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3

Introduction

AUTHORSHIP
The text of Mark’s Gospel lacks any direct self-reference by the author, but this fact 

does not mean, of course, that the author was unknown to the !rst recipients of the 
work. In Mark 15:21, the author refers to Simon of Cyrene as the father of Alexander 
and Rufus. Such a comment makes sense within the context of an early Christian com-
munity where people knew one another and had mutual friendships and relationships. 
The people who !rst received Mark’s Gospel likely knew who Alexander and Rufus 
were, and their circle of relationships also therefore would have included the author, 
who knew them and was aware of their circumstances. In other words, at least among 
the earliest recipients, the authorship of this work was not a hidden mystery or obscure 
lost detail. Yet the fact remains that the author did not refer to himself and therefore 
did not consider his identity to be a crucial issue for the understanding of his gospel 
message concerning Jesus. As a result, the authorship of Mark’s Gospel is more a 
matter of historical interest than a necessary !rst step in the interpretation of the book.

The practice of early Christian scribes, based on the uniform evidence of extant 
mss., was to provide the title ¼Ĥ¸ūñÂÀÇÅ� Á¸ÌÛ��ÚÉÁÇÅ or the shortened form Á¸ÌÛ�
�ÚÉÁÇÅ at either the beginning or end of the text of Mark’s Gospel. In this way, the 
title identi!ed the book as providing the one message of the gospel—the story of the 
good news concerning Jesus—as narrated by Mark. This same use of titles occurred 
with copies of the other canonical Gospels as well, those of Matthew, Luke, and John. 
These titles function as notable witnesses to the authorship of the Gospels, since they 
likely came into use not long after the writing of the Gospels themselves, within the 
last decades of the !rst century. As soon as the Gospels began to be copied and circu-
lated among various church communities, it would have been necessary to add titles to 
them, to distinguish them from one another and from other works used by believers. 
As a result, the name “Mark” came to be associated with this Gospel early in its circu-
lation and reception (see Martin Hengel, Studies in the Gospel of Mark [Philadelphia: 
Fortress, 1985], 64–84).

In addition, the witness of Christian writers from the !rst centuries is both early 
and consistent with regard to the authorship of Mark’s Gospel. The earliest and most 
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important testimony comes from Papias, who was the bishop of Hierapolis, a city in 
Phrygia of Asia Minor, in the early part of the second century. Papias talked about 
the authorship of Mark’s Gospel in a !ve-volume work known as Interpretation of 
the Sayings of the Lord, which was likely written around AD 95–110 (see Robert W. 
Yarbrough, “The Date of Papias: A Reassessment,” JETS 26 [1983]: 181–91). Papias’s 
work as a whole did not survive from ancient times, but fragments from it were pre-
served by Eusebius in the early part of the fourth century in his Ecclesiastical History, 
including Papias’s comments on Mark (Ecclesiastical History, 3.39.15). According to 
this fragment, Papias stated (1) that Mark, although not a follower of the Lord during 
his earthly ministry, was a follower of Peter and served as his interpreter; (2) that 
Mark wrote down accurately the teaching of Peter concerning all that he remembered 
of the things said and done by the Lord; and (3) that Mark’s Gospel lacked order and 
a systematic arrangement to the Lord’s sayings, re#ecting as it did the occasional 
nature of Peter’s teaching. After Papias, other Christian sources from the second and 
third centuries make similar claims, indicating that Mark was the author of this Gospel 
and that his work re#ected in some way the teaching of Peter (for a helpful gathering 
together of early traditions concerning Mark and his Gospel in the writings of Justin 
Martyr, Irenaeus, Hippolytus, the anti-Marcionite prologue, Tertullian, Clement of 
Alexandria, Origen, and others, see the work of C. Clifton Black, Mark: Images of an 
Apostolic Interpreter [Columbia, SC: University of South Carolina Press, 1994], who 
attempts to !nd a middle ground between maximalist and minimalist approaches to 
the evidence).

“Mark” was a common name in the Roman world at the time the NT books were 
being written, certainly one of the most common Lat. names in the Roman Empire. Yet 
the author of Mark’s Gospel was a faithful adherent of a Jewish messianic movement, 
and likely was himself Jewish (cf. Marcus 1:19–21; Hengel, Studies in the Gospel of 
Mark, 29, 46). He recognized the need to explain Jewish traditions about ritual purity 
(7:3–5) and to translate Aram. words and phrases for the Gentiles in his audience (see 
the discussion at 7:34), and he apparently was in a position to do so because of his 
own ethnic background. Therefore, the more relevant point is that the use of the name 
“Mark” among Jews at the time of the NT was in fact extremely rare. By referring 
to “Mark” as one of the Gospel writers without any other further speci!cation, early 
Christian writers assumed that this basic identi!cation was suf!cient. Their reference 
solely to “Mark” was apparently not confusing but rather easily understood as pointing 
to a well-known individual within the Christian community. John Mark, who is men-
tioned in Acts as working with Paul (12:12, 25; 13:5, 13; 15:37), !ts that category. In 
addition, in light of the rarity of the name “Mark” within Jewish circles and perhaps 
therefore also among leaders and teachers within the early Christian missionary move-
ment, it seems likely that the John Mark of Acts is the same Mark mentioned in the NT 
epistles (Col 4:10; Phlm 24; 2 Tim 4:11; 1"Pet 5:13). There are indications that point 
in this direction, such as the reference in Col 4:10 to Mark as a relative of Barnabas, a 
coworker with Paul, and the connection in 1"Pet 5:12–13 between Mark and Silvanus 
(or Silas), another coworker with Paul (on the name “Mark” and the identity of Mark 
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the Gospel writer, see Richard Bauckham, Jesus and the Eyewitnesses: The Gospels as 
Eyewitness Testimony, 2nd ed. [Grand Rapids: Eerdmans, 2017], 538–42). 

Mark, or as Acts 12:25 states it, John who was also called Mark, lived with his 
mother, named Mary, in Jerusalem during the early days of the church, and his moth-
er’s house served as a gathering place for believers (Acts 12:12). Mark departed from 
Jerusalem and accompanied Paul and Barnabas as their helper on their !rst missionary 
journey (12:25; 13:5), but in the middle of the journey, Mark—for reasons not explained 
in Acts—left them and returned to Jerusalem (13:13). When Paul and Barnabas were 
making plans for their second missionary endeavor, Barnabas wanted to take Mark 
along once again, but Paul would have nothing of it. Mark had already deserted them 
once, and once was enough. The disagreement between Paul and Barnabas on this 
matter became so sharp that Barnabas took Mark and headed in one direction while 
Paul chose Silas as a new missionary partner and headed in another (15:36–40). If 
the John Mark of Acts is the same Mark mentioned in the NT epistles, then some 
reconciliation between Paul and Mark must have taken place. In Col 4:10 and Phlm 
24, Paul makes reference to Mark as one of his fellow workers in Rome during his 
imprisonment there, and in 2 Tim 4:11 Paul commends Mark as useful for service. 
Peter, also apparently writing from Rome, mentions the presence of Mark with him 
there, referring to him as his son, perhaps implying that Mark came to faith through his 
ministry (1"Pet 5:13). Mark’s Gospel displays a keen sense of the potential for failure 
on the part of Jesus’s followers but also an awareness of God’s work through Jesus to 
bring about forgiveness and restoration. To some extent, those underlying themes may 
have grown out of Mark’s own experience of failure and restoration to service. 

OCCASION AND DATE
It is possible to gather some notable information about Mark’s initial audience and 

its circumstances simply from a close reading of Mark’s Gospel itself. For example, 
Mark must have assumed that his audience included Gk.-speaking Gentiles, that is, 
people who needed to have some Jewish traditions, groups, and terms explained (7:3–
5; 12:18; 15:42) and Aram. words and phrases translated (see 7:34). Yet at the same 
time Mark felt no need to give details about signi!cant people or basic concepts from 
the Jewish Scriptures. He could assume that most in his audience would know, for 
instance, who Isaiah or Elijah was and what it meant to be a prophet sent from God 
(1:2; 6:4, 15; 7:6; 8:28; 9:4–5, 11–13; 11:32; 15:35–36); who David was and what 
God had promised him concerning a coming kingdom (2:25; 10:47–48; 11:10; 12:35–
37); and who Moses was and what it meant to live according to his commands (1:44; 
7:9–10; 9:4–5; 10:3–9; 12:19, 26, 29–31). In addition, Mark must have thought that at 
least some in his audience were already devoted to Christ. In 9:41, Jesus is teaching his 
disciples about those who would give them a cup of water to drink. This act of kind-
ness would take place “because you belong to Christ.” If Mark recorded this saying 
of Jesus, like the other discipleship teaching in his Gospel, because he considered it 
particularly relevant to his audience, then he likely thought that some in his audience 
also belonged to Christ. Followers of Jesus in Mark’s initial audience were listening in 
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on Jesus’s teaching as it moved past the disciples to reach their ears as well. In addi-
tion, Mark apparently believed that at least some in his audience knew what it meant 
to experience suffering and persecution because of their devotion to Jesus. In 13:13, 
Jesus states that his followers would be hated by all on account of his name, a situation 
that called for endurance. Mark seems to have written in a context where a statement 
like that would ring true, where believers felt the weight of hatred and recognized the 
need for endurance.

Mark wrote to help this audience understand more deeply the story concerning 
Jesus, who he was, what he came to accomplish, and what it means to follow him. 
At least part of Mark’s purpose is clear from the !rst verse—he wanted to proclaim 
the good news about Jesus as the messianic King. The rest of the book !lls out what 
it meant for Jesus to be the Messiah. As the Messiah, he lived his life with a unique 
authority from God and also suffered, died, and rose again to bring life and hope to his 
people. Yet this story concerning Jesus also has implications for those who follow him. 
Mark narrated his story in such a way that it calls on the followers of Jesus to live with 
faithfulness toward their Lord and to live according to the pattern of his life by taking 
the path of sacri!ce and service toward those in need. Such a sacri!cial life takes place 
within the context of this present dif!cult age, but even in this context God’s kingdom 
mysteriously grows as believers share the message of Jesus and learn to live with a 
wholehearted love for God and others.

Interpreters have sometimes attempted to be more precise about the speci!c cir-
cumstances in which Mark wrote and therefore about his purpose for writing in light 
of them. The more traditional viewpoint has been that Mark’s Gospel was written 
in Rome and re#ected the dif!culties faced by the church there, perhaps including 
those endured during the persecution under the emperor Nero in the 60s (see, e.g., 
Hengel, Studies in the Gospel of Mark, 1–30; on the suffering of the church in Rome 
under Nero, see esp. Tacitus, Annals, 15.44). Another proposal is that the writing of 
Mark took place in closer proximity to where the events recorded and prophesied in 
the Gospel actually happened, perhaps in Galilee or Syria and perhaps re#ecting the 
suffering of Christians during the Jewish war against Rome that culminated with the 
destruction of the temple in AD 70 (see, e.g., Willi Marxsen, Mark the Evangelist: 
Studies on the Redaction History of the Gospel [Nashville: Abingdon, 1969]; Joel 
Marcus, “The Jewish War and the Sitz im Leben of Mark,” JBL 111 [1992]: 441–
62). Of these two options, the suggestion concerning Rome receives more support 
within early church tradition, which associates Mark’s Gospel with the regions of 
Italy (anti-Marcionite prologue) or more speci!cally with Rome (Irenaeus, Against 
Heresies,  3.1.1.; Clement of Alexandria in his Hypotypǀseis as recorded in Eusebius, 
Ecclesiastical History, 6.14.5–7). A Roman origin for Mark’s Gospel may also help 
to explain the use of Latinisms in Mark, that is, Mark’s use of Lat. loanwords and 
idiomatic phrases (for a list of examples, see Turner, Style 29–30). Early church tra-
dition sometimes seems to place the writing of Mark’s Gospel after the death of Peter 
(Irenaeus, Against Heresies, 3.1.1.; anti-Marcionite prologue) and sometimes before 
it (Clement of Alexandria in his Hypotypǀseis as recorded in Eusebius, Ecclesiastical 
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History, 2.15.1–2; 6.14.5–7; Origen in his Commentary on St. Matthew as recorded 
in Eusebius, Ecclesiastical History, 6.25.3–6). If Mark was in Rome with Peter in the 
early 60s, as 1"Pet 5:13 seems to indicate, then a date for Mark’s Gospel sometime 
in the 60s serves as a reasonable conjecture, likely not long before or not long after 
Peter’s death, which took place in the midst of Nero’s persecution.

Mark, of course, did not offer any concrete details about his own location or, for 
that matter, about the location and speci!c circumstances of his initial audience; he 
did not regard such information as a necessary background for interpreting his mes-
sage. In fact, Mark may have been writing with more than just the needs of his initial 
audience in mind. Mark likely envisioned a broader audience as well, writing with the 
hope that his proclamation of the gospel would be circulated among a wider group of 
churches (see Richard Bauckham, ed., The Gospel for All Christians: Rethinking the 
Gospel Audiences [Grand Rapids: Eerdmans, 1998]). Mark did not write a narrowly 
de!ned, context-speci!c work, one containing hidden or coded language that might 
be badly misunderstood apart from the inside information available to the target audi-
ence. Instead, he wrote a proclamation of the gospel for a wide audience, a message 
that would stand open to all those who have ears to hear the good news about Jesus 
and the call to follow him.
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OUTLINE
Mark’s Gospel is a narrative. It is a historical narrative, but a narrative nonetheless, 

which has implications for the overall structure of the book. The outline presented 
in this exegetical guide seeks to take seriously the narrative shape of Mark’s Gospel 
by paying close attention to signi!cant narrative features, as well as to the patterned 
arrangement of the various episodes found in the story.

Like other narratives, Mark’s Gospel presents a story with narrative features such as 
setting, plot, and characterization. A shift in setting or a turn in the plot or a change in 
characterization can mark out a new development in the narrative. One signi!cant shift 
related to characterization takes place in 8:27–31, where Jesus begins to teach his dis-
ciples about his approaching suffering, death, and resurrection. This new emphasis in 
the characterization of Jesus divides the book into two halves. The !rst half of the book 
(1:1–8:26) highlights Jesus’s miraculous power and his authoritative public teaching. 
This portrayal of Jesus prepares the way for Peter’s confession of Jesus as the Christ 
at the midpoint of Mark’s narrative (8:29). The second half of the book (8:27–16:8) 
moves Jesus on the path toward the cross, emphasizing his suffering, death, and resur-
rection. The second half shows Jesus more frequently teaching his disciples privately 
about his coming passion and the implications of his suffering for their own path as his 
followers. The second half also leads to a confession, this time by the centurion, who 
at the moment of Jesus’s death declares Jesus to be the Son of God (15:39). In this way, 
the opening of Mark’s Gospel, “the beginning of the gospel of Jesus Christ, the Son of 
God,” !nds its ful!llment in the confessions of Peter and the centurion.

Mark also uses changes in setting to identify different sections in his Gospel, and 
it is signi!cant that these shifts in setting also correspond to important developments 
in the plot. Mark’s plot is built around con#ict between Jesus and the religious lead-
ers and between Jesus and his disciples. The clashes between Jesus and the religious 
leaders revolve around the issue of authority, while the dif!culties between Jesus and 
his disciples have to do with their inability to grasp the nature of Jesus’s identity and 
mission. In both cases, the con#ict moves the story forward to a resolution in the death 
and resurrection of Jesus. Careful attention to setting and plot divides the !rst half of 
Mark’s Gospel into three sections: in the wilderness (1:1–13); in Galilee (1:14–3:35); 
and on and around the Sea of Galilee (4:1–8:26). The second half of Mark’s Gospel 
also divides into three sections according to setting and plot: on the way (8:27–10:52); 
at the temple (11:1–13:37); and in and around Jerusalem (14:1–16:8).

Mark’s Gospel is episodic. In other words, the story moves along through the nar-
ration of a series of episodes or events in the life of Jesus. Each episode presents a 
short scene depicting an incident in Jesus’s ministry. Not only do shifts in the setting 
and plot de!ne the different sections of Mark’s Gospel, but these sections are also 
organized through literary patterns produced by the artful arrangement of episodes. 
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Mark sets out analogous or similar episodes into recognizable literary patterns to pro-
vide structure for the main sections in the book and to identify some of the primary 
concerns of the story. Even though Mark divided his material into episodes, it is worth 
remembering that the overall effect of his work is still a connected narrative, held 
together by developing plot lines and continuing themes. This is especially true in 
Mark’s passion narrative (14:1–16:8), which is less episodic and more like a smoothly 
connected narrative.

Outlines struggle to display transitional passages, episodes that draw a major sec-
tion to a close while at the same time they introduce a new one. For example, various 
outlines of Mark’s Gospel differ on whether 1:14–15 is the close of the introduction or 
the beginning of a new section on Jesus’s ministry in Galilee. The transitional charac-
ter of these verses makes it dif!cult to know where to place them in the outline. The 
two miraculous healings of blind men in Mark—the blind man of Bethsaida (8:22–26) 
and Bartimaeus (10:46–52)—are often identi!ed as transitional in nature. Indeed, they 
seem to frame the section in which Jesus teaches his disciples about the nature of 
discipleship while they are on the way to Jerusalem. The two major discourses in 
Mark’s Gospel—the parables (4:1–34) and the eschatological discourse (13:1–37)—
also appear to be transitional in nature. They stand at the break between major sec-
tions, summarizing important themes from the preceding narrative and introducing 
new developments in the following narrative. Because of the nature of outlines, these 
transitional passages will necessarily be included within one of the major sections, 
a decision based in this outline primarily on where the shift in setting takes place. 
However, some attempt will also be made to highlight their transitional nature.

The following summary outline seeks to re#ect these basic narrative features of 
Mark’s Gospel. A more complete outline appears at the end of the exegetical guide, 
and further explanations of the outline appear as each new section of Mark’s Gospel is 
introduced in the exegetical guide.

 I. Jesus as the Powerful Messiah (1:1–8:26)
 A. The Beginning of Jesus’s Ministry: Preparation in the Wilderness 

(1:1–13)
  [Transition] Summary of Jesus’s Preaching in Galilee (1:14–15)
 B. Jesus’s Initial Ministry in Galilee (1:14–3:35)
  [Transition] Jesus’s Ministry to the Crowd: The Parables Discourse 

(4:1–34)
 C. Jesus’s Ministry on and around the Sea of Galilee (4:1–8:26)
  [Transition] Healing of the Blind Man of Bethsaida (8:22–26)

 II. Jesus as the Suffering Son of God (8:27–16:8)
 A. Jesus’s Ministry on the Way to Jerusalem (8:27–10:52)
  [Transition] Healing of Blind Bartimaeus (10:46–52)
 B. Jesus’s Ministry at the Temple (11:1–13:37)
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  [Transition] Departure out of the Temple and Prediction of Its 
Destruction: The Eschatological Discourse (13:1–37)

 C. Jesus’s Death on the Cross and Resurrection in Jerusalem (14:1–16:8)
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MARK’S GREEK STYLE
It is fair to say that Mark’s grammatical style places him “toward the less liter-

ary end of the spectrum of New Testament writers” (Rodney J. Decker, “Markan 
Idiolect in the Study of the Greek of the New Testament,” in The Language of the New 
Testament: Context, History, and Development, ed. Stanley E. Porter and Andrew W. 
Pitts [Leiden: Brill, 2013], 64) and that his Gk. is closer to “the everyday spoken Greek 
of the time” (Cran!eld 20). However, it is also appropriate to add, as Cran!eld does, 
that Mark’s Gk. style serves his message well through “its simplicity and directness” 
(Cran!eld 20). Still, Mark’s Gospel displays a somewhat limited range of variation 
with regard to its use of different grammatical structures and syntactical features. In 
terms of Gk. style, Mark worked with a more limited linguistic palette in painting his 
portrait of Jesus.

As a result, Mark’s Gk. style is fairly repetitive. In fact, some grammatical features 
appear in Mark’s Gospel with suf!cient frequency that they serve as characteristic 
traits of Mark’s style. What follows is a list of some of these features. The verse or 
verses in parentheses after each item in the list indicate where a more detailed expla-
nation can be found: (1) the freq. use of Á¸ĕ, with the conj. often appearing at the 
beginning of sentences and paragraphs (1:5); (2) the use of redundant participles with 
vbs. of saying, such as ÂñºÑÅ (1:7) and ÒÈÇÁÉÀ¿¼ĕË (3:33); (3) the repeated use of the 
adv. ¼Ĥ¿įË (1:10); (4) the use of indef. 3rd pers. pl. vbs. to make general statements 
about what some unspeci!ed group of people did or said (1:22; 3:21; 14:2); (5) the use 
of periph. participles, most often to express a periph. impf. (1:22), but also at times to 
express a periph. pres. (5:41), periph. fut. (13:13, 25), or periph. pluperf. (1:33); (6) the 
use of gen. abs. participles (1:32; 4:35), even at times when the subj. of the gen. abs. 
ptc. is actually mentioned in the main clause (5:2); (7) the use of multiple negatives 
to strengthen a statement or command (1:44; 9:1); (8) the common use of the art. as a 
pers. pron. when it occurs before the conj. »ñ (1:45); (9) the use of ÓÉÏÇÄ¸À as an aux-
iliary vb. with a complementary inf. (1:45); (10) the use of dim. nouns, often without 
necessarily conveying anything about the size of the person or object (3:9); (11) the 
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use of the conj. ďÅ¸ not only to introduce purpose clauses but also freq. to introduce 
subst. dir. obj. clauses that give the content of a request, a command, or a prayer (4:12; 
5:10); and (12) the use of Aram. words, which Mark then translates into Gk. for his 
audience (7:34). 

A significant amount of research in recent years concerning NT Gk. has investigated 
how tense conveys verbal aspect. Verbal aspect expresses how a speaker subjectively 
views an action, and by itself does not indicate the obj. nature of the action. So, e.g., 
the imperfective aspect of the pres. and impf. tenses views the action internally, as 
in progress, while the perfective aspect of the aor. tense views the action externally, 
as a whole (see Robert E. Picirilli, “The Meaning of the Tenses in New Testament 
Greek: Where Are We?” JETS 48 [2005]: 535–36). Scholarly discussions concerning 
aspect have the potential to provide insight into Mark’s Gk. style, since verbal aspect, 
while central to the mng. of the Gk. vb., also interacts with other contextual factors to 
create common patterns of tense usage in Mark’s Gospel (cf. Buist Fanning, “Greek 
Presents, Imperfects, and Aorists in the Synoptic Gospels: Their Contribution to 
Narrative Structuring,” in Discourse Studies and Biblical Interpretation: A Festschrift 
in Honor of Stephen H. Levinsohn, ed. Steven E. Runge [Bellingham, WA: Logos 
Bible Software, 2011], 157–59). The following items, which concern Mark’s use of 
vb. tenses in particular, can be added to the above list as further examples of common 
features in Mark’s grammatical style: (1) the use of the historical pres. (1:12, 30); (2) 
the freq. use of the impf. to !ll in background or explanatory information rather than to 
move the story line forward (1:21); (3) the use of aor. temp. adv. participles to express 
action antecedent to that of the main vb. (1:5); and (4) the repeated use of the pres. 
tense for general commands and prohibitions and the aor. tense for speci!c commands 
and prohibitions (1:15, 25; 2:11).
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HOMILETICAL SUGGESTIONS FOR MARK’S GOSPEL
Scattered throughout this exegetical guide are “Homiletical Suggestions,” brief out-

lines intended to point out possible directions for the exposition of Mark’s Gospel. 
The goal is to move from careful exegetical work in the Gk. text to the faithful expo-
sition of Mark’s Gospel in preaching and teaching. The guiding principle for these 
“Homiletical Suggestions” is that the Gospel of Mark is about Jesus. That fact is, of 
course, an obvious truth, but an all too often neglected one with regard to each of the 
NT Gospels. Each Gospel is concerned with telling us about who Jesus is and what 
he came to accomplish. The evangelists also want to impress upon us the need to 
respond appropriately to Jesus by following him no matter what the cost might be. 
Therefore, an exposition that is faithful to Mark’s Gospel must focus on Jesus and on 
what it means to follow him. When studying a passage or section in Mark’s Gospel, 
two crucial questions deserve an answer: What is Mark seeking to communicate about 
Jesus? What is Mark seeking to communicate about an appropriate response to Jesus? 
Therefore, many of the suggested outlines for messages seek to address these ques-
tions directly, and all of them seek to focus on Jesus or on what it means to follow 
him. By concentrating on these two questions, it is possible to avoid three common 
pitfalls in the exposition of Gospel narrative (for a more detailed discussion, see Joel 
F. Williams, “Listening to the Voice of the Storyteller in Mark’s Gospel,” RevExp 107 
[2010]: 309–21).

The !rst potential pitfall is allegorizing. The NT Gospels present a realistic nar-
rative, a story that is true to life. They narrate a series of events that are presented as 
a realistic portrayal of the life, death, and resurrection of Jesus. The Gospels do not 
offer us an allegory or symbolic representation of a different, more signi!cant story. 
In 2 Samuel 12, the prophet Nathan tells King David a story about a rich man who 
steals a poor man’s lamb. Nathan’s tale is an allegory, because beneath this surface 
story lies another one. The real mng. of Nathan’s story concerns the actions by which 
David took the wife of Uriah the Hittite. The NT Gospels do not tell that kind of story. 
The story on the surface concerns the life, death, and resurrection of Jesus, and that 
story is what the Gospel narrative is about. Expositors sometimes fall into the trap of 
misusing the details of the Gospel narrative by treating them as symbols of our own 
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present circumstances. Jesus calmed the storm on the Sea of Galilee by rebuking the 
wind and the waves (Mark 4:35–41). What are the storms of our lives that Jesus needs 
to calm today? Suddenly, a story about Jesus’s power over nature becomes about us 
and our present problems. The great danger of allegorizing is that it can cause us to 
lose sight of what the Gospels say about Jesus in order to focus on ourselves and our 
own circumstances.

The second potential pitfall is over-harmonizing. Mark wrote a whole narrative, an 
overall story with connecting themes and plotlines that hold the story together. The 
mng. of any individual passage depends in signi!cant ways on how that passage !ts 
within Mark’s narrative as a whole. Therefore, to understand what Mark wanted to 
emphasize about any particular episode in the life of Jesus, it is necessary to see how it 
!ts within his Gospel story as a whole. This is why the “Homiletical Suggestions” in this 
exegetical guide cover not only individual passages but also larger sections"in"Mark’s 
Gospel as a way to think about the Gospel more holistically. Sometimes in preaching 
and teaching, an expositor will take a passage out of its narrative context in"Mark’s 
Gospel as a whole, draw on information about that event from par. accounts" in the 
other Gospels, and !ll in some of the gaps in the story with historical background 
information and a fair amount of pious imagination. All of this material is then melted 
together to create a new harmonized whole. This new melted-together story becomes 
in essence a !fth Gospel account, different from that found in any of the four Gospels. 
Such over-harmonization has the potential to distract us from the speci!c contribution 
Mark wanted to make. What did Mark want to emphasize about Jesus and the appro-
priate way to respond to him?

The third potential pitfall is moralizing. Once again, the important principle to 
remember is that the Gospel of Mark is about Jesus. The various episodes in Mark’s 
Gospel were not written to illustrate a moral. They do not offer lessons about life in 
general, lessons that can somehow be disconnected from Jesus, from who he is and 
what he came to accomplish. The NT Gospels do not give us morals to help us along 
whatever path we have chosen in life. Instead they tell us how God has so worked 
through Jesus that he demands what path we must take in life. The Gospel of Mark 
is a challenging book that calls on us to give our lives for Jesus and promises us that 
when we do so we !nd life as it is meant to be lived. It trivializes the message of 
Mark’s Gospel, and the other NT Gospels as well, to use them for discovering general 
life principles about how to be successful or how to handle adversity or how to spend 
money wisely. The Gospels deserve to be treated more seriously than that, because 
Jesus himself, God’s Messiah, deserves to be treated more seriously than that.

RECOMMENDED COMMENTARIES
The emph. in this exegetical guide in on issues related to the Gk. text of Mark’s 

Gospel. The best commentaries in Eng. on Mark’s Gospel for dealing with exegetical 
issues related to the Gk. text are those by Cran!eld, France, Stein, and Voelz. They are 
consistently careful and reliable in their interpretation of the Gk. text.
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Mark’s Gospel.
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I. Jesus as the Powerful 
Messiah (1:1–8:26)

The !rst half of Mark’s Gospel emphasizes the authority and miraculous power of 
Jesus. He calls disciples, and without question or delay they leave everything behind to 
follow him. He teaches throughout Galilee, eventually in open places to large crowds, 
and the people are struck with amazement over the authority of his teaching. He bests 
his opponents in debate, with the result that they are repeatedly left with nothing to 
say. He has control over unclean spirits, sickness and death, and even nature itself. 
This portrait of Jesus’s power prepares the way for Peter’s confession of Jesus as the 
Christ at the midpoint of Mark’s narrative. Jesus has indeed shown himself to be God’s 
Messiah. Most of the action in the !rst half of Mark takes place in or around Galilee. 
The story begins in the wilderness (1:1–13), then moves to Galilee, where Jesus begins 
his ministry (1:14–3:35), and then focuses on the Sea of Galilee, with Jesus crossing 
back and forth over the sea a number of times (4:1–8:26).

A. THE BEGINNING OF JESUS’S MINISTRY: 
PREPARATION IN THE WILDERNESS (1:1–13)

All of the events within Mark’s introduction take place in the wilderness (ìÉ¾ÄÇË). 
At the start John the Baptist appears in the wilderness to prepare the way for the Lord 
(1:3–4), while at the end the Spirit moves Jesus out into the wilderness to be tempted 
by Satan (1:12–13). Therefore, Mark uses ìÉ¾ÄÇË as a description of the setting at the 
beginning and end of the introduction, marking off the limits of the section. Elsewhere 
in his Gospel, Mark never uses ìÉ¾ÄÇË�ӻԍ�ӻ�ԈԉԏԈ�Ԏԉ�ӾӿԍӽԌԃӼӿ�ӻ�ԍӿԎԎԃԈԁ�ӼԏԎ�ӻԆԑӻԓԍ�ӻԍ�
ӻԈ�ӻӾԄե�Ԏԉ�ԇԉӾԃԀԓ�ÌĠÈÇË, doing so at the times when Jesus seeks out deserted places 
for privacy, rest, and prayer (1:35, 45; 6:31, 32, 35).

The introduction sets up the plot of Mark’s narrative and Jesus’s subsequent deal-
ings with the other people in the narrative by offering an initial insight into the identity 
of Jesus. He is the Christ, the beloved Son of God, the mightier one who will baptize 
with the Holy Spirit, and the one who overcomes the power of Satan. Of course, the 
introduction does not reveal every aspect of Jesus’s identity and mission, since the pur-
pose for the rest of the narrative is to explain what it means for Jesus to be the Christ, 
the Son of God. 
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Since the introduction is brief, the patterned arrangement of episodes is fairly 
simple. After the opening in v. 1, the introduction divides in half, with the !rst half 
focusing on John the Baptist (1:2–8) and the second half drawing attention to Jesus 
(1:9–13). There is some sense of symmetry between these two halves. The pattern of 
episodes progresses from John arriving in the wilderness (1:2–4) to John baptizing in 
the Jordan River (1:5–8) to Jesus being baptized in the Jordan (1:9–11) to Jesus being 
moved into the wilderness to be tempted by Satan (1:12–13).

1. Opening (1:1)
1:1 �ÉÏû, although anar., is translated as def., since, as the initial word in the opening 
title, it is suf!ciently speci!c without the art. (R 781, 793; cf., e.g., Hos 1:2 LXX; 
Matt 1:1; Rev 1:1). The “beginning” seems to refer to the opening itself in 1:1, so that 
“the beginning of the gospel” (¼Ĥ¸ū¼ÂţÇÍ, partitive gen.) simply indicates that Mark 
is starting his account of the gospel message (cf. Bruce 341). The word ¼Ĥ¸ūñÂÀÇÅ is 
used in the NT for the proclaimed message of “good news” concerning God’s action 
in Jesus Christ (BDAG 402d). It appears most often in Paul’s writings (sixty times out 
of seventy-six uses in the NT). For Paul, the gospel was the message about the life, 
death, and resurrection of Jesus, a message that brings salvation from sin and judg-
ment to those who believe (Rom 1:1–6, 16–17; 1"Cor 15:1–11; 1"Thess 1:5–10). Paul 
proclaimed this message of good news to all those who would listen (e.g., Rom 15:19; 
1"Cor 15:1; Gal 1:11; 2:2; 1"Thess 2:9). Mark’s use of the term ¼Ĥ¸ūñÂÀÇÅ is similar to 
that of Paul, since for Mark the “good news” is the message about Jesus (1:1), one that 
is to be proclaimed in the whole world (13:10; 14:9).

The gen. `¾ÊÇı is an obj. gen. (“the good news about Jesus”), since the opening in 
1:1 introduces Mark’s Gospel as a whole, which is in fact a message about Jesus (ZG 
100; T 211; Guelich 9; Lane 44–45; Stein 41). Mark clarifies the identity of Jesus with 
both ӸÉÀÊÌÇı and ÍĎÇı�¿¼Çı. Since Mark immediately quotes from the Jewish Scriptures 
after his opening in 1:1, connecting the story of Jesus with them, it makes sense to 
understand these two designations within the context of their OT background. ӸÉÀÊÌĠË, 
which means “anointed one” (i.e., “someone who has been ceremonially anointed 
for an of!ce”), is the Gk. equivalent for the Heb. word mng. “Messiah” (NIDNTT 
2:334; Brooks 38–39; cf. John 1:41; 4:25). In the OT, three categories of leaders were 
anointed with oil to indicate that they were chosen by God for his work: priests (e.g., 
Exod 29:7, 21; Num 3:3), prophets (e.g., 1"Kgs 19:16), and kings (e.g., 1"Sam 10:1; 
16:12–13). With regard to these three categories, Jesus’s kingly role stands out promi-
nently in Mark’s Gospel (e.g., Mark 15:32). Jesus is God’s promised messianic King 
from the line of David (e.g., 10:47–48). 

The absence of the phrase ÍĎÇı�¿¼Çı in � and � and several miniscule mss. is perhaps 
explainable as an accidental omission, given the sequence of six identical -ÇÍ endings 
in 1:1 (France 49; Metzger 62; on this text-critical problem, see Tommy Wasserman, 
“The ‘Son of God’ Was in the Beginning (Mark 1:1),” JTS 62 [2011]: 20–50). The 
prominence of the title “Son of God” in Mark makes its appearance at the beginning 
of this Gospel at least intrinsically probable (France 49). The result would be that the 
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two great confessions in Mark—Peter’s confession of Jesus as the Christ (8:29) and 
the centurion’s confession of Jesus as the Son of God (15:39), the only two times in 
Mark that human characters declare the identity of Jesus—both re#ect Mark’s own 
initial identi!cation of Jesus in the opening in 1:1. Like the title “Christ,” “Son of God” 
is a messianic title. It has its roots in the OT, where the king, the descendant of David, 
is described as God’s Son (2 Sam 7:8–16; Ps 2:1–12; 89:19–29; cf. also Isa 9:6–7; 
4QFlor 1:10–13). However, “Son of God” also goes beyond being just a synonym for 
“Christ,” because, as a title, it emphasizes the close relationship between the anointed 
king and God himself (NIDNTT 3:607).

FOR FURTHER STUDY

5. Mark’s Christology
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2. John the Baptist’s Preaching in the Wilderness (1:2–4)
1:2 A new sentence begins with the comp. conj. Á¸¿ļË, which serves to associate the 
prophetic word in vv. 2–3 with John’s ministry in v. 4 (NA28; UBS5; Bruce 341–42; 
Taylor 153; Cran!eld 40). Just as prophesied in the Scriptures, John came to prepare the 
way. Some commentators reject this connection, arguing that Mark elsewhere always 
uses Á¸¿ļË to support or explain a preceding statement (Guelich 6–7; France 50; Stein 
42; cf. 4:33; 9:13; 11:6; 14:16, 21; 15:8; 16:7). However, Á¸¿ļË as a subord. conj. pre-
cedes the main clause elsewhere in the NT (approximately 36 times out of 182 uses; 
e.g., Luke 1:2; John 20:21; Acts 7:17; Rom 1:28; 2"Cor 1:5; Phil 2:12; Heb 3:7), and 
the content of the prophetic quotation more clearly relates to the ministry of John than 
to the opening in 1:1. �šºÉ¸ÈÌ¸À, 3rd sg. pf. pass. indic. of ºÉÚÎÑ, “write”; intensive 
pf. (emphasizing the present authority of what was written in the past [Wallace 57]; 
perhaps best translated with an Eng. pres. tense: “it is written”); Ċ»Çį, “behold, look, 
see” (a particle used to draw attention to what follows, BDAG 468b; LN 91.13). Mark 
uses both Ċ»Çį (seven times) and ċ»¼ (nine times). While properly impv. forms related 
to ¼č»ÇÅ (Ċ»Çį, 2nd sg. aor. mid. impv.; ċ»¼, 2nd sg. aor. act. impv.), both forms came 
to be stereotyped as particles so that they were used even when more than one person 
was addressed and when the object to be observed was in the nom. case (BDAG 466a, 
468b; BDF §144; Wallace 60; on the accenting of Ċ»Çį, see BDF §101).�pË introduces 
a rel. clause that conveys the idea of purpose (BDF §378; R 960); Á¸Ì¸ÊÁ¼ÍŠÊ¼À, 3rd 
sg. fut. act. indic. of Á¸Ì¸ÊÁ¼ÍŠ½Ñ, “make ready, prepare” (on the fut. tense, see 2:20).

1:3 �ÇľÅÌÇË, gen. sg. masc. of the pres. act. ptc. of ¹ÇÚÑ, “cry out, shout”; subst. ptc. 
even though anar. (BDF §413; T 151); îÌÇÀÄŠÊ¸Ì¼, 2nd pl. aor. act. impv. of îÌÇÀÄŠ½Ñ, 
“prepare”; ¼Ĥ¿¼ţ¸Ë, acc. pl. fem. of ¼Ĥ¿įË, -¼ė¸, -į, “straight”; ÈÇÀ¼ėÌ¼, 2nd pl. pres. act. 
impv. of ÈÇÀñÑ, “make”; ÌÉţ¹ÇÍË, acc. pl. fem. of ÌÉţ¹ÇË, -ÇÍ, ÷, “path.” The adj. ¼Ĥ¿¼ţ¸Ë 
modi!es ÌÉţ¹ÇÍË in the sense that it functions as the complement in a dbl. acc. obj. 
complement cstr. (on an adj. used as a complement, see Wallace 182, 184).
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1:4 <ºšÅ¼ÌÇ, 3rd sg. aor. mid. indic. of dep. ºţÅÇÄ¸À, “was there, came” (cf. BDAG 
199c; Stein 44). The ptc. ¹¸ÈÌţ½ÑÅ (nom. sg. masc. of the pres. act. ptc. of ¹¸ÈÌţ½Ñ, 
“baptize”) is either an adv. ptc. of manner (“John came baptizing”) or an adj. ptc. 
(“John who baptizes”; with the ptc. functioning as a synonym for the noun ĝ�¹¸ÈÌÀÊÌûË; 
cf. 6:24–25). On the one hand, the use of the art. ĝ with ¹¸ÈÌţ½ÑÅ points to an adj. ptc. 
On the other hand, the conj. Á¸ĕ connects ¹¸ÈÌţ½ÑÅ with Á¾ÉŧÊÊÑÅ, and the coordina-
tion of the two participles seems to identify both as adv. The text-critical problem in 
v. 4 further complicates the decision. Some mss. do not include the art., while others 
do not include the Á¸ĕ. A few (most notably ӟ) include both the art. and Á¸ĕ. Perhaps 
the regular use of ĝ�¹¸ÈÌÀÊÌûË as a title for John (Matt 3:1; 11:11, 12; 14:2, 8; 16:14; 
17:13; Mark 6:25; 8:28; Luke 7:20, 33; 9:19) encouraged the addition of the art. with 
¹¸ÈÌţ½ÑÅ, so that it would function similarly as a title (Stein 52–53; Metzger 62). 
Therefore, orig., ¹¸ÈÌţ½ÑÅ likely lacked the art. and functioned as an adv. ptc. of man-
ner. ¾ÉŧÊÊÑÅ, nom. sg. masc. of the pres. act. ptc. of Á¾ÉŧÊÊÑ, “proclaim, preach” 
(also adv. ptc. of manner).
�ŠÈÌÀÊÄ¸, acc. sg. neut. of ¹ŠÈÌÀÊÄ¸, -¸ÌÇË, ÌĠ, “baptism”; Ä¼Ì¸ÅÇţ¸Ë, gen. sg. fem. 

of Ä¼ÌÚÅÇÀ¸, -¸Ë, ÷, “repentance.” Descriptive gen. is perhaps suf!cient as a classi!-
cation for Ä¼Ì¸ÅÇţ¸Ë (Wallace 80; KMP 90), since John’s baptism, in a way not care-
fully de!ned by the gen., “symbolized or expressed repentance” (ZG 100; cf. Strauss 
64). In the LXX, particularly in the prophets, the vb. related to Ä¼ÌÚÅÇÀ¸ (Ä¼Ì¸ÅÇñÑ, 
“to repent”) occurs in connection with vbs. mng. “to turn” (ÒÈÇÊÌÉñÎÑ, ëÈÀÊÌÉñÎÑ, 
cf. Isa 46:8; Jer 4:28; 18:8; 38:18–19 [31:18–19 Eng.]; Joel 2:13–14; Jonah 3:9–10). 
As a result, the two concepts, “to repent” and “to turn” became related in mng., and 
“repentance” became a common word for turning away from sin and turning toward 
God and his ways (TDNT 4:989–92; for more on important words in Mark, see Joel 
F. Williams, “Mark,” in The Bible Knowledge Key Word Study: The Gospels, ed. 
Darrell L. Bock [Colorado Springs: Victor, 2002], 113–75). �ĊË, “for” (expressing pur-
pose, BDAG 290d; ZG 100); ÓÎ¼ÊÀÅ, acc. sg. fem. of ÓÎ¼ÊÀË, -¼ÑË, ÷, “forgiveness”; 
ÖÄ¸ÉÌÀľÅ, obj."gen. 
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3. John the Baptist’s Baptizing Ministry in the Jordan (1:5–8)
1:5 In 1:5, for the !rst time, Mark begins a sentence with Á¸ĕ, a common feature of 
Mark’s style. The conj. Á¸ĕ appears 1,091 times in Mark’s Gospel, making it more 
freq. than any other word except the art. (1,510 times). The frequency with which 
Mark begins both sentences and paragraphs with Á¸ĕ has close pars. in the LXX, but it 
is unparalleled in orig. Gk. literature from ancient times. Therefore, this stylistic pat-
tern almost certainly has a Sem. background (see Armin D. Baum, “Mark’s Paratactic 
Á¸ĕ as a Secondary Syntactic Semitism,” NovT 58 [2016]: 1–26). It would dif!cult 
to determine the reason for this or other Sem. features in Mark, whether they occur 
because Mark was a native speaker of a Sem. language such as Aram., because he used 
Sem. sources, or because he was stylistically in#uenced by the LXX (Baum, “Mark’s 
Paratactic Á¸ĕ,” 26). 
<Æ¼ÈÇÉ¼ŧ¼ÌÇ, 3rd sg. impf. mid. indic. of dep. ëÁÈÇÉ¼ÍŦÄ¸À, “go out” (sg. vb. with a 

compound subj. [see 12:33]; on the impf., see 1:21); ë¹¸ÈÌţ½ÇÅÌÇ, 3rd pl. impf. pass. 
indic. of ¹¸ÈÌţ½Ñ, “baptize”; ÈÇÌ¸ÄŊ, dat. sg. masc. of ÈÇÌ¸ÄĠË, -Çı, ĝ, “river.” Another 
common feature of Mark’s style is the use of indef. pl. vbs. (i.e., a third person pl. vb. 
appearing without a stated subj. to indicate an action done by an unde!ned group of 
people [Z §§1, 3; see 1:22]). The use of ë¹¸ÈÌţ½ÇÅÌÇ may be the !rst example in Mark: 
“people were being baptized.” Therefore, not all who came to see John may have 
responded with repentance through baptism. The picture of a more limited response 
!ts better with Mark’s later description of some from Judea who clearly knew about 
John’s ministry but rejected it as being from God (11:27–33). 
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The ptc. ëÆÇÄÇÂÇºÇŧÄ¼ÅÇÀ (nom. pl. masc. of pres. mid. ptc. of ëÆÇÄÇÂÇºñÑ, “confess” 
[mng. with mid.]) is a temp. adv. ptc. expressing an action that is contemp. with the 
main vb. (“people were being baptized . . . as they were confessing their sins”). As a 
general rule, in Mark, the action of a temp. adv. ptc. in the pres. tense takes place at the 
same time as the action of the main vb., while the action of a temp. adv. ptc. in the aor. 
tense takes place before the action of the main vb. Nevertheless, the primary function 
of the pres. tense with a ptc. is to communicate verbal aspect (Fanning 406–9; cf. Voelz 
1:32). The pres. tense offers an internal perspective, viewing the action as in process 
without regard to its beginning or end, watching it as it unfolds (Fanning 103; Wallace 
514; Campbell, VA 13, 35–36). Likewise, the primary function of the aor. tense with 
a ptc. is to convey verbal aspect (Fanning 413–14), which for the aor. tense involves 
viewing the action as a whole from the outside, seeing the action in summary (Fanning 
97; Wallace 554–55; Campbell, VA 103–4). Aor. temp. adv. participles are exception-
ally common throughout Mark’s Gospel. Of the 251 aor. participles in Mark, more 
than 75 percent of them are temp. adv. participles. The vast majority of these (roughly 
97 percent) precede the main vb. in word order. Mark repeatedly uses aor. temp. adv. 
participles for antecedent action, not only when the ptc. precedes the main vb. in word 
order but also in the handful of cases when it follows (see, e.g., ÈÂñÆ¸ÅÌ¼Ë in 15:17). 
Pres. temp. adv. participles are less freq. in Mark. Of the 247 pres. participles in Mark, 
about 15 percent of them are temp. adv. participles. Mark repeatedly uses pres. temp. 
adv. participles for contemp. action, whether the ptc. appears before the main vb. (see, 
e.g., È¸ÉÚºÑÅ in 1:16) or after it (see, e.g., »À»ÚÊÁÑÅ in 12:35). Apparently, the sum-
mary aspect of the aor. tense made it conducive for expressing antecedent action with 
temp. adv. participles, while the imperfective aspect of the pres. tense contributed to 
its use for contemp. action with temp. adv. participles. 

1:6 GÅ, 3rd sg. impf. act. indic. of�¼ĊÄĕ, “be”; ëÅ»¼»ÍÄšÅÇË, nom. sg. masc. of pf. mid. 
ptc. of ëÅ»ŧÑ, “clothe oneself with, put on” (mng. with mid., BDAG 333d); periph. 
ptc. (on pluperf. periph. vb. forms, see 1:33). John’s clothing of camel’s hair (ÌÉţÏ¸Ë, 
acc. pl. fem. of ¿ÉţÆ, ÌÉÀÏĠË, ÷, “hair”; Á¸ÄŢÂÇÍ, gen. sg. masc. or fem. of ÁŠÄ¾ÂÇË, -ÇÍ, 
ĝ or ÷, “camel”) with a leather belt around his waist (½ŪÅ¾Å, acc. sg. fem. of ½ŪÅ¾, -¾Ë, 
÷, “belt”; »¼ÉÄ¸ÌţÅ¾Å, acc. sg. fem. of »¼ÉÄÚÌÀÅÇË, -¾, -ÇÅ, “leather, made of leather”; 
ĚÊÎįÅ, acc. sg. fem. of ĚÊÎıË, -įÇË, ÷, “waist”) characterizes him as a prophet like 
Elijah (cf. 2"Kgs 1:8; Zech 13:4).�<Ê¿ţÑÅ, nom. sg. masc. of pres. act. ptc. of ëÊ¿ţÑ, 
“eat”; periph. ptc. (probably emphasizing, in this context, the customary or habitual 
nature of John’s diet; on impf. periph. vb. forms, see 1:22). His diet of locusts (ÒÁÉţ»¸Ë, 
acc. pl. fem. of ÒÁÉţË, -ĕ»ÇË, ÷, “locust”) and wild honey (ÄšÂÀ, acc. sg. neut. of ÄšÂÀ, 
-ÀÌÇË, ÌĠ, “honey”; ÓºÉÀÇÅ, acc. sg. neut. of ÓºÉÀÇË, -¸, -ÇÅ, “wild”) portrays him as a man 
of the wilderness, living off the land (Stein 49; France 69; Lane 51). 

1:7�<ÁŢÉÍÊÊ¼Å, 3rd sg. impf. act. indic. of Á¾ÉŧÊÊÑ, “proclaim, preach”; ÂšºÑÅ, nom. 
sg. masc. of pres. act. ptc. of ÂšºÑ, “say.” The ptc. ÂšºÑÅ is redundant, repeating what 
is already implied by the main vb. (Z §368; cf. Wallace 649–50), and is therefore often 
omitted in Eng. translations. The sg. form ÂšºÑÅ appears redundantly twelve times in 
Mark, while the pl. form ÂšºÇÅÌ¼Ë is used in the same way another nine times (see also 
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ÂšºÇÅÌ¸Ë in 1:27; 2:12, and ÂšºÇÍÊ¸ in 6:25). =ÉÏ¼Ì¸À, 3rd sg. pres. mid. indic. of dep. 
ìÉÏÇÄ¸À, “come”; futuristic pres. (adding a sense of immediacy and certainty [Wallace 
535; KMP 262]). The subst. adj. ĊÊÏÍÉŦÌ¼ÉÇË, the comp. form of ĊÊÏÍÉŦË, is followed 
by ÄÇÍ, a gen. of comp. (“the one who is stronger than me”). ŧÐ¸Ë, nom. sg. masc. of 
aor. act. ptc. of ÁŧÈÌÑ, “bend down, stoop down”; temp. adv. ptc. antecedent (R 1126; 
see 1:5 on tense with participles); ÂıÊ¸À, aor. act. inf. of ÂŧÑ, “loose, untie”; epex. inf. 
(related to the adj. ĎÁ¸ÅĠË to clarify the extent to which John feels himself unworthy 
[Burton §376; R 1052]); ĎÄŠÅÌ¸, acc. sg. masc. of ĎÄŠË, -ÚÅÌÇË, ĝ, “strap”; ĨÈÇ»¾ÄŠÌÑÅ, 
gen. pl. neut. of ĨÈĠ»¾Ä¸, -¸ÌÇË, ÌĠ, “sandal”; partitive gen. The pers. pron. ¸ĤÌÇı at the 
end of the clause is an unnecessary redundancy after the rel. pron. Çī at the beginning 
of the clause (Z §201; T 325; R 722; Decker 1:10; on the Sem. in#uence behind this 
redundancy, see 7:25). Translations drop either the pers. pron. (e.g., ESV) or the rel. 
pron. (e.g., NET). 

1:8 <¹ŠÈÌÀÊ¸, 1st sg. aor. act. indic. of ¹¸ÈÌţ½Ñ, “baptize.” The use of the aor. indic. 
with ë¹ŠÈÌÀÊ¸ seems to portray the event as having just happened (“I just now bap-
tized you” [immediate past aor., see Fanning 280–81; Wallace 564–65; France 71]). 
�¸ÈÌţÊ¼À, 3rd sg. fut. act. indic. of ¹¸ÈÌţ½Ñ, “baptize.” The conj. »ñ, used here in a con-
text that shows contrast, occurs 155 times in Mark, although more freq. in the second 
half of the book than in the !rst half (forty-eight times in chs. 1–8 and 107 times in chs. 
9–16; cf. Voelz 1:8). This conj. (along with its surrounding context) is used in Mark 
in several different ways: to show contrast within a saying (e.g., 1:8; 8:35; 13:31), to 
set off the beginning of a narrative unit or a shift in scene (e.g., 1:14; 7:24; 15:16), to 
introduce background information (e.g., 5:11; 7:26; 15:7), to show contrasting pat-
terns of behavior (e.g., 4:34; 7:36; 11:8), to portray the continuation of the action or 
of someone’s thoughts (e.g., 4:15; 12:16; 13:37), and—most freq. (about 40 percent 
of all uses)—to indicate a change of speaker in a conversation (e.g., 9:21, 23; 10:3–5, 
36–39; on »ñ, see also 10:31; on »ñ as a developmental marker and the role of context 
in expressing contrast, see Runge 28–36). The contrast in John’s statement is empha-
sized through the use of pers. pronouns. Since the ending of a vb. already indicates 
pers. and number, nom. forms of pers. pronouns are unnecessary. However, they can be 
included in order to heighten a contrast (BDF §277), as is the case with ëºļ and ¸ĤÌĠË, 
thus drawing attention to the difference between John and the more powerful one.

4. Jesus’s Baptism in the Jordan (1:9–11)
1:9 The pattern of “Á¸Ė�ëºšÅ¼ÌÇ + a time reference + another independent clause or an 
inf.” sets up a sentence in which the independent clause or inf. actually functions as 
the subj. of ëºšÅ¼ÌÇ (Burton §§357, 359; Z §§388–89). “And it came about in those 
days that Jesus came” (ëºšÅ¼ÌÇ, 3rd sg. aor. mid. indic. of dep. ºţÅÇÄ¸À, “come about, 
happen”; öÂ¿¼Å, 3rd sg. aor. act. indic. of ìÉÏÇÄ¸À, “come”). The word “that” precedes 
“Jesus came,” to indicate that the entire clause is functioning as a subst. (see 2:15, 23; 
4:4 for a similar pattern). Most EVV simply omit any translation of Á¸Ė�ëºšÅ¼ÌÇ (e.g., 
ESV; NIV; NRSV).�<¹¸ÈÌţÊ¿¾, 3rd sg. aor. pass. indic. of ¹¸ÈÌţ½Ñ, “baptize.” Mark’s 
use of the prep. ¼ĊË in the phrase ¼ĊË�ÌġÅ�`ÇÉ»ŠÅ¾Å is probably an example of ¼ĊË�used 
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instead of ëÅ for a local sense, a common tendency in Koine Gk. (BDF §205; Wallace 
363; Harris 84–86, 230; Cran!eld 52; cf. the use of ëÅ in 1:5; on ¼ĊË for ëÅ, see 13:9).

1:10 In 1:10, one of Mark’s favorite words, ¼Ĥ¿įË, appears for the !rst time. Mark’s 
Gospel accounts for forty-one out of the !fty-one times the word occurs in the NT. 
English translations have made various attempts to express the mng. of the word. 
In the NIV, e.g., the following translations appear: “at once,” “without delay,” “just 
then,” “quickly,” “as soon as,” “immediately,” “then,” “right,” “at this, “just,” “shortly,” 
“very.” Sometimes the NIV omits translating the word entirely (cf. 1:10, 21, 30; 2:12; 
5:2; 8:10). By way of contrast, the NASB uses “immediately” for ¼Ĥ¿įË consistently 
throughout Mark, except in 1:23, where it translates the adv. as “just then.” Sometimes 
¼Ĥ¿įË has a temp. function, indicating that one action took place shortly after another 
event. Most often, however, the function of ¼Ĥ¿įË in Mark is simply to draw attention 
to a particularly dramatic event (France 76; Guelich 30; cf. Porter, Idioms 305), con-
veying something similar to “look at this!”
�Å¸¹¸ţÅÑÅ, nom. sg. masc. of pres. act. ptc. of ÒÅ¸¹¸ĕÅÑ, “come up, go up”; temp. 

adv. ptc. contemp.; ¼č»¼Å, 3rd sg. aor. act. indic. of ĝÉÚÑ, “see”; ÊÏÀ½ÇÄšÅÇÍË, acc. pl. 
masc. of pres. pass. ptc. of ÊÏţ½Ñ, “tear apart”; È¼ÉÀÊÌ¼ÉÚÅ, acc. sg. fem. of È¼ÉÀÊÌ¼ÉÚ, 
-ÜË, ÷, “dove”; Á¸Ì¸¹¸ėÅÇÅ, acc. sg. neut. of pres. act. ptc. of Á¸Ì¸¹¸ĕÅÑ, “come down.” 
Both ÊÏÀ½ÇÄšÅÇÍË and Á¸Ì¸¹¸ėÅÇÅ are supplementary (complementary) participles used 
with a main vb. that expresses perception (cf. BDF §416; Voelz 1:33). The two par-
ticiples agree with the acc. dir. objects and complete the thought of what Jesus saw 
with regard to the heavens and the Spirit. Supplementary (complementary) participles 
are fairly common in Mark, occurring around twenty-three times with the pres. ptc. 
and !ve times with the pf. ptc. The vb. ÊÏţ½Ñ is a striking term for the opening of the 
heavens, since it means to divide or tear something open by force (BDAG 981c). The 
only other use of ÊÏţ½Ñ in Mark’s Gospel is in 15:38, where it is used for the tearing of 
the temple’s veil from top to bottom. After the tearing apart of the heavens, a heavenly 
voice identi!es Jesus as the Son of God (1:11), and then later, after the tearing apart of 
the temple’s veil, the centurion declares Jesus to be the Son of God (15:39).

1:11 <ºšÅ¼ÌÇ, 3rd sg. aor. mid. indic. of dep. ºţÅÇÄ¸À, “come to be, come”; ¼Ĥ»ŦÁ¾Ê¸, 
1st sg. aor. act. indic. of ¼Ĥ»ÇÁñÑ, “be well pleased, take delight.” The vb. ¼Ĥ»ŦÁ¾Ê¸ has 
generated some discussion because, although it is an aor. indic., it does not appear to 
point back to a past event (for extended treatments, see Burton §55; Porter, VA 126–
29). Instead, in this context, the vb. conveys a timeless action (Cran!eld 56; Taylor 
161–62), namely, God’s constant attitude toward his Son. Therefore, it is best trans-
lated in Eng. with the pres. tense. Two suggestions for the use of a timeless aor. indic. 
in this verse are as follows:

1. The aor. tense by itself only conveys aspect, viewing the action as a whole, and 
does not express time even in the indic. mood. Instead, time is indicated by 
other contextual factors. Therefore, an aor. indic. vb. like ¼Ĥ»ŦÁ¾Ê¸ can easily 
be timeless, since in this context there are no indicators of time (Porter, Idioms 
39; cf. Campbell, Basics 36–37; Decker 1:xxix, 14). 
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2. The aor. tense does indeed convey aspect, viewing the action as a whole, but 
in the indic. mood it also expresses past time with some exceptions in cer-
tain well-de!ned contexts. What makes the use of ¼Ĥ»ŦÁ¾Ê¸ exceptional is that 
Mark’s rendering echoes the Heb. text of Isa 42:1. As a result, the aor. tense 
serves to translate the Heb. pf., which views an action as complete and can be 
used at times for a general state or a general truth. Therefore, ¼Ĥ»ŦÁ¾Ê¸ is aor. 
because of Sem. interference (ZG 101; Turner, Style 16; Taylor 161–62; Mat-
thew Black, An Aramaic Approach to the Gospels and Acts, 3rd ed. [Oxford: 
Clarendon, 1967], 128; Fanning 278).

5. Jesus’s Temptation in the Wilderness (1:12–13)
1:12 <Á¹ŠŬ¼À, “drive out” (stronger than simply “send out”; cf. BDAG 299b–c); his-
torical pres. (marking a new scene). The use of ëÁ¹ŠŬ¼À in this verse provides the 
!rst example in Mark of the historical pres., i.e., a pres. indic. for an action that took 
place in the past. The historical pres. appears 151 times in Mark’s Gospel. By way of 
comp., it occurs in Matthew at most ninety-three times and in Luke only eleven times, 
even though Matthew and Luke are both approximately 70 percent longer than Mark 
(Wallace 528). Two common patterns for the use of the historical pres. occur in Mark 
(Campbell, VA 68). First, more than 50 percent of the examples of the historical pres. 
involve vbs. of saying that introduce dir. or indir. discourse, with the vast majority of 
these being a form of ÂñºÑ (e.g., 1:30, 44; see 1:30 for further discussion). Second, a 
signi!cant number of instances involve vbs. of motion. About half of the examples that 
follow this pattern make use of ìÉÏÇÄ¸À or ÊÍÅñÉÏÇÄ¸À. Typically, this second pattern 
appears (1) when a new scene begins (e.g., 1:21, 40; 3:31); (2) when there is a shift in 
focus to different participants within a scene (e.g., 2:3; 5:15); or (3) when participants 
change their location within a scene (e.g., 5:38, 40; 6:48; cf. Fanning 231–32). At 
times, an episode begins not just with a pres. tense vb. of motion but with a string of 
two or more historical presents initiated by the vb. of motion (cf. Fanning 235). So, 
e.g., in 5:22–23, one of the synagogue rulers “comes” (ìÉÏ¼Ì¸À) and “falls” (ÈĕÈÌ¼À) 
at Jesus’s feet and “begs” (È¸É¸Á¸Â¼ė) him to heal his daughter. The only exceptions 
to these two common patterns in Mark occur when a historical pres. vb. serves to 
describe a particularly dramatic event in a vivid way (e.g., 2:4; 11:4; 14:51; 16:4; see 
Fanning 233). There are some places in Mark where several dramatic historical pres. 
vbs. cluster together within a particular scene, the most notable instance occurring in 
the description of the cruci!xion scene (15:21–27; cf. Campbell, VA 69–71, 74). In 
general, the use of the historical pres. serves to draw attention to an action (Porter, 
Idioms 31; Porter, VA 196). In addition—although this is sometimes debated—the use 
of the historical pres. also has the potential to narrate an event with vividness, portray-
ing past events as though they were taking place in the present, right before our eyes 
(Fanning 226–31; Wallace 526–27; Burton §14; Voelz 1:15). Given the awkwardness 
of Mark’s freq. use of the historical pres. for an Eng. translation, most versions trans-
late such vbs. with the simple past. The NASB is unique in that it not only translates 
historical presents with the simple past but also marks them with an asterisk.
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1:13 GÅ, 3rd sg. impf. act. indic. of ¼ĊÄĕ, “be”; Ì¼ÊÊ¼ÉŠÁÇÅÌ¸, indecl. number mng. 
“forty”; Ì¼ÊÊ¼ÉŠÁÇÅÌ¸� ÷ÄšÉ¸Ë, acc. for extent of time (cf. Wallace 202; ZG 101); 
È¼ÀÉ¸½ŦÄ¼ÅÇË, nom. sg. masc. of pres. pass. ptc. of È¼ÀÉÚ½Ñ, “tempt.” In light of the freq. 
use of periph. constructions in Mark, È¼ÀÉ¸½ŦÄ¼ÅÇË is probably a periph. ptc. rather than 
an adv. ptc. (cf. Stein 64; see 1:22). It is not unusual in Mark’s Gospel for intervening 
words to appear between the form of ¼ĊÄĕ and the periph. ptc. Here in 1:13, there are 
!ve intervening words, but there are !ve or more words between the form of ¼ĊÄĕ and 
the periph. ptc. elsewhere in Mark (2:6, 18; 15:26, 40). �À¾ÁŦÅÇÍÅ, 3rd pl. impf. act. 
indic. of »À¸ÁÇÅñÑ, “serve” (on the impf., see 1:21).
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HOMILETICAL SUGGESTIONS

Let Me Introduce You to Jesus (1:1–15)
 1. What do we learn about Jesus? (1:1–13)
 a. Jesus is God’s Messiah. (1:1)
 b. Jesus is the one promised by the prophets. (1:2–8)
 c. Jesus is the one loved by the Father and empowered by the Spirit. (1:9–11)
 d. Jesus is the one who overpowers Satan. (1:12–13)
 2. What do we learn about responding to Jesus? (1:14–15)
 a. Repent: Reorient your life toward Jesus. (1:15) 
 b. Believe: Risk your life on Jesus. (1:15)

Baptism and Identity (1:9–11)
 1. Baptism and the identity of Jesus (1:9–11)
 a. The Son of God who is empowered by the Spirit (1:9–10)



28 I. JESUS AS THE POWERFUL MESSIAH (1:1–8:26)

 b. The Son of God who is loved by the Father (1:11)
 2. Baptism and the identity of believers 
 a. Disciples of Jesus (Matt 28:19–20)
 b. People with a new life in Christ (Rom 6:1–10)
 c. Members of the family of God (Gal 3:26–28; Eph 4:4–6)

Temptation: Jesus’s and Ours (1:12–13; cf. Heb 4:15)
 1. The reality of temptation for Jesus and for us
 a. A real problem for us (Jas 1:13–15)
 b. A real adversary for us (1"Pet 5:8)
 2. The provision within temptation for Jesus and for us
 a. The provision of a new freedom for us (Rom 6:15–23)
 b. The provision of an escape for us (1"Cor 10:13)
 c. The provision of a battle plan for us (Eph 6:10–20)


