mat-
thew’s Gospel.
2:5 In Bethlehem of Judea. The prophet 
Micah located the birthplace of the expect-
ed Messiah in Bethlehem (Mc 5:2). Though a 

small village, Bethlehem was the birthplace 
of King David and was home to his ancestors.
2:11 Gold, frankincense, and myrrh. Gifts 
were offered to royalty or people of high polit-
ical or religious status. Gold was a highly pre-
cious metal, used for jewelry and ornaments. 
Frankincense was a type of incense that re-
leased a sweet fragrance when burned. Myrrh 
was a perfume made from the gum resin of 
certain trees.
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the herald of the chrIst

3  In  those  days  John  the Bap tist  came, a 
preach ing  in  the wil der ness  of Ju dea b 

2  and say ing, “Re pent, be cause  the king dom 
 of heav en  has  come  near! ” c 3  For  he  is  the 
 one spo ken  of  through  the proph et Isa iah, 
 who  said:
  A voice of one crying out 

in the wilderness:
  Prepare the way for the Lord;
  make his paths straight! A,d

4  Now  John  had  a camelhair gar ment  with 
 a leath er  belt  around  his  waist,  and  his  food 
 was lo custs  and  wild hon ey. 5  Then peo ple 
 from Je ru sa lem,  all Ju dea,  and  all  the vi cin i
ty  of  the Jor dan  were go ing  out  to  him, 6  and 
 they  were bap tized  by  him  in  the Jor dan Riv
er, con fess ing  their  sins. e

7  When  he  saw  many  of  the Phar i sees  and 
Sad du cees f com ing  to  his bap tism,  he  said 
 to  them, “ Brood  of vi pers!  Who  warned  you 
 to  flee  from  the com ing  wrath? g 8 There
fore pro duce  fruit h consistent  with B re
pen tance. 9  And  don’t pre sume  to  say  to 
your selves, ‘ We  have Abra ham  as  our fa
ther.’  i  For  I  tell  you  that  God  is  able  to 
 raise  up chil dren  for Abra ham  from  these 
 stones. 10  The  ax  is al ready  at  the  root  of  the 
 trees. There fore, ev ery  tree  that  doesn’t 
pro duce  good  fruit  will  be  cut  down  and 
 thrown  into  the  fire. j

11 “ I bap tize  you  with c wa ter  for re pen
tance, k  but  the  one  who  is com ing af ter  me 
 is  more pow er ful  than  I.  I  am  not wor thy  to 
re move d  his san dals.  He him self  will bap tize 
 you  with  the  Holy Spir it  and  fire. l 12  His win
now ing shov el  is  in  his  hand,  and  he  will  clear 
 his thresh ing  floor  and gath er  his  wheat  into 
 the  barn.  But  the  chaff  he  will  burn  with  fire 
 that nev er  goes  out.” m

the baptIsm of Jesus
13  Then  Jesus  came  from Gal i lee  to  John  at  the 
Jor dan,  to  be bap tized  by  him. n 14  But  John 
 tried  to  stop  him, say ing, “ I  need  to  be bap
tized  by  you,  and  yet  you  come  to  me? ”

15  Jesus an swered  him, “Al low  it  for  now, 
be cause  this  is  the  way  for  us  to ful fill  all 
righ teous ness.”  Then  John al lowed  him  to 
 be bap tized.

16  When  Jesus  was bap tized,  he  went  up im
me di ate ly  from  the wa ter.  The heav ens o sud
den ly  opened  for  him, E  and  he  saw  the Spir it 
 of  God de scend ing  like  a  dove  and com ing 
 down  on  him. p 17  And  a  voice  from heav en 
 said: “ This  is  my be loved  Son,  with  whom  I 
 am wellpleased.” q

the temptatIon of Jesus

4  Then r  Jesus  was  led  up  by  the Spir it  into 
 the wil der ness  to  be tempt ed  by  the dev

il. s 2 Af ter  he  had fast ed for ty  days  and for ty 
 nights, t  he  was hun gry. 3  Then  the tempt er 
ap proached  him  and  said, “ If  you  are  the  Son 
 of  God,  tell  these  stones  to be come  bread.” u

4  He an swered, “ It  is writ ten:  Man  must  not 
 live  on  bread  alone  but  on ev ery  word  that 
 comes  from  the  mouth  of  God.” f,v

5  Then  the dev il  took  him  to  the  holy  city, 
 had  him  stand  on  the pinnacle  of  the tem
ple, w 6  and  said  to  him, “ If  you  are  the  Son  of 
 God,  throw your self  down.  For  it  is writ ten:
  He will give his angels x orders 

concerning you,
  and they will support you 

with their hands
  so that you will not strike
  your foot against a stone.” g,y
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s 4:1 Jos 15:61; Jdg 
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t 4:2 Ex 34:28; 1Kg 19:8; Jn 9:4 u 4:3 Mk 3:11; 5:7; Lk 1:35; 4:41; 
Jn 1:34,49; Ac 9:20 v 4:4 Dt 8:3 w 4:5 Neh 11:1,18; Dn 9:24;  
Mt 27:53 x 4:6 Gn 16:7; Mt 13:49; Lk 1:11; Ac 5:19; Rv 14:6
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3:2 Repent. Repentance in the OT meant 
turning back to God. It involved change in 
specific actions as well as in the direction of a 
person’s life. Repentance includes a massive 
shift in one’s worldview, demonstrated in con-
fession of sin, prayer, and rejection of sinful 
practices.
3:4 John, in his unusual dress, activity, 
and message, presented himself like an OT 
prophet (specifically Elijah—e.g., 2Kgs 1:8), 
who prophesied that God would send his 
Messiah to save the world. Jesus frequently 
compares John the Baptist with Elijah (e.g., 
11:14; 17:12), and the people of Jesus’s day 
readily identify John as one of the prophets 
(e.g., 14:5).
3:12 John the Baptist illustrates his mes-
sage of judgment with a description of the 

Messiah with a winnowing shovel in his 
hand and ready to clear his threshing floor. 
In Jesus’s day, farmers used pitchfork-like 
shovels to throw harvested grain into the 
air to allow the wind to separate the grain 
from the chaff. The grain was then put into 
the barn, and the chaff was burned for fuel. 
John described the judgment activity of the 
Messiah at his coming in such terms. Those 
who receive the Messiah are the grain that 
will be saved. Those who reject the Messiah 
are the chaff that he will burn with fire that 
never goes out.
3:13 Baptism—the use of water in religious 
rituals, frequently by immersion—was rela-
tively common in the ancient Jewish world. 
Since water often symbolized religious purity 
(e.g., Ps 51:1-2), immersion in water was used 

to mark religious revival, the conversion of a 
non-Jew to Judaism, or identification with 
a particular religious movement. John bap-
tized Jewish people to identify them with 
the repentance of sins and the coming of the 
Messiah. Jesus personally participated in this 
baptism to demonstrate that he is the Messiah 
at the center of that movement (Jn 1:31). See 
also “The Holy Trinity,” p.xxx.
4:1 A parallel exists between Israel’s testing in 
the wilderness (e.g., Nm 14:1-4) and Jesus’s 
temptation in the wilderness. The purpose 
of the temptations is not to find out if Jesus 
can resist sin. It is to demonstrate that God’s 
Messiah is the sinless Son of God who suc-
ceeds where God’s people failed. It is part of 
Matthew’s presentation of Jesus as the true 
Israel. 
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7  Jesus  told  him, “ It  is  also writ ten:  Do  not 
 test  the  Lord  your  God.” A,a

8  Again,  the dev il  took  him  to  a  very  high 
moun tain  and  showed  him  all  the king doms 
 of  the  world  and  their splen dor. 9  And  he  said 
 to  him, “ I  will  give  you  all  these  things  if  you 
 will  fall  down  and wor ship  me.” B

10  Then  Jesus  told  him, “ Go  away, c Sa tan! 
 For  it  is writ ten: Wor ship  the  Lord  your  God, 
 and  serve  only  him.” d,b

11  Then  the dev il  left  him,  and an gels  came 
 and be gan  to  serve  him. c

mInIstry In galIlee
12  When  he  heard  that  John  had  been ar rest
ed, d  he with drew  into Gal i lee. e 13  He  left Naz
a reth  and  went  to  live  in Ca per na um f  by  the 
 sea,  in  the re gion  of Zeb u lun  and Naph ta li. 
14  This  was  to ful fill  what  was spo ken  through 
 the proph et Isa iah:
 15 Land of Zebulun and land 

of Naphtali,
  along the road by the sea, 

beyond the Jordan,
  Galilee of the Gentiles.
 16 The people who live in darkness
  have seen a great light,
  and for those living in the land 

of the shadow of death,
  a light has dawned. E,f,g

17  From  then  on  Jesus be gan  to  preach, “Re
pent, be cause  the king dom  of heav en h  has 
 come  near.”

the fIrst dIscIples
18  As i  he  was walk ing  along  the  Sea  of Gal
i lee, j  he  saw  two broth ers, Si mon ( who  is 
 called Pe ter),  and  his broth er An drew.  They 
 were cast ing  a  net  into  the  sea  —   for  they 
 were fish er men. 19 “Fol low  me,”  he  told  them, 
“ and  I  will  make  you  fish  for g peo ple.” 20 Im
me di ate ly  they  left  their  nets  and fol lowed 
 him.

21 Go ing  on  from  there,  he  saw  two oth er 
broth ers,  James  the  son  of Zeb e dee,  and  his 
broth er  John.  They  were  in  a  boat  with Zeb e
dee  their fa ther, pre par ing  their  nets,  and  he 
 called  them. 22 Im me di ate ly  they  left  the  boat 
 and  their fa ther  and fol lowed  him.

teachIng, preachIng, and healIng
23  Now  Jesus be gan  to  go  all  over Gal i lee, k 
teach ing  in  their syn a gogues, preach ing 
 the  good  news  of  the king dom,  and heal
ing ev ery h dis ease  and sick ness i  among  the 
peo ple. l 24  Then  the  news  about  him  spread 
through out Syr ia. m  So  they  brought  to  him 
 all  those  who  were afflicted,  those suff er
ing  from var i ous dis eas es  and in tense  pains, 
 the demonpossessed,  the ep i lep tics,  and  the 
par a lyt ics. n  And  he  healed  them. 25  Large 
 crowds fol lowed  him  from Gal i lee,  the De
cap o lis, Je ru sa lem, Ju dea,  and be yond  the 
Jor dan. o

the sermon on the mount

5  When  he  saw  the  crowds,  he  went  up  on 
 the moun tain, p  and af ter  he  sat  down, 

 his dis ci ples  came  to  him. 2  Then j  he be gan 
 to  teach  them, say ing: q

the beatItudes
 3 “Blessed are the poor in spirit, r

  for the kingdom of heaven s  
is theirs.

 4 Blessed are those who mourn, t

  for they will be comforted.
 5 Blessed are the humble, u

  for they will inherit the earth.
 6 Blessed are those who hunger and 

thirst for righteousness, v

  for they will be filled.
 7 Blessed are the merciful,
  for they will be shown mercy. w

 8 Blessed are the pure in heart,
  for they will see God. x

 9 Blessed are the peacemakers,
  for they will be called  

sons of God. y

 10 Blessed are those who are persecuted 
because of righteousness,

  for the kingdom of heaven z is theirs.

11 “ You  are  blessed  when  they in sult  you 
 and per se cute  you  and false ly  say ev ery  kind 
 of  evil  against  you be cause  of  me. 12  Be  glad 
 and re joice, be cause  your re ward  is  great  in 
heav en.  For  that  is  how  they per se cut ed aa  the 
proph ets  who  were be fore  you. ab
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A 4:7 Dt 6:16   B 4:9 Or and pay me homage   C 4:10 Other mss read “Get behind me   D 4:10 Dt 6:13   E 4:16 Lit dawned on them   F 4:15-16 Is 9:1-2   G 4:19 Or 
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4:11 See “A Biblical View of Angels,” p.1531.
4:23 Synagogues were the local religious 
gatherings of Jews. From the time of the 
Babylonian captivity onward, Jews gath-
ered regularly in synagogues for prayer and 
Scripture study. In some places synagogue 
meetings also served civil and judicial func-
tions.

5:1 Matthew 5–7 is frequently referred to as 
the Sermon on the Mount. This seminal ser-
mon of Jesus is the first major discourse in 
Matthew and is the foundational declaration 
of Jesus’s ethic for how his followers are to 
live. The sermon covers the blessings of living 
in the kingdom of God (e.g., 5:1-12; 6:25-34) 
and the practice of religious faith by the gen-

uinely repentant (e.g., 6:5-24). At the center 
of the Sermon on the Mount is Jesus as the 
fulfillment of all the OT Law and Prophets 
(e.g.,  5:17-48).
5:8 Blessed are the pure in heart. Rabbis de-
veloped a system of ceremonial purification, 
but this could not secure inner purity of heart. 
Such purity involves genuine devotion to God.
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