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Chapter 3

NOT IN BUT WITH IN THE OLD TESTAMENT

Introduction

T he burden of this chapter is to show that the Old Testament 
does not indicate that each individual member of the old 
covenant remnant was indwelt by the Holy Spirit. The Old 

Testament teaches that God was with His people by dwelling among 
them in the temple rather than in them as under the new covenant. 
God (or His “name”) is often presented in the Old Testament as 
dwelling in particular places (see Deut 31:11), such as the tabernacle 
(e.g., Exod 25:8; 29:42-45; Deut 12:11) and later in Zion (Ps 74:2; 
Isa 8:18; Joel 3:17,21) or the temple (1 Kgs 8:13), rather than in 
individuals. The concern in the Old Testament is with God’s presence 
with the nation, not with individual covenant members possessing 
the Spirit. Interestingly, even after the destruction of the temple we 
do not find a “theology of indwelling” (until the New Testament), 
but we do find a “Shekina-Theology.”�

Thus, one could rightly conclude that throughout the history 
of Israel the Spirit of God was always with the people of God (see 
John 14:17).� This does not exclude an interior ministry of the 
Spirit to individuals under the old covenant. Whereas God may not 
have been continually in His people, He could operate upon their 
hearts through other means. This chapter will demonstrate that the 
Spirit exercised an interior ministry under the old covenant in that 
God’s presence with His people had a sanctifying effect on them. 
Evidence for a distinction between regeneration and indwelling will 
be presented in this chapter and in chapter 6. 

�  See B. Janowski, “Ich will in eurer Mitte wohnen: Struktur und Genese der exilischen Sche-
kina-Theologie,” in Jahrbuch für Biblische Theologie, Band 2, Der eine Gott der beiden Testamente 
(Neukirchener: Verlag, 1987), 189.

�  For “Motifs of Divine Presence in the Ancient Near East,” see T. W. Mann, Divine Presence 
and Guidance in Israelite Traditions, Johns Hopkins Near Eastern Studies (Baltimore: Johns Hop-
kins University Press, 1977), 27–117. Mann finds the “divine vanguard motif” to be a common 
way of depicting divine presence in the ancient near eastern material he surveys. This fits with 
the notion of God being with but not in His people.
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We fi rst survey passages that speak of the Spirit’s extraordinary 
relationship to certain Old Testament saints. Some have suggested 
that these passages indicate a general indwelling of old covenant 
believers. On the contrary, each time the Old Testament describes 
someone as having the Spirit, it does so precisely to mark that person 
out from other old covenant believers.� The special experience that 
these persons have with the Spirit empowers them to serve, and the 
service generally takes the form of national leadership or prophetic 
offi ce. This extraordinary experience of the Spirit did not grace all 
who followed in the footsteps of Abraham’s faith prior to the cross.

The second section examines Old Testament statements that God 
was with His people. This divine presence is shown to be distinct 
from the new covenant experience of indwelling. The Old Testament 
is explicit that God is with His people by dwelling in certain places 
or habitations, rather than being in each of them individually. In 
this section, then, I seek to show that God dwells in the tabernacle/
temple, and that the statements that God was “in the midst of” or 
“among” the people of Israel (e.g., Hag 2:5, “My Spirit is standing 
in your midst [be∑toµkkem]”) are to be understood in light of God’s 
dwelling in the tabernacle/temple.�

The third section examines the new covenant promised in 
Jeremiah 31 and Ezekiel 36.5 Both prophets ministered at a time 
when the covenant had been broken. Jeremiah faced the destruction 
of the temple, and Ezekiel saw the glory of God abandon it. Both 
speak of a time when God will remedy this situation. Jeremiah 
promises a new medium on which the law will be written; Ezekiel 
promises a rebuilt temple and a return of God’s Spirit. These passages 
present the indwelling or “pouring out” of the Holy Spirit as an 
eschatological blessing for each believer.6 They give no indication 

�  H. D. Preuss, Old Testament Theology, 2 vols., trans. L. G. Perdue, OTL (Louisville: West-
minster John Knox, 1995, 1996), 1:160. 

�  G. W. Grogan, “The Experience of Salvation in the Old and New Testaments,” VE 5 (1967): 
14. 

5  Most commentators agree that although Ezekiel does not use the phrase “new covenant” in 
this passage, it is conceptually parallel with Jer 31 and therefore deals with the new covenant. 

6  W. A. VanGemeren, “The Spirit of Restoration,” WTJ 50 (1988): 82: “The very mission of 
the Spirit of God is eschatological.” See Isa 32:15; 44:3; Ezek 39:29; Joel 2:28-29; Zech 12:10; 
Acts 2:17-18,33; 10:45; Rom 5:5; Tit 3:6.
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that old covenant believers were indwelt, because their intention 
is to describe what will become a reality under the new covenant. 
I cannot accept Block’s suggestion that, “The problem was not the 
absence of the [indwelling of the] Holy Spirit to transform lives, but 
that this was not occurring on a national scale. The issue was one 
of scope.”7

Those Filled by the Spirit under the Old Covenant
In the Old Testament, it was primarily the mediators of God’s 

covenant—political leaders and prophets—who experienced the 
Spirit on an individual basis.8 This section will consider the Old 
Testament fi gures who were empowered by the Spirit. The thesis of 
this section is that in every instance the Spirit’s presence distinguishes9 
a person from the rest of the nation and thereby qualifi es him�0 for 
his function as an advocate for God’s kingdom.�� We will begin with 
national leaders before considering the prophets. 

Political Leaders

It is noteworthy that in the approximately 2,000 years of Israelite 
history described in the Old Testament, relatively few of Israel’s 
leaders are described as endowed with (that is, indwelt by) the Spirit. 
Beginning with Joseph and continuing through David the Spirit is 

7  D. I. Block, “The Prophet of the Spirit: The Use of RWH in the Book of Ezekiel,” JETS 32 
(1989): 41. G. Fredricks agrees with Block’s view, “Rethinking the Role of the Holy Spirit in the 
Lives of Old Testament Believers,” TJ 9 (1988): 103. 

8  In some cases, such as Moses and Samuel, these two roles overlap. Furthermore, we are 
told twice that the Spirit fi lled and so enabled the craftsman Bezalel (and Oholiab?) to do his 
work on the tabernacle (Exod 31:1–5; 35:30–35). When the temple is later constructed, Hiram 
of Tyre is described as “fi lled with wisdom and understanding and knowledge to do all crafts-
manship with bronze” (1 Kgs 7:14). The text does not explicitly state that Hiram was fi lled with 
the Spirit, but these passages seem to be parallel. So also L. Wood, The Holy Spirit in the Old Tes-
tament (Grand Rapids: Zondervan, 1976), 42. Such descriptions of the Spirit’s work of enabling 
individuals for specifi c tasks seem to be exceptional rather than normative.

9  R. S. Cripps, “The Holy Spirit in the Old Testament,” Theology 24 (1932): 275. 
�0  No females are described as having the Spirit in the OT, though in the days of the Judges, 

Deborah functions as a national leader and prophetess (see Judg 4–5). The author of Judges, 
however, does not record that the Spirit “came upon” her. 

��  See I. F. Wood, The Spirit of God in Biblical Literature (New York: Armstrong, 1904), 25. 
Similarly W. J. Dumbrell, “Spirit and Kingdom of God in the Old Testament,” RTR 33 (1974): 
1.
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said to come upon national deliverers. After David, we are not told 
that the Spirit came on any of Israel’s kings—not even Solomon.�� 
Although we do not read of Old Testament leaders after David who 
possessed the Spirit, Israel’s prophets (who had the Spirit; see Mic 
3:8) assured the people that Yahweh’s Spirit had not abandoned the 
nation (Hag 2:5). Further, they proclaimed that Yahweh would raise 
up for them a Messiah whose anointing from the Spirit would be 
similar to, but also greater than, their leaders of old (Isa 11:2; 42:1; 
48:16; 61:1; see further chap. 5). 

In Gen 41:38 Pharaoh describes Joseph as “a man in/on whom 
is the Spirit of God” (<i∆s˚ <a∑s˚er ru∆ah\ <e∑loµhi∆m bo∆).�� Most translations 
have a lower case “spirit” here (NAS has “a divine spirit”), although 
the ESV and a few others (KJV, CEV) have “the Spirit of God.” 
We cannot be sure whether we are to understand this statement 
as refl ecting Pharaoh’s polytheistic theology or the monotheistic 
theology of the divinely inspired author, but it appears similar to 
language used of the Spirit’s being “in” or “on”�� people elsewhere in 
the Old Testament. That Joseph can do what no one else can is taken 
as evidence that he has the Spirit (note Pharaoh’s comment in Gen 
41:38, “Can we fi nd another like this?”). Joseph’s experience of the 
Spirit, therefore, is hardly presented as normative. 

In response to Israel’s complaining in the wilderness, Moses cries 
out to Yahweh that he cannot bear the burden of the nation alone 
(Num 11:14). In response Yahweh instructs him to gather seventy 
elders (11:16), and He says, “Then I will come down and speak 
with you there, and I will take from the Spirit that is upon you 
and put [the Spirit] upon them. And they shall bear with you the 
burden of the people so that you will not bear it alone” (11:17). 

��  This is not to say that Solomon did not have the Spirit, but compare 1 Kgs 1:38–40 with 
David’s anointing in 1 Sam 16:13. If Solomon indeed wrote those portions of the OT that have 
been traditionally ascribed to him, we can infer that he was specially empowered by the Spirit 
as an author of Scripture. This is warranted because the NT indicates that authors of Scripture 
wrote by the Spirit (2 Tim 3:16; 1 Pet 1:11; 2 Pet 1:21). There are also indications in the Intertes-
tamental Jewish literature that its authors understood that no Spirit-inspired prophets qualifi ed 
for authoritative pronouncements were present at that time (among the verses inserted at Dan 3 
in the LXX, see Dan 3:38; also 1 Macc 4:46; 9:27; 14:41). 

��  This could also be translated “a spirit of the gods” (see Dan 4:8). 
��  Among other things, the prefi xed preposition be∑ can mean either “in” or “on” (BDB, 

88–91; HALOT, 103–05).F
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After these things happen, we are told that “as the Spirit rested upon 
them [wayhi∆ ke∑no∆ah\ >a∑le∆hem haµru∆ah\] they prophesied, but they did 
not do it again” (11:25). Apparently two of the seventy had stayed 
in the camp,�5 but the Spirit also came on them with the result that 
they prophesied (11:26). Commentators generally conclude that the 
Spirit “rested upon” the seventy elders in order to validate them 
as leaders of the nation.�6 That this experience is limited to the 
seventy is apparent in the wish that Moses expresses for the whole 
congregation to enjoy this experience of the Spirit: “O that all the 
people of Yahweh were prophets, and that Yahweh would put His 
Spirit upon them [>a∑le∆hem]” (11:29).�7

After Yahweh declares to Moses that he will die and not enter 
the land (Num 27:12–14), Moses asks Yahweh to appoint a man to 
shepherd the people in his stead (27:15–17). In response, Yahweh 
instructs Moses to commission Joshua (27:18–19). The description 
of Joshua in Num 27:18 as “a man in/on whom is the Spirit” (<i∆s˚ 
<a∑s˚er ru∆ah\ bo∆) echoes the description of Joseph in Gen 41:38. Once 
again, this statement is made because the Spirit in/on Joshua is what 
qualifi es him to lead the people.�8 The same point is made after 
Moses’ departure: “Now Joshua the son of Nun was fi lled with the 

�5  Keil, Pentateuch, 698. Against P. J. Budd, Numbers, WBC (Waco, TX: Word, 1984), 128, 
who thinks that Eldad and Medad were not two of the seventy. For the speculative suggestion 
that “the addition of the anecdote about Eldad and Medad seems aimed against attempts to 
restrict the working of the spirit to offi cial channels,” see G. T. Montague, The Holy Spirit (Pea-
body, MA: Hendrickson, 1976), 15; and Budd, Numbers, 130. 

�6  R. B. Allen, “Numbers,” EBC, 2:794; Budd, Numbers, 128; L. Neve, The Spirit of God in 
the Old Testament (Tokyo: Seibunsha, 1972), 23; Z. Weisman, “The Personal Spirit as Imparting 
Authority,” ZAW 93 (1981): 225–34.

�7  I have passed over the description of Caleb in Numbers 14:24, “Now as for my servant 
Caleb, because there was a different spirit with him [ru∆ah\ <ah\eret >immo∆] and he followed me 
fully, I shall bring him to the land.” This looks like a reference to Caleb’s different attitude, or 
human spirit, as compared with the attitude of the other spies (save Joshua). The OT often 
uses ru∆ah\ in this way (e.g., Exod 35:21; Num 16:22; 27:16; Judg 15:19; 1 Kgs 21:5). Even if 
this is a reference to the Spirit of God with Caleb, note that the preposition with is employed. 
Further, if this is the Spirit, and not Caleb’s attitude, it marks Caleb as distinct, empowers him 
to lead, and thus fi ts with what is being argued here. See D. Rys, Rûach: Le Souffl e dans L’Ancien 
Testament (Paris: Presses Universitaires de France, 1962), 211: “il s’agit de distinguer Caleb des 
autres Israélites.” 

�8  R. Koch, Der Geist Gottes im Alten Testament (Frankfurt am Main: Peter Lang, 1991), 
53–54. Neve suggests that Joshua was one of the seventy elders in Num 11:25 who had received 
the Spirit (The Spirit of God in the Old Testament, 87). 
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Spirit of wisdom” (Deut 34:9).�9 Joshua’s experience of the Spirit is 
not portrayed in these texts as a model for Old Testament believers 
in general.

In the years between Joshua and King Saul, a succession of judges 
led Israel. Their experience is summarized in Judg 2:18: “And when 
Yahweh raised up judges for them, Yahweh would be with [>im] the 
judge in order to save them from the hand of their enemies all the 
days of the judge.”�0 With several of these judges, Yahweh being with 
them takes the form of the Spirit coming on them to empower them. 
There is some variety in the terminology used, but the different 
descriptions generally overlap.

We are told in Judg 3:10 regarding Othniel that “The Spirit of 
Yahweh was upon him” (watte∑hi∆ >aµlaµyw ru∆ah\ yhwh), and in 11:29 that 
“The Spirit of Yahweh was upon [>al] Jephthah.” Gideon’s experience 
is described similarly through the imagery of clothing, although 
some uncertainty exists whether the Spirit clothed Gideon or put 
on Gideon as a garment, that is, entered or fi lled him: “The Spirit of 
Yahweh clothed [or “put on”] Gideon” (6:34).�� Block understands 
Gideon’s experience to be the equivalent of Othniel’s and Jepthah’s 
in that the Spirit took possession of them.�� Different expressions are 
used with Samson: “The Spirit of Yahweh began to stir him” (13:25), 
and “The Spirit of Yahweh rushed upon him” (Judg 14:6,19; 15:14; 
also used of Saul and David).�� In these accounts, the coming of the 
Spirit empowers the judge for a particular task,�� marking him out 

�9  According to J. H. Tigay, Deuteronomy, JPS Torah Commentary (Philadelphia: Jewish Pub-
lication Society, 1996), 338, what is bestowed is “a divine gift of wisdom to govern Israel.” 

�0  The summarizing nature of this verse can be seen in the frequentative w-qatalti forms 
continuing the temporal we∑haµya∆ (GBH §119u–v; §166n–o; GKC §112e; §164d). 

��  HALOT gives the meaning of vbl in the qal as “clothe oneself, put on [a garment]” ex-
cept here and in 1 Chr 12:19; 2 Chr 24:20 with “material for clothing as subject.”   Note ESV, 
NJB “clothed,” JPS, NAB “enveloped,” and KJV, ASV, NKJV, NASB “came upon.” But according 
to E. Jenni (“vbl,” TLOT: 2:642-44) the Hebrew verb vbl does not change meaning in these 
passages; rather, they “depict the activity of God’s Spirit in a person such that the Spirit resides 
in the person like the person in the garment … thus vbl here, as elsewhere, means ‘to clothe 
oneself with,’ not the trans. ‘to clothe someone,’ wherein the Spirit would be the garment.” BDB  
similarly renders “the spirit of [Yahweh] clothed itself with Gideon, i.e. took possession of him.” 
Note NLT, NRSV, REB, RSV “took possession of.”

��  D. I. Block, Judges, Ruth, NAC (Nashville: Broadman & Holman, 1999), 272.
��  The Hebrew uses the verb s\aµlah\, “rush,” plus the preposition >al, “upon.”
��  See Dumbrell, “Spirit and Kingdom of God in the Old Testament,” 4. 
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as distinct.�5 Therefore, these passages do not lend support to the 
notion that each individual member of the old covenant remnant 
was indwelt by the Spirit. 

When Samuel anoints Saul king over Israel (1 Sam 10:1), he tells 
him that, “the Spirit of Yahweh will rush upon you” (10:6, the same 
expression used of Samson), which is just what happens (10:10). 
This text does not recount Saul’s conversion (even though Samuel 
tells Saul in v. 6 that he will be “changed to another man”).�6 The 
Old Testament speaks of the Spirit “rushing upon” someone not to 
describe a conversion experience (e.g., the expression is not used 
of Abraham or Rahab), but rather the Spirit’s empowering leaders  
who will deliver the nation. In view of the context, where Samuel 
has just anointed Saul as king, and Saul promptly delivers the nation 
(1 Sam 11:1–11), it seems clear that here Saul is being marked out 
by the Spirit to lead the nation. The expression occurs again in 
11:6, suggesting that Saul’s earlier experience of the Spirit ceased 
when he fi nished prophesying (see 10:13). When Saul needs to be 
empowered anew, the Spirit rushed on him anew (11:6). This may 
indicate that the Spirit did not continually indwell Saul, but that 
Saul was periodically empowered by the Spirit. The Spirit comes on 
Saul just as He came on Samson. Further, just as the seventy elders 
prophesied, Saul also prophesied (10:10–13).

Saul’s experience of an evil spirit from God furnishes additional 
evidence that the Spirit’s “rushing upon” someone was for temporary 
empowerment. The evil spirit that tormented Saul came and went 
from him (1 Sam 16:23). At times the same phrase used for the Spirit 
of Yahweh coming upon people is used of the evil spirit coming on 
Saul. For instance, in 1 Sam 18:10, “And an evil spirit from God 
rushed to Saul.” This uses the same verb as is used of Samson and 
Saul, but a different preposition. It is identical, however, to the 

�5  So also D. I. Block, “Empowered by the Spirit of God: The Holy Spirit in the Historio-
graphic Writings of the Old Testament,” SBJT 1 (1997): 45. 

�6  Against J. Rea, “The Personal Relationship of Old Testament Believers to the Holy Spirit,” 
in Essays on Apostolic Themes, ed. P. Elbert (Peabody, MA: Hendrickson, 1985), 93. See Keil, 
Joshua, Judges, Ruth, 1 and 2 Samuel, vol. 2 of Commentary on the Old Testament, 431; and R. W. 
Klein, 1 Samuel, WBC (Waco, TX: Word, 1983), 94, who interpret this in terms of Saul being 
empowered for kingship. 
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expression used of the Spirit of Yahweh coming on David in 1 Sam 
16:13, “And the Spirit of Yahweh rushed to David from that day 
forward.” 

Further, Saul’s reception of the Spirit is specifi cally related to 
kingship. When Samuel anoints David to be king and the Spirit 
rushes to him (1 Sam 16:13); we immediately are told, “Now the 
Spirit of Yahweh had departed from being with [meµ>im] Saul” (16:14). 
Then, when Saul calls Samuel through the witch at Endor, Samuel 
announces, “Yahweh has departed from upon you [meµ>aµleykaµ, see 
10:6] … and Yahweh has torn the kingdom from your hand” (28:16–
17). These two passages seem to indicate that the kingdom belongs 
to the one upon whom the Spirit rests. 

When David is anointed king in 1 Sam 16:13, “the Spirit of Yahweh 
rushed to David.”�7 An additional element, however, distinguishes 
the description of the Spirit coming on David from the description 
of the Spirit coming on Saul. To the phrase “the Spirit of Yahweh 
rushed to David” the words “from that day forward” are added. 
Since both Samson and Saul are described as experiencing the Spirit 
“rushing upon” them repeatedly (Judg 14:6,19; 15:14; 1 Sam 10:10; 
11:6), it would seem that the experience was ongoing in the sense 
that David continued to be periodically empowered from the day 
of his anointing until the end of his life. It does not seem, in other 
words, that David lived in a continual experience of the Spirit being 
on him mightily.�8 Yahweh stops being with Saul (1 Sam 16:14); now 
Yahweh is with David (1 Sam 16:18). The Spirit is no longer rushing 
on Saul to empower him, because now David is king (16:13). 

This would seem to explain David’s prayer in Ps 51:11 (Hb. 51:13), 
“Do not take your Holy Spirit from me.” David has witnessed the 

�7  The only signifi cant difference here is that the preposition used with s\aµlah\, “rush,” is <el, 
“to,” rather than >al, “upon.”

�8  Against Block, “Empowered by the Spirit of God,” 52–53. In support of my view is the 
similarity of the phrases used for the Spirit “rushing upon” Samson, Saul, and David, for when 
the verb s\aµlah\ is used to describe the coming of the Spirit it seems to have an iterative aspect (see 
Judg 14:6,19; 15:14; 1 Sam 10:10; 11:6; 18:10; also Amos 5:6, “Seek Yahweh lest He break forth 
[yis\lah\] as a fi re”). Similarly M. Dreytza, Der theologische Gebrauch von RUAH im Alten Testament 
(Giessen: Brunnen, 1990), 170. 
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Spirit and the kingship being taken from Saul when he sinned. He 

pleads that the same not happen to him.�9 

In these instances, national leaders are empowered by the Spirit 

for the position to which they are appointed. No indication is 

given that those not appointed were indwelt by the Spirit. Rather, 

the Spirit distinguishes these people from the rest of the nation as 

He empowers them for the task of leadership. These texts do not 

give evidence that ordinary believers under the old covenant were 

indwelt by the Holy Spirit.

Prophets

After the seventy elders prophesy in Num 11:25–26, the next time 

the Spirit of God comes on a person and inspires prophetic activity 

is in the case of Balaam. According to Num 24:2–3, “the Spirit of 

God came upon him [watthi∆ >aµlaµyw],�0 and he lifted up his discourse 

and said …” The Spirit came on Balaam with the result that Balaam 

made true statements. The Spirit apparently did not stay with 

Balaam indefi nitely, nor did the Spirit bring about his conversion 

since Balaam died making war on the people of God (31:8), and the 

New Testament condemns him (Jude 11).

The Old Testament frequently asserts that prophets were inspired 

by the Spirit.�� The New Testament is aware of this phenomenon, 

even stating that the prophets had the Spirit of Christ within them 

(1 Pet 1:11). Ordinary believers, however, who were not prophets, 

tabernacle craftsmen, kings, or the like, were not continually indwelt 

by the Holy Spirit as individuals.�� 
�9  Dumbrell, “Spirit and Kingdom of God in the Old Testament,” 5. In addition to the super-

scription, see P. D. Miller, “Trouble and Woe: Interpreting Biblical Laments,” Interpretation 37 
(1983): 37, for compelling evidence that Psalm 51 is connected to David’s sin with Bathsheba. 

�0  The language is identical to Judg 3:10; 11:29; 1 Sam 16:16; 19:20,23; 2 Chr 15:1; 20:14.
��  David (2 Sam 23:2); Amasai (1 Chr 12:18); Azariah (2 Chr 15:1); Jahaziel (2 Chr 20:14); 

Zechariah (2 Chr 24:20); Isaiah (Isa 59:21?); Ezekiel (2:2; 3:12, 14, 24; 8:3; 11:1, 5, 24; 37:1; 
43:5); Daniel (Dan 4:8,9,18; 5:11,14); and Micah (Mic 3:8). The Spirit even came upon Saul and 
his men so that they prophesied (1 Sam 19:20–24). 

��  See M. Green, I Believe in the Holy Spirit (Grand Rapids: Eerdmans, 1975), 25; B. Baloian 
and J. E. Hartley, “The Spirit of God in the Old Testament,” in The Spirit and the New Age, ed. R. 
L. Shelton and A. R. G. Deasley (Anderson, IN: Warner, 1986), 3–32. 
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Beyond the Spirit’s empowering for “the performance of a specifi c 
task or the exercise of an offi ce” in the Old Testament, some scholars 
question whether the “indwelling transforming presence of the 
Spirit” is only a new covenant believer’s experience.�� The prophet 
Joel spoke of a future outpouring of the Spirit in terms of a universal 
gift of prophecy. No longer would the Spirit be reserved for select 
prophets, but all fl esh would experience the Spirit and prophesy: 
sons, daughters, old men, young men, male servants, and female 
servants (Joel 2:28–29 [Hb. 3:1–2]). Joel spoke of an experience that 
was not true in his day. Commentators understand Joel’s prophecy 
as pointing to the fulfi llment of Moses’ wish that Yahweh would put 
His Spirit on all His people (Num 11:29).�� Joel’s words imply that in 
his day the Spirit’s work in individuals was limited.

This survey of passages indicates that even those who were 
divinely selected and empowered by the Spirit for special tasks 
or offi ces were not necessarily indwelt by the Spirit. All the more 
would individual believers lack this experience.�5 Philo at least 
represents later Jewish understanding during the Hellenistic period: 
“It is possible that the spirit of God may remain in the soul, but 
that it should remain forever is impossible” (Gig., 7 [28]). I am not 
arguing, however, that the Spirit had no infl uence on the people of 
God. In addition to the Spirit’s working on the people through the 
prophets (Neh 9:20,30), the pious also prayed that the Spirit would 
lead them in righteousness (see Ps 143:10, “Cause your good Spirit 
to lead me on level ground.”). In the next section we consider where 
the Old Testament indicates that God by His Spirit dwelt under the 
old covenant. 

��  M. V. Van Pelt, W. C. Kaiser Jr., and D. I. Block, “jWr,” in NIDOTTE, 3:1076. 
��  J. Barton, Joel and Obadiah, OTL (Louisville: Westminster John Knox, 2001), 93: “This 

collection of oracles concerns … the ‘age to come.’” Similarly Keil, The Minor Prophets, vol. 10 
of Commentary on the Old Testament, 139. 

�5  L. Wood agrees, though he thinks that old covenant believers were indwelt: “every in-
stance where one or more Old Testament persons are said to have experienced the Spirit either 
come on or leave them … concerned an aspect of empowerment for a task, with no instances 
seeming to involve spiritual renewal” (The Holy Spirit in the Old Testament, 64). Similarly W. 
Hildebrandt, An Old Testament Theology of the Spirit of God (Peabody, MA: Hendrickson, 1995), 
61. 
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The Dwelling of God in Israel
The Old Testament presents God as dwelling in particular 

locations, not in individual believers. This contrasts with the New 
Testament teaching that God no longer dwells at particular places 
and instead dwells in human beings (see John 4:21–24). Whereas 
old covenant believers were lifted out of deadness in sin by the 
ministry of the Spirit, the Spirit did not take up residence within 
them in order to preserve them in faith. Though the Spirit was not 
in Old Testament saints, He was with them. God was with them by 
dwelling in the tabernacle and then the temple, which made the 
place lovely (Ps 84:1 [Hb. 84:2]).

God’s Dwelling Place 

The Old Testament conceives of God as being present with His old 
covenant people by dwelling in the tabernacle and later the temple.�6 
Chapter six will show that these concepts are foundational to the 
New Testament teaching that believers in Jesus are the new temple, 
which is to say they are indwelt by the Holy Spirit. 

The Tabernacle. Yahweh declared to Moses, “let them make 
for Me a sanctuary that I may dwell among them” (Exod 25:8). In 
this statement God expresses His desire to be sought and found at 
a particular place, and He commands that His dwelling place be 
prepared.�7 He will dwell in the tent the Israelites make for Him. 
Prior to this statement about the tabernacle, earlier references to 
God’s house (Gen 28:17; Exod 23:19), mountain (Exod 4:17), 
or sanctuary (Exod 15:17) indicate that though God cannot be 
geographically bound,�8 there were certain places where He could 

�6  This section summarizes the fi ndings of my articles, “God with Men in the Torah,” WTJ 65 
(2003): 113–33, and “God with Men in the Prophets and the Writings: An Examination of the 
Nature of God’s Presence,” SBET 23.2 (2005): 166-193. See also M. L. Coloe, God Dwells with 
Us: Temple Symbolism in the Fourth Gospel (Collegeville, MN: Liturgical Press, 2001), 31–63; S. 
Terrien, The Elusive Presence (San Francisco: Harper & Row, 1978); R. E. Clements, God and 
Temple (Oxford: Basil Blackwell, 1965); and P. Hoskins, “Jesus as the Replacement of the Temple 
in the Gospel of John” (Ph.D. diss., Trinity Evangelical Divinity School, 2002), 48–156.

�7  See R. E. Averbeck, “Tabernacle,” in DOTP, 807–12.
�8  Yahweh is Lord of all. The creation account shows that He is sovereign over all things 

(Gen 1–2), and His triumph over Egypt through the plagues (Exod 1–12) demonstrates that He 
is no tribal deity with authority over a limited land area. 
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be met (see Num 17:4). When the tabernacle was complete and 
Yahweh’s glory fi lled it (Exod 40:34–38), all these various ways that 
God’s presence was communicated came together.�9 In a real sense, 
“The purpose for the exodus from Egypt was so God could dwell in 
the midst of His people. The coming of God’s glorious presence into 
the newly constructed tabernacle forms the climax of the Book of 
Exodus (40:34).”�0 

Yahweh’s residence among His people in the tabernacle not only 
provided them with access to His presence, it also sanctifi ed them. 
God’s presence among His people necessitates—and creates—clean 
and holy living, for, as He declares, “I am Yahweh who sanctifi es 
you” (Exod 31:13).�� As Craig Koester explains, “God’s presence in 
the tabernacle continued to remind Israel of His covenant with them 
and of the importance of faithful obedience to His commandments 
(Lev 26:9–13; Num 9:15–23).”�� The texts would have us conclude 
that God actually took up residence in the tabernacle (Exod 40:34–
35)�� and continually dwelt there (40:36–38).�� 

The Temple. Deuteronomy 12 mandates that Israel was to have one 
place of worship.�5 Yahweh later chose the threshing fl oor of Araunah 
in Jerusalem as the place where He would place His name (2 Sam 
24:16–25).�6 Solomon built the temple (1 Kgs 5–9), the account of 
which climaxes with Yahweh’s glory fi lling the temple (8:10–11) 

�9  D. Sheriffs, The Friendship of the Lord (Carlisle, UK: Paternoster, 1996), 67. 
�0  B. T. Arnold and B. E. Beyer, Encountering the Old Testament (Grand Rapids: Baker, 1999), 

114. Similarly Averbeck, “Tabernacle,” 815. 
��  S. J. Hafemann, The God of Promise and the Life of Faith (Wheaton, IL: Crossway, 2001), 

192; J. J. Niehaus, “Theophany, Theology of,” in NIDOTTE, 4:1248.
��  C. R. Koester, The Dwelling of God: The Tabernacle in the Old Testament, Intertestamental 

Jewish Literature, and the New Testament, CBQMS 22 (Washington, DC: Catholic Biblical As-
sociation of America, 1989), 8.

��  Averbeck, “Tabernacle,” 815, 825. 
��  See T. N. D. Mettinger, The Dethronement of Sabaoth, trans. F. H. Cryer, Coniectanea Bibli-

ca, Old Testament Series 18 (n.p.: CWK Gleerup, 1982), 89. 
�5  Critical scholarship dates Deuteronomy to the time of Josiah because Josiah’s reform is 

thought to have created the demand for centralization. This makes the effect the cause. For dis-
cussion, see G. J. Wenham, “Deuteronomy and the Central Sanctuary,” in A Song of Power and 
the Power of Song, ed. D. L. Christensen (Winona Lake: Eisenbrauns, 1993), 94–108; J. G. Mc-
Conville, Grace in the End: A Study of Deuteronomic Theology (Grand Rapids: Zondervan, 1993); 
S. Westerholm, “Temple,” in ISBE, 4:759; G. E. Wright, H. H. Nelson, and L. Oppenheim, “The 
Signifi cance of the Temple in the Ancient Near East,” BA 7 (1944): 41–88.

�6  Westerholm, “Temple,” in ISBE, 4:760. 
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just as it had fi lled the tabernacle (Exod 40:34–38). P. W. Comfort 
correctly notes, “In pre-A.D. 70 Judaism, the Temple represented the 
one place God had chosen to be uniquely present among his elect 
people.”�7 

In the temple, Yahweh was present with His people. He had 
promised, “I will dwell among [be∑to∆k] the sons of Israel” (1 Kgs 6:13). 
Just as God’s presence in the tabernacle had a sanctifying infl uence 
on the people, God’s presence in the temple would incline the people 
toward obedience.�8 At the dedication of the temple Solomon prays, 
“May Yahweh our God be with us [>immaµnu∆] as He was with our 
fathers! May He neither forsake us nor abandon us, that He may 
incline our hearts to Himself, to walk in all His ways, to keep His 
commandments and statutes and judgments which He commanded 
our fathers” (1 Kgs 8:57–58). Solomon petitions Yahweh to incline 
the hearts of the people to covenant faithfulness by means of His 
presence with the people. In this context, as Solomon prays at the 
dedication of the temple, Yahweh’s presence with the people takes 
the form of His condescension to dwell in the temple.�9 

The construction of the temple was the apex of Israel’s national 
life. From this high point in her national history, however, Israel 
plummeted into the likeness of her neighbors. After the prominence 
of the temple in 1 Kings 5–9, its absence from the account from 
1 Kgs 15:18 to 2 Kgs 11:3 is striking. The temple is not a part of the 
story of the nation’s decline. For some seventeen chapters there is 
not one word about the place where Yahweh chose to set His name. 

The signifi cance of the temple for Israel was such that the later 
kings whose reigns are recounted in this “deuteronomistic history” 
are evaluated partly on the basis of their fi delity to the temple in 
Jerusalem. Although a king could do what was right in the eyes of 
Yahweh and be intolerant of idolatry, he could still be criticized if he 
failed to remove the high places (2 Kgs 12:2–3; 14:3–4; 15:3–4, 34–
35). These high places were probably not places where other gods 

�7  P. W. Comfort, “Temple,” in DPL, 923. 
�8  Against Wood, The Holy Spirit in the Old Testament, 86, who says that “nowhere does 

either the Old or New Testament ever speak of the Spirit ministering to Old Testament saints by 
simply being near them, rather than within them.”

�9  See Mettinger, The Dethronement of Sabaoth, 23. 
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were worshiped, but places other than the temple in Jerusalem where 
people sought to worship Yahweh.50 This explains the Rabshekeh’s 
taunt to the people on the wall that Yahweh would not deliver them 
because Hezekiah had taken away His high places and altars (2 Kgs 
18:22). Kings Jehoash and Josiah also are commended for their 
concern with the condition of the temple (2 Kgs 12:4-16; 22:4-7).5� 

The centrality of the temple is also evident in the Psalms.5� 
References to Jerusalem, Mount Zion, and the temple are so 
prominent in the Psalter that some recognize a “theology of 
Jerusalem.”5� Yahweh dwells in Zion (Ps 9:11 [Hb. 9:12]), He is in 
His holy temple, and His throne is in heaven (11:4).5� Help comes 
from the sanctuary, even from Zion (20:4 [Hb. 20:3]). To enter the 
sanctuary is to enter God’s presence, and doing so has a sanctifying 
effect on old covenant believers (73:17). Because Yahweh dwells 
there, one day in the temple courts is better than thousands elsewhere 
(84:10 [Hb. 84:11]). Yahweh is enthroned upon the praises of Israel 
(22:3 [Hb. 22:4]) because they praise Him in His sanctuary (150:1). 
Indeed, the Psalmist considers himself blessed because he will dwell 
in the house of Yahweh forever (23:6).55

Jerusalem was precious to Old Testament believers because the 
temple was there, and the temple was precious to them because God 
was there. The association between God and temple was so close 
that the people had to be reminded that He also dwelt in heaven 
(1 Kgs 8:27,30). Jeremiah had to rebuke the people for forgetting 
that they were to trust God rather than the temple, and that it was 

50  See G. von Rad, Old Testament Theology, 2 vols., OTL, trans. D. M. G. Stalker (Louisville: 
Westminster John Knox, 1962, 1965), 1:336. 

5�  See W. Eichrodt, Theology of the Old Testament, 2 vols., trans. J. A. Baker, OTL (Philadel-
phia: Westminster, 1961, 1967), 1:107. 

5�  See Westerholm, “Temple,” in ISBE, 4:764.
5�  T. L. Brensinger, “Jerusalem,” in NIDOTTE, 4:772–6; J. T. Strong, “Zion, Theology of,” 

ibid., 4:1314–21; W. J. Dumbrell, The Search for Order (Grand Rapids: Baker, 1994), 75–95; 
Preuss, Old Testament Theology, 2:39–51. 

5�  See Averbeck, “Tabernacle,” 825; W. Brueggemann, Theology of the Old Testament (Min-
neapolis: Fortress, 1997), 655; Mettinger, The Dethronement of Sabaoth, 31, 37; Wenham, “Deu-
teronomy and the Central Sanctuary,” 103; I. Wilson, Out of the Midst of the Fire: Divine Presence 
in Deuteronomy, SBLDS 151 (Atlanta: Scholars Press, 1995), 217. Against Preuss, Old Testament 
Theology, 1:251, 2:43. 

55  See R. J. McKelvey, The New Temple: The Church in the New Testament (Oxford: Oxford 
University Press, 1969), 179–80. 
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not a magical charm guaranteeing their protection (Jer 7:4,14–15).56 
Nevertheless, once the temple was completed, Israel was to worship 
Yahweh in Jerusalem and nowhere else.57 

The Spirit in the Midst of the Nation

On a few occasions the Old Testament speaks of the Holy Spirit 
being “in the midst of” or “among” the nation. In view of what was 
seen in the previous section—that Yahweh dwells among the people 
in the temple—it would seem that Yahweh’s Spirit in the temple 
is the referent of these statements. Isaiah 63 and Haggai 2 will 
demonstrate this point suffi ciently. 

Isaiah 63:11 recalls the deliverance of Israel from Egypt, particularly 
the parting of the Red Sea: “Then He remembered the days of old, of 
Moses and His people. Where is the one who brought them up from 
the sea with the shepherds of His fl ock? Where is the one who put 
in the midst of it [be∑qirbo∆]58 His Holy Spirit?” Isaiah declares that at 
the time God delivered Israel at the Red Sea He put His Spirit in the 
midst of the people. What is in view here is not the Spirit taking up 
residence in individual Israelites. In fact, a case can be made that the 
Holy Spirit in this text may be the same as the pillar of fi re and cloud 
that led the people to the sea, then stood between the Israelites and the 
Egyptians (see Exod 14:19–20). Both passages refer to a certain angel. 
Exodus 14:19 tells us that the “angel of God” (mal<ak haµ<e∑loµhi∆m) who 
had been in front of the camp of Israel “moved and went behind 
them.” Then using a clause type typically describing a subsequent 

56  See E. A. Martens, God’s Design (Grand Rapids: Baker, 1981), 227. 
57  See Preuss, Old Testament Theology, 2:50. 
58  I take the singular pronominal suffi x to refer back to s\oµ<no∆, “His fl ock” (see GBH §149b 

on the use of a masculine pronoun with a feminine antecedent). Calvin, however, takes the 
pronominal suffi x to refer to Moses (Isaiah [1551], trans. W. Pringle, in Calvin’s Commentaries 
[reprint, Grand Rapids: Baker, 1979], 8:350). Dumbrell similarly argues that the reference to 
the Spirit among the nation in Isa 63:11 has Moses in view (“Spirit and Kingdom of God in the 
Old Testament,” 2). So also F. Delitzsch, Isaiah, vol. 7 of Commentary on the Old Testament, 602; 
and D. Hill, Greek Words and Hebrew Meanings, SNTSMS 5 (Cambridge: University Press, 1967), 
211. J. N. Oswalt, The Book of Isaiah, NICOT, 2 vols. (Grand Rapids: Eerdmans, 1986, 1998), 
2:608, notes, “While the sg. pronoun him would seem to point to Moses alone as the recipient of 
the Holy Spirit, it is also possible that Israel, in its leaders, is being referred to (cp. Num. 11:17; 
Neh. 9:20; Hag. 2:5).” While the reference to the Spirit in Isa 63:11 does not exclude the Spirit 
on Moses, the fi re and cloud in the midst of Israel seems more directly in view.
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event, we are told, “Then the pillar of cloud moved from in front of 
them and stood behind them.” So “the angel of God” and “the pillar 
of cloud” appear to be distinct entities. Similarly, Isa 63:9 speaks 
of “the angel of His presence” (mal<ak paµnaµyw), who delivered and 
redeemed Israel and then lifted and carried them. But according to 
v. 10 Israel “rebelled and grieved His Holy Spirit” (cp. Ps 106:33). It 
seems that Isaiah is alluding to Exod 14:19, with Isaiah’s “angel of 
His presence” corresponding to the “angel of God,” and “His Holy 
Spirit” in Isa 63:10-11 corresponding to the “pillar of cloud” in Exod 
14:19.

God’s Spirit was in the midst of the nation because the pillar of fi re 
and cloud was there at the tabernacle (Num 9:15–16). God was with 
His people, but He was not in them individually.59 In Exod 29:42–46 
Yahweh promises to “dwell among [“in the midst of”] the sons of 
Israel” and to “meet” with them at the tent of meeting. As Motyer 
states, “The reference here is to the indwelling of the Lord himself 
in the tabernacle.”60

Much later, following Israel’s return from Babylonian exile, Haggai’s 
mission was to stir up the people to fi nish rebuilding the temple. 
Although the rebuilt temple seemed “as nothing” in comparison to 
the fi rst temple (Hag 2:3), Yahweh commanded the leaders to take 
courage and work (2:4). He would not reject the rebuilt temple, 
but would fulfi ll for the people the promises He had made to their 
ancestors: “I cut a covenant with you when you came out of Egypt, 
and My Spirit is standing in your midst [we∑ru∆ah\i∆ >oµmedet be∑to∆ke∑kem]; 
do not fear!” Yahweh promised to fi ll the rebuilt temple with glory, 
even greater glory than that experienced by the fi rst temple (2:7–9). 
Even though the temple did not seem as great as the one built by 
Solomon, Yahweh accepted it and would dwell in it even as He dwelt 
in Solomon’s temple. Furthermore, His Spirit was already “standing” 
in their midst—not in each of them individually—but just as He 
had been in their midst when He brought them out of Egypt.6� 
Interestingly, the word for “pillar” (>ammu∆d) in such texts as Exod 

59  Against J. Goldingay, “Was the Holy Spirit Active in Old Testament Times?” ExAud 12 
(1996): 21. 

60  J. A. Motyer, Isaiah, TOTC (Downers Grove: InterVarsity, 1999), 388 (emphasis added). 
6�  See Dumbrell, “Spirit and Kingdom of God in the Old Testament,” 9. 
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14:19 is from the same root (>md) as the verb (>aµmad) here translated 
“standing.” 

Under the old covenant, God empowered certain mediators of 
the covenant by His Spirit. Through these leaders of the nation 
the Spirit ministered to the rest of the people (e.g., Neh 9:30). By 
His Spirit, God took up residence in the tabernacle and later the 
temple. God’s presence in the temple had a sanctifying, preserving 
effect on Old Testament saints. The psalmist Asaph in Psalm 73 
recounts how he was tempted to envy the wicked. He says he found 
this wearisome (v. 16) “until I went into the santuary of God; then 
I discerned their end” (v. 17). Entering the temple preserved the 
psalmist from the sin of betraying God’s people by envying the 
wicked and thinking that righteous living is in vain (vv. 13–15). He 
was preserved because through the presence of God in the temple 
(vv. 23,28) he was reminded that God will indeed judge the wicked 
(v. 18). The awareness of God’s presence, mediated through the 
temple, motivated the psalmist to persevere in faith. 

Eventually, Yahweh’s patience with His covenant-breaking people 
ran out, and He cast off the city He had chosen and the temple where 
He placed His name (2 Kgs 23:27). God abandoned His dwelling 
place in Israel (Jer 12:7), and His glory departed from the temple in 
Jerusalem (Ezek 8–11).

The Promises of the New Covenant
Several Old Testament texts speak of a future day when God’s 

people would have a greater experience of His Spirit (Isa 32:15; 
44:3; Ezek 36:27; 37:14; 39:29; Joel 2:28–29).6� Jeremiah 31 does 
not refer explicitly to the Spirit, but to a new covenant (Jer 31:31–
32) that brings a new location for God’s law—not stone tablets in 
the temple, but the hearts of God’s people (31:33). Because Ezekiel 
36:26 also speaks of a new heart given to God’s people, that passage 
is usually interpreted as conceptually parallel to Jeremiah 31. It 
has been suggested that when Ezekiel speaks of indwelling, he is 
not “predicting a phenomenon here of which he had heretofore no 

6�  See W. E. March, “God with Us: A Survey of Jewish Pneumatology,” Austin Seminary Bul-
letin 83 (1967): 8. See also Pss. Sol. 17:39–42, T. Jud. 24:2–3, and 1QS 4:18b–21. 
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personal knowledge or experience.”6� As a prophet, Ezekiel had an 
extraordinary relationship with the Spirit (Ezek 2:2; 1 Pet 1:11). 
But had Ezekiel already experienced what he was here prophesying? 
Furthermore, had Ezekiel’s audience experienced anything like it? 
These two texts, Jeremiah 31 and Ezekiel 36, rather point to a day 
after the prophets when God would no longer reside in the temple, 
but by His Spirit He would dwell in His people. 

Jeremiah 31:31–34

Jeremiah begins his oracle by placing it squarely in the future, 
“Behold, days are coming …” (31:31). With these words Jeremiah 
alerts his audience that what follows is what will take place, rather 
than what is taking place. As Moshe Weinfeld states, “The prophecies 
which use these introductory formulae are mainly associated with 
the return of the captivity, with the rebuilding of Jerusalem, and 
with the shoot of David … as well as with vengeance executed on 
the enemies of Israel.”6� The remainder of the verse declares that 
Yahweh will cut with the house of Israel and the house of Judah a 
new covenant.

This new covenant is then distinguished from the Mosaic covenant: 
“Not like the covenant which I cut with their fathers in the day 
I took them by the hand to bring them out of the land of Egypt” 
(v. 32).65 This new covenant is needed because Israel broke the old 
covenant (v. 32b). Verse 33 fi rst describes the new covenant in terms 
of what Yahweh will do, while the rest of vv. 33-34 describes the 
result of the new covenant. 

In v. 33a, “This is the covenant which I will cut with the house 
of Israel after these days,”66 the futurity of the new covenant is 

6�  Block, “The Prophet of the Spirit,” 40. 
6�  M. Weinfeld, “Jeremiah and the Spiritual Metamorphosis of Israel,” ZAW 88 (1976): 18–

19. So also C. L. Feinberg, Jeremiah, in EBC, 6:574–75. 
65  Since this is a “new” covenant that is “not like” the previous, I am not persuaded by what 

the Westminster Confession claims in 7.6: “There are not therefore two covenants of grace, dif-
fering in substance, but one and the same.” 

66  Though the nation is described as “the house of Israel and the house of Judah” in v. 31, 
in v. 32 the two are lumped together when Yahweh speaks of “their fathers.” This continues 
with Yahweh taking them by “their hand,” to lead “them” out of Egypt after “they” broke the 
covenant though Yahweh was a husband to “them” (31:32). So the nation initially described 
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reiterated. Using old covenant imagery to describe the new covenant, 
Yahweh states, “I will put my Torah in the midst of them.” Then 
He clarifi es in the following poetic line, “and upon their hearts I 
will write it” (v. 33b). The tablets of testimony on which the law 
was written had been placed in the ark of the covenant, which was 
kept in the tabernacle (later the temple), the dwelling place of God 
(Exod 25:16; cp. 24:12; 40:20; Deut 10:5; 1 Kgs 8:9). The book of 
the Torah was later placed next to the ark (Deut 31:26). But “Jer 
3:16 promises that, in the future, restored city of Jerusalem, the Ark 
will be obsolete.”67 As Weinfeld explains, “If we deny any need of 
the ark of the covenant we naturally deny any need of the tables of 
the covenant.”68 

It appears, then, that the Torah will no longer reside in the ark 
in the temple. Yahweh promises that the Torah will have a new 
medium—no longer written on tablets but on hearts, and a new 
home—no longer residing in the ark in the temple but in God’s 
people (Jer 31:33).69 

Three results of this new covenant are then stated. First, Yahweh 
will be their God and they will be His people (Jer 31:33). Second, 
no longer will instruction in the knowledge of Yahweh be necessary 
(v. 34a). And third, iniquity will be forgiven and transgression 
remembered no more (v. 34b). Since the responsibility of the 
priesthood was to teach Torah,70 this verse implies that the new 
covenant will render this function of the priests unnecessary. No 
longer will the limited availability of copies of the Torah prohibit 
access to God’s word. Furthermore, once sins are dealt with, an 
ongoing sacrifi cial cult is no longer necessary (see Heb 9:6–10:18). 
Dumbrell explains, “Forgiveness is normally granted in the OT 

as Israel and Judah is presented as a unifi ed entity in verse 32. Thus when v. 33 states that the 
covenant will be cut “with the house of Israel,” in 31:33, the reunited nation is in view.

67  G. L. Keown, P. J. Scalise, and T. G. Smothers, Jeremiah 26–52, WBC (Dallas: Word, 1995), 
133.

68  Weinfeld, “Jeremiah and the Spiritual Metamorphosis of Israel,” 26.
69  See Keil, Jeremiah, Lamentations, vol. 8 of Commentary on the Old Testament, 282: 

“[Be∑qirbaµm, ‘In their midst/within them’] is the opposite of [naµtan lipne∆hem, ‘set before them’], 
which is constantly used of the Sinaitic law, see 9:12, Deut. 4:8; 11:32, 1 Kings 9:6; and the ‘writ-
ing on the heart’ is opposed to writing on the tables of stone.” 

70  See Jer 18:18; Ezek 7:26; 22:26; Hos 4:5-6; Mic 3:11; Hag 2:11; Mal 2:6-7.
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through the sacrifi cial system. … In the context of Jer 31:34 for God 
‘not to remember’ means that no action will need to be taken in the 
new age against sin.”7� As Keil put it, 

Under the old covenant the knowledge of the Lord was connected with 
the mediation of priests and prophets. … Access to the Lord was denied 
to individuals, and His grace was only obtained by the intervention of 
human mediators. This state of matters has been abolished under the new 
covenant, inasmuch as the favoured sinner is placed in immediate relation 
to God by the Holy Spirit.7� 

Indeed, “When God writes the torah (‘law, instruction’) on the 
people’s heart, mediators are bypassed and the limitations of written 
documents are superseded.”7�

Jeremiah 31:31–34 does not explicitly state that the Holy Spirit 
will indwell believers under the new covenant, but there are hints 
in that direction. Just as the Torah was formerly housed in the 
temple, it now will be housed in individuals.7� Just as the blessings 
of the knowledge of God and the forgiveness of sins were mediated 
through the priesthood at the temple, they will be experienced by all 
believers under the new covenant (see 1 John 2:1–2,20,27). These 
changes point to the people of God becoming the replacement of the 
temple. This is the newness of the new covenant, for it is precisely 
the indwelling of the Spirit that constitutes the people of God as His 
temple (see chapter six).

The charge of speaking against the temple was leveled against 
Jesus, Stephen, and Paul (Matt 26:61; Acts 6:13; 21:28). Such 
charges may have arisen from the early church’s proclamation that 
the temple had been replaced and was no longer essential for God’s 
people. Whether or not it was ever stated in precisely those words, 
the early church did claim that all believers are indwelt by the Spirit 
(John 14:17,23; Rom 8:9–11; 1 Cor 6:19) and serve as the new 
temple (e.g., 1 Cor 3:16; 6:19), that Jesus had put an end to ritual 
sacrifi ce (e.g., Heb 10:12), and that through Jesus believers have 
direct access to God through the Spirit (e.g., Heb 4:14–16; 10:22; 

7�  W. J. Dumbrell, The End of the Beginning (Grand Rapids: Baker, 1985), 93–94. 
7�  Keil, Jeremiah, Lamentations, 283–84. 
7�  Keown, Scalise, and Smothers, Jeremiah 26–52, 133. 
7�  See Dumbrell, The End of the Beginning, 91–92. 
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12:28; 1 John 3:24; 4:13). Such claims would have been offensive 
in the fi rst century milieu, particularly to those whose preeminence 
was derived from their place at the temple. 

Under the new covenant, God would not have a tribe of priests 
ministering to the rest of His people, but His people as a whole would 
be a kingdom of priests (see Exod 19:6; 1 Pet 2:9; Rev 1:6).75 In these 
respects it may be said that there is discontinuity between the old 
and new covenants. There is continuity, however, in that the Spirit 
has been active in the lives of believers under both covenants.76 That 
there were believers under the old covenant77 demonstrates that the 
Spirit had an interior ministry in the Old Testament.78 Consequently, 
although not indwelt, old covenant believers had circumcised hearts 
(i.e., they were regenerate). 

Whereas Jeremiah places the writing of the law on the heart in 
the future (Jer 31:31,33), he speaks of circumcision of the heart 
as something some of his contemporaries may have experienced: 
“Behold, days are coming, declares Yahweh, when I will punish 
all those who are circumcised in foreskin” (Jer 9:25 [Hb. 9:24]). 
Here Jeremiah declares that Yahweh intends to punish those of his 
contemporaries who have been circumcised and yet their foreskin 
remains. This oxymoron could be rendered “uncircumcised 

75  I am grateful to D. A. Carson for the observation that the thesis of this study “strikes at 
the heart of what it means to be baptist,” for the priesthood of all believers is a reality under the 
new covenant. 

76  See Grogan, “The Experience of Salvation in the Old and New Testaments,” 23. 
77  Old covenant believers loved God and were obedient to Him. Although Paul states that 

God was not pleased with “most” of the wilderness generation (1 Cor 10:5), even in that gen-
eration there was a remnant according to God’s gracious choice (Rom 11:5). Caleb and Joshua 
at least represent those from the wilderness generation who found favor with God. Exclusion 
from the promised land (e.g., Moses) did not necessarily indicate exclusion from the believing 
remnant. Some Israelites may have heard with faith the declaration that “Yahweh is with us!” 
(Num 14:9; cp. Rom 10:17). Some of the seventy elders who “saw the God of Israel” and “ate 
and drank” (Exod 24:10–11) were probably part of the believing remnant. So perhaps Paul’s 
“most” does not mean everyone except Moses, Joshua, Caleb, Aaron, and Miriam (for Aaron 
and Miriam see Mic 6:4). According to John 6:40,63, those who behold God’s revelation and 
believe inherit eternal life, and the Spirit is the one who makes alive. In chapter six I will argue 
that this life-giving work of the Spirit is to be connected to the new birth by the Spirit referred 
to in John 3, and that the NT does not limit these ministries to the age after Jesus’ glorifi cation 
as it does indwelling (John 7:39).

78  According to Neh 9:20,30, the Spirit instructed and warned the people, working on their 
minds and hearts. Such an interior ministry is not equivalent to indwelling. The Spirit can oper-
ate upon the heart without taking up residence within the person. 
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circumcised”79 and is explained in the following verse to mean 
“uncircumcised of heart” (cp. Lev 26:41; Deut 10:16; 30:6; Acts 
7:51; Rom 2:29).80 As Woodbridge writes, “The limitations of the 
mere physical act are underlined in Jeremiah 9:25–26. … A Jew with 
an uncircumcised heart is no different from a Gentile whose nation 
practices circumcision.”8�

In Jer 9:25–26, the “days” that “are coming” does not refer, as 
in Jer 31:31, to the restoration of the people after judgment, but 
to the coming judgment itself against Jeremiah’s contemporaries.  
Apparently they considered themselves wise, mighty, and rich, and 
Jeremiah counters that this is no ground for boasting. Rather, the 
one who boasts should boast in knowing Yahweh (9:23–24 Hb. 
9:22–23). But they have refused to know Yahweh, so Jerusalem will 
be made a heap of ruins, and Jeremiah will weep over the slain. Hard 
on the heels of the reference to knowing Yahweh in 9:24 come the 
references in 9:25–26 to those whose hearts are uncircumcised. The 
sacking of Jerusalem would result in exile (9:16). The destruction of 
the city is a type of the eschatological judgment, but the destruction 
would come in the near future. If this is correct, the judgment that 
would take place during Jeremiah’s lifetime fell on those who were 
uncircumcised of heart. If any of Jeremiah’s contemporaries were 
to “circumcise yourselves8� to Yahweh and remove the foreskins of 
your hearts” (4:4), that is, respond with faith to Jeremiah’s plea, they 
would constitute a remnant who, though suffering in the judgment, 
would be saved through it. Such a remnant seems to have survived 
the destruction of Jerusalem in Jeremiah’s day (see 23:3; 31:7; 40:11; 
42:2,19). 

79  Keil, Jeremiah, Lamentations, 120. Cp. ESV: “those who are circumcised merely in the 
fl esh.” HCSB: “circumcised yet uncircumcised.” NIV: “circumcised only in the fl esh.” NRSV: 
“circumcised only in the foreskin.”

80  See Weinfeld, “Jeremiah and the Spiritual Metamorphosis of Israel,” 33–34. 
8�  P. D. Woodbridge, “Circumcision,” in NDBT, 412. 
8�  The niphal imperative himmoµlu∆ is generally translated as a refl exive (“circumcise your-

selves,” see ESV, HCSB, NIV, NRSV). It could, however, be a passive (“be circumcised”). Al-
though in Deut 10:16 the people are commanded to circumcise their hearts, in Deut 29:4 they 
are told that Yahweh has not given them hearts to understand, eyes to see, or ears to hear. Then 
in 30:6 they learn that Yahweh will circumcise their hearts. Like Paul’s command to be fi lled 
with the Spirit in Eph 5:18, the command for spiritual circumcision is a call to cry out to God to 
do for us what we cannot do for ourselves.
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Whereas the writing of the law on the heart replaced the law that 
was stored at the temple, the spiritualization of circumcision does not 
hint at the replacement of the temple in any way. But circumcision 
of the heart does seem to result in the ability to love God and live 
(Deut 30:6). This spiritual circumcision (circumcised heart and ears) 
enables people to incline to Yahweh. In Jer 6:10 Yahweh asks, “Who 
shall I speak to or warn that they might listen? Behold, their ear is 
uncircumcised, and they are not able to pay attention [we∑loµ< yu∆ke∑lu∆ 
le∑haqs˚i∆b]. Behold, the word of Yahweh has become a reproach to 
them; they do not delight in it.” An “uncircumcised ear” indicates an 
inability to interest oneself in the word of Yahweh. In chapter six, I 
will argue that the new birth from above, i.e., regeneration, results in 
a new ability to hear and believe, just as spiritual circumcision does. 
If the believing remnant under the old covenant had the ability to 
hear Yahweh’s word and believe it, they had the same ability given to 
those who are described by the New Testament as having been “born 
again” or “made alive” (John 3:3–8; Eph 2:5; 1 Pet 2:23). Further, it 
seems from Jer 9:25 (Hb. 9:24) that those who were circumcised in 
heart would be saved when the rest of the nation was judged. 

Circumcision of the heart appears equivalent to regeneration, 
while the writing of the law on the heart involves the indwelling of 
the Holy Spirit, making the recipient into a spiritual temple. Whereas 
circumcision of the heart was possible for Jeremiah’s contemporaries, 
writing the law on their hearts would await the inauguration of the 
new covenant. Although the old covenant remnant was not indwelt 
(God’s Spirit, like His Torah, was to reside in the temple), the old 
covenant remnant was regenerate (they had circumcised hearts). As 
A. H. Lewis writes, “Therefore, we must conclude that the Word of 
God used by the Spirit of God brought new life to all who came to 
personal salvation under the old covenant.”8� 

At the very least, the overtones of indwelling in Jer 31:31–34 were 
set fi rmly in the future. This text does not indicate that old covenant 
believers were indwelt.

8�  A. H. Lewis, “The New Birth under the Old Covenant,” EvQ 56 (1984): 44, (emphasis 
his). Similarly Rea, “The Personal Relationship of Old Testament Believers to the Holy Spirit,” 
94.
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Ezekiel 36:26–27 

This section will focus on three points. First and most important 
are the eschatological blessings promised in this passage to Israel. 
Second, we will consider the suggestion that the original audience 
might have understood Ezekiel to say that Yahweh would put His Spirit 
back in the temple after it was removed in Ezekiel 8–11. And third, 
I will argue that v. 26 speaks of regeneration and v. 27 of indwelling. 
These second and third items are interpretive possibilities that may 
be helpful, although my thesis does not depend on them. We begin 
with the indications that the promises here are eschatological.

Ezekiel wrote as one who had been exiled (Ezek 1:1) and granted 
a vision of the glory of God leaving the temple (Ezek 8–11). Ezekiel 
36 looks forward to the time Yahweh brings Israel back from exile: 
“I will take you from the nations, and I will gather you from all the 
lands. Then I will bring you to your land” (36:24). 

When they return to the land, they will naturally be unclean, 
not only from their deeds but from having been in Gentile territory. 
When Yahweh gathers them, however, they will not need to cleanse 
themselves, for Yahweh himself will do it: “And I will sprinkle clean 
water on you that you may be clean. From all your uncleanness and 
from all your idols I will cleanse you” (36:25). Here Ezekiel is piling 
up allusions to various cleansing rites in order to describe a divinely 
accomplished absolute or wholesale cleansing of the people from 
sin.8� Verses 28–30 speak of the prosperous life that Yahweh will 
grant His people in the fruitful land to which He will gather them. 
The nation will repent (36:31), cities will be rebuilt (36:33), and 
desolate land cultivated (36:34) like the Garden of Eden (36:35; cp. 
Isa 51:3). 

Ezekiel 36:26–27, then, is set in an eschatological scene. Dumbrell 
puts it well, “While his emphasis is … slightly different to that of 
Jeremiah, the goal of Ezekiel is certainly the same; the experience 
of new life within the New Creation. This is the direction in which 
Ezekiel 36 heads, since in vv. 28–38 we have a virtual return to the 

8�  See D. I. Block, The Book of Ezekiel, 2 vols., NICOT (Grand Rapids: Eerdmans, 1997, 
1998), 2:354 n. 87; also 2:355. 
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garden scene of Genesis 2.”85 The restoration of the nation is in view 
in this text (see Ezek 37).86

When Ezekiel prophesied, the nation was in exile. God had 
abandoned His dwelling place. But Ezekiel offered hope to the 
people—their God would gather them back to the land He gave 
them and put His Spirit back in their midst. It seems possible 
that Yahweh’s promise to put His Spirit “in your [plural] midst” 
(be∑qirbe∑kem, 36:27) might have been understood against the vision 
of God’s glory leaving the temple in Ezekiel 8–11. Not only does this 
interpretation fi t contextually, it also has grammatical probability on 
its side. Each time this term, which is the equivalent of “in the midst 
of you all,” occurs in the Old Testament, it signifi es something that 
is in the midst of the community collectively rather than something 
that is in the midst of each individual in the community.87 It would 
be remarkable if the uses of the form in Ezek 36:26 and 27 were the 
lone exceptions to this pattern of usage in the Old Testament.

In this case, the Spirit being put “in the midst” of them again 
could naturally be understood as Yahweh putting His Spirit back into 
the temple He had forsaken. As Clements writes, “In exile Ezekiel 
taught the people that Yahweh had only temporarily withdrawn His 
presence and that he would return to a new and rebuilt Jerusalem.”88 
This is supported from the near context, where Yahweh promises 
that He will once again dwell among the nation. 

I will cut a covenant of peace for them; it will be an everlasting covenant 
with them. I will establish and increase them, and I will put my sanctuary 
in their midst [be∑to∆kaµm] forever. My dwelling shall be upon them [>a∑le∆hem]. I 
shall be their God, and they shall be my people. And the nations will know 
that I am Yahweh who sanctifi es Israel, when My sanctuary is in their midst 
[be∑to∆kaµm] forever (37:26–28).

85  Dumbrell, The End of the Beginning, 96. Against R. J. Boone who, following Fredricks, 
takes Ezek 36:26–27 as proof that the builders of the second temple were indwelt (“The Role 
of the Holy Spirit in the Construction of the Second Temple,” in The Spirit and the Mind, ed. T. 
L. Cross and E. B. Powery [Lanham, MD: University Press of America, 2000], 55). Haggai 2:5 
informs my objection to Boone’s interpretation. See my comments on that verse above. 

86  R. H. Alexander, Ezekiel, in EBC, 6:922. 
87  Num 11:20; 14:42; Deut 1:42; Josh 3:5,10; 4:6; 18:7; 24:23; Jer 29:8. See A. Even-Shoshan, 

ed., A New Concordance of the Old Testament (Jerusalem: Kiryat Sefer, 1997), 1033. 
88  Clements, God and Temple, 137. 



50 God’s Indwelling Presence

We may add to these statements the vision of a new temple (Ezek 
40–48), which the Spirit of God once again inhabits (Ezek 43:1–9). 

Understanding the statement in Ezek 36:27, “And my Spirit I will 
put in your midst,” as a statement that God will return to the temple 
is supported by contrasting it with Ezek 37:1–14. There, as Ezekiel 
records his vision of the dry bones, he does not say that the Spirit 
goes “into the midst of” or “among” the bones (with the prepositions 
be∑qereb or be∑to∆k).89 Rather, Ezekiel writes that the Spirit goes into 
the bones. God says in Ezek 37:14, “I will put my Spirit in you” 
(baµkem; cp. also “in you,” baµkem, in 37:5–6, and “in them,” baµhem, in 
37:10).90 The use of the preposition be∑ (“in/at/with”), as opposed to 
the compound prepositions be∑qereb or be∑to∆k, seems to indicate that 
Ezekiel is depicting the Spirit entering each individual set of bones.

One wonders whether the Spirit being again in the midst of 
the people would be read as indwelling were it not for the New 
Testament. With Ezekiel’s proclamation that Yahweh will again have 
a sanctuary among the people (37:26–28), and His concern for a new 
temple (see Ezek 40–48),9� it seems more plausible that he envisions 
God returning to dwell among the people since God had previously 
abandoned His temple (10:18).9�

89  Be∑qirbe∑kem and be∑to∆kaµm are used as synonyms. On be∑to∆kaµm see S. S. Tuell, “with more than 
two, it means among (e.g., [Exod] 25:8, of the Lord living ‘among’ the people Israel; the NRSV 
uses the more traditional reading ‘in the midst of them’ in this context)” (NIDOTTE, 4:280). 
BDB is similar on Be∑qirbe∑kem, “of a number of persons, æqiB] in the midst, among” (899, 1.f.). Also 
relevant are the ten uses of be∑to∆k- listed as synonymous with be∑qereb in Even-Shoshan, A New 
Concordance of the Old Testament, 1221–22. See s.v. qereb for the listing of be∑to∆k as synonymous 
with be∑qirbo∆, be∑qereb (1032–33).

90  It is diffi cult to determine whether ru∆ah\ in this passage is meant to be understood as “Spir-
it” or as “the breath of life.” M. V. Fox suggests, “It is ‘the wind’ (vv. 1–10), something external 
to God that can be addressed and summoned. But at the very end (v. 14) God promises to put 
ru∆h\i∆ ‘my spirit’ into the revivifi ed Israel. … Israel will get not the ordinary life-breath, but God’s 
spirit” (“The Rhetoric of Ezekiel’s Vision of the Valley of the Bones,” in The Place Is Too Small for 
Us, ed. R. Gordon, SBTS 5 [Winona Lake, IN: Eisenbrauns, 1995], 190). 

9�  Mettinger writes, “The third of Ezekiel’s ‘visions of God’ (Ch. 40–48) brings this progres-
sion full circle; here the Glory enters the new Temple by the same route it had used during its 
departure, that is, via the east gate (43:1–5)” (The Dethronement of Sabaoth, 108). I am suggest-
ing that Ezek 36:27 also points to this return. 

9�  G. K. Beale writes, “The same promise from Ezek. 37:26–28 to Israel is cited in Jub. 1:17 
(‘I will build my sanctuary in their midst, and I will dwell with them, and I will be their God and 
they will be my people’). … Ezek. 37:26–28 equate this fi nal dwelling of God among His people 
with the coming latter-day tabernacle, and Jub. 1:17, 29; 2 Cor. 6:16; Rev. 7:15; 21:3a, 22 follow 
suit” (The Book of Revelation, NIGTC [Grand Rapids: Eerdmans, 1999], 1046–47). 
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These promises, which Ezekiel declared while Israel was in exile, 
were for the day when the exile was fi nally over (36:24). There is 
a partial fulfi llment of the promise of Ezekiel 36:27 in Haggai 2:5, 
“and my Spirit is standing in your midst.”9� What Ezekiel’s audience 
might have expected—God dwelling in His temple in the midst 
of His people—will ultimately be realized in the consummation: 
“Behold the tabernacle of God is with men, and He will dwell among 
them. And they will be His people, and God himself, their God, will 
be with them” (Rev 21:3).9�

Understanding Ezekiel 36:27 as a promise that God’s Spirit will 
return to dwell in the restored temple rather than a promise that 
He will indwell each member of the remnant is not essential to the 
thesis but fi ts grammatically and contextually and offers intriguing 
corroboration.

Nowhere in the Old Testament prior to Ezekiel is there an 
indication that the Spirit’s indwelling of each believer was a known 
or expected phenomenon.95 Nor is there evidence that any after 
Ezekiel developed a new idea he introduced.96 But however Ezek 
36:27 is to be applied,97 the fact remains that these are eschatological 
promises.98 Therefore, Ezek 36:26–27 does not indicate that the old 
covenant remnant was indwelt. 

9�  See R. Mason, “He encourages them with the promise that the restored temple would be 
the scene of the return of Yahweh’s presence to dwell in the temple and rule over all nations.  … 
Ezekiel’s promise of the return of the glory of God to Jerusalem and the temple (Ezek 43:1–5) 
will be fulfi lled” (“Haggai: Theology of,” in NIDOTTE, 4:692). 

9�  See Beale, “It is in light of the references to the temple of Ezekiel 40–48 to come in [Rev] 
21:9–22:5 that the promise in Ezek. 43:7 is echoed in [Rev] 21:3: the end-time temple will be 
‘where’ God ‘will dwell (kataskhnwvsei) among the sons of Israel forever’” (Revelation, 1046 
[emphasis his]). 

95  See Dumbrell, The End of the Beginning, 95–96. 
96  For a discussion of this type of “inner-biblical interpretation,” see J. Day, “Inner-biblical 

Interpretation in the Prophets,” in The Place Is Too Small for Us, 230–46. 
97  There are several factors that challenge the understanding of Ezek 36:27 offered here. 

First, the Targum on Ezekiel does not seem to have understood the passage as suggested here 
(see S. H. Levey, The Targum of Ezekiel, The Aramaic Bible, vol. 13 [Wilmington, DE: Michael 
Glazier, 1987], 102). Second, I have yet to locate a commentator on Ezekiel who takes Ezek 
36:27 as an answer to chaps. 8–11, promising that the Spirit will again inhabit the temple. In 
spite of these factors I fi nd the evidence presented above persuasive.

98  Commenting on Ezek 37:1–14 M. S. Horton writes, “As interpreted by the New Testa-
ment, this was not fulfi lled in any subsequent era of Israel’s history until Pentecost” (Covenant 
and Eschatology [Louisville: Westminster John Knox, 2002], 267). 
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We must also consider the possibility that two works of the Spirit 
are in view: that Ezek 36:26 speaks of a new heart for God’s people 
(cp. 18:31), whereas the following verse refers to God’s indwelling 
presence (whether in the temple or in individual believers). Thus, 
in these two verses it is possible to distinguish between regeneration 
and indwelling. 

Ezekiel is not promising one aspect of this prophecy (36:26) to 
his contemporaries and locating the other (36:27) in the future; 
both promises are future. It may be, however, that the believing 
remnant among Ezekiel’s audience had experienced a heart change 
(circumcision of the heart/regeneration, 36:26) and were rejoicing 
with the Psalmist that God would dwell in the temple (Ps 132:7; 
indwelling, Ezek 36:27), even if an experience of individual 
indwelling was alien to them. These promises concern what God 
will do for the people when the nation is ultimately restored. My 
suggestion is that regeneration and indwelling are presented here as 
separate, though coordinate. Although a tenuous exegetical point, 
this view is appealing and supports the thesis that old covenant 
believers were regenerate but not indwelt.

The restoration of the nation will include the transformation of 
its people. Through Ezekiel Yahweh declares what He will do for the 
nation when He brings them back: 

26a) I will give to you a new heart, 
26b) even a new spirit I will put in your midst. 
26c) I will remove the heart of stone from your fl esh, 
26d) and I will give to you a heart of fl esh. 
27a) My Spirit I will put in your midst; 
27b) and I will cause you to walk in My statutes, 
27c) and you shall keep My judgments and do them (Ezek 36:26–27).

Verse 26 seems primarily concerned with the gift of new life to the 
individual. Verse 26a, “I will give you a new heart,” is elaborated 
on in v. 26c–d. The gift of the new heart is accomplished through 
the removal of the old heart of stone and the provision of a heart 
of fl esh. This gift of a new heart seems conceptually parallel to the 
idea of heart circumcision, but Ezekiel never employs the concept 
of circumcision of the heart. It is diffi cult, therefore, to be certain 
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how these two metaphors relate to one another. But Weinfeld states, 
“While the idea of the circumcision of the heart does not occur 
explicitly in Ezekiel, it is embodied in verses such as the following: 
‘And I will remove the stony heart out of their body, and will give 
them a heart of fl esh.’ (11

19
 36

26
).”99 

Verse 26b is most likely in the same vein. The “new spirit” referred 
to there is not necessarily Yahweh’s Spirit (“My Spirit”) referred to 
in v. 27a, but a new spirit in the sense of a new attitude (see Num 
14:24). This point is commonly recognized by translations, which 
leave the “s” on “spirit” in v. 26 lowercase while capitalizing the 
“s” in v. 27 (ESV, HCSB, NAS, NIV). As many interpreters agree, 
the parallelism between “new heart” and “new spirit” in v. 26 is a 
decisive indicator that the two concepts are synonymous.�00 This 
parallelism is highlighted by the chiastic arrangement. The word 
order in v. 26a–b is verb–noun, noun–verb (refl ected in the literal 
translation above).�0� Verse 26b, then, can be interpreted in view 
of v. 26a. The “new spirit” is not Yahweh’s Spirit being placed in 
each individual restored Israelite. Rather, God will grant a new 
heart and a new attitude to the people.�0� As noted above, we are 
not far from the circumcision of the heart, which can be likened to 
regeneration. Weinfeld states, “Ezekiel … described the process of 
Israel’s regeneration in a distinctly ritualistic manner. God sprinkles 
clean water on Israel and purifi es them before He gives them a new 
heart.”�0� 

99  Weinfeld, “Jeremiah and the Spiritual Metamorphosis of Israel,” 35. See Block, Ezekiel, 
2:355.

�00  D. Lys, Rûach, 140–41; H. Schüngel-Straumann, Rûah bewegt die Welt, Stuttgarter Bibel-
studien 151 (Stuttgart: Verlag Katholisches Bibelwerk, 1992), 48,51,62. The latter asserts they 
are “nearly synonymously used [ja fast synonym gebraucht werden] (11,19; 18,31; 36,26)” (p. 
51).

�0�  Against Block, Ezekiel, 2:355–56, who observes that the parallelism is not exact (with 
different prepositions). He concludes that “new spirit” in v. 26b is clarifi ed as Yahweh’s Spirit 
in v. 27a.

�0�  Dreytza apparently classes Ezek 36:26 as an anthropological rather than theological us-
age of ru∆ah\ (i.e., human spirit rather than Spirit of God), for he does not cite this passage in his 
chart of the theological uses of ru∆ah\ (Der theologische Gebrauch von RUAH im Alten Testament, 
248). 

�0�  See Weinfeld, “Jeremiah and the Spiritual Metamorphosis of Israel,” 32. Weinfeld is prob-
ably not using the term “regeneration” in precisely the same sense that I am. He seems to have in 
view the eschatological renewal of all things, whereas I am suggesting that we can see here the 
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Along with the gift of a new heart and a new spirit, Ezek 36:27 
describes the gift of Yahweh’s presence. Though the temple was 
abandoned and the nation was exiled, Yahweh here promises that 
when the nation is restored they will once again experience His Spirit 
dwelling among them.�0� On this reading of the passage, v. 26 speaks 
of something like regeneration, while v. 27 speaks of something like 
indwelling. This observation is born out by the grammar of the two 
statements. In v. 26, the people receive the action of the verb—they 
receive a new heart and a new spirit. In v. 27, Yahweh’s Spirit receives 
the action of the verb—He is placed “among” the people. Both of 
these promises are for the future, but just as Israel experienced God’s 
presence as He indwelt the temple, perhaps they also experienced a 
heart change akin to, if not the same as, regeneration. 

Those who agree that all people are dead in trespasses and sins 
(Eph 2:1) will agree that anyone who exercises faith in God must have 
been lifted by God out of that dead and unresponsive condition.�05 
The Gospel of John treats this enabling as a new birth from above. 
I will argue below that this ministry of the Spirit is not limited to 
the new covenant (see the discussion of John 3 in chapter six). By 
contrast, John limits the reception of the Spirit to the age after Jesus 
is glorifi ed (7:39; see chapter fi ve). 

Conclusion
This chapter has argued that the Old Testament does not present 

believers as indwelt by the Holy Spirit. Covenant mediators such 
as national leaders, craftsmen of the tabernacle and temple, and 

gift of a submissive, believing, obedient spirit to people who were previously recalcitrant. 
�0�  VanGemeren, “The Spirit of Restoration,” 90. 
�05 Paul explains that being “dead in trespasses and sins” (Eph 2:1) means walking according 

to the spirit of the age, under Satanic infl uence (Eph 2:2), and living in the desires of the fl esh and 
doing the will of the fallen mind (2:3). In this state people only choose to gratify their own sin-
ful desires. Paul sees this being remedied by the free mercy and love of God who by grace makes 
people alive in Christ (2:4–5). B. Demarest explains, “Sin has corrupted every aspect of their being: 
mind, will, emotions, relationships, and actions. By virtue of their anti-God bias and predilection 
to sin, the unregenerate, apart from grace, are incapable of turning to God, pleasing God, and sav-
ing themselves … Left to their own resources, sinners degenerate from bad to worse (Rom 1:26-
32). This grim human condition, widely attested by revelation and life experience, constitutes the 
stage for the display of God’s marvelous grace” (The Cross and Salvation, [Wheaton: Crossway, 
1997], 75). See Jer 13:23; John 12:37–40; 14:17; Rom 8:7–8; 1 Cor 2:14; 2 Cor 4:3–4.
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prophets had extraordinary experiences of the Spirit. The Spirit 
came on such people to differentiate them from the rest of the nation 
and empower them for their task. The Old Testament presents God 
dwelling among ancient Israel by His Spirit in the temple.�06 Finally, 
the promises of a new covenant in Jeremiah 31 and Ezekiel 36 do 
not indicate that old covenant believers were indwelt by the Spirit. 

Since the Old Testament contains no clear statement that all old 
covenant believers were individually indwelt by the Holy Spirit,�07 
the argument that old covenant believers were indwelt by the Spirit 
must be made from the New Testament.�08  Chapter fi ve of this study 
will argue that according to John 7:39 believers would not receive the 
indwelling Spirit until Jesus was glorifi ed.�09 In chapter four we will 
consider John’s teaching on the Spirit more generally.

�06  Chapter six will argue that indwelling in John is informed by God’s dwelling in the temple. 
Clements observes, “The ancient promises that God would dwell with his people were eagerly 
taken up by Christians and applied to the Church, the Body of Christ, in which God dwelt by the 
Holy Spirit. The major difference between the new fulfi lment and the old promise is that whereas 
the Old Testament had spoken of a dwelling of God among men, the New Testament speaks of a 
dwelling of God within men by the Holy Spirit” (God and Temple, 139; emphasis added). 

�07  For a classifi cation of each use of ru∆ah\ in the OT, see the appendix, “The Semantic Range 
of ru∆ah\ in the Old Testament,” in Hamilton, “God with Men in the Torah,” 131–33. For discus-
sion of Gen 2:7, see Appendix 1 of the present study, “The Use of emphusaoµ in John 20:22.” 

�08  Fredricks suggests, “A careful examination of each of the items promised in the new cov-
enant passages will reveal that almost all of them were possible for those living under the previous 
covenants if they would walk in faith and obedience to the Lord” (“Rethinking the Role of the 
Holy Spirit in the Lives of Old Testament Believers,” 102). Unfortunately, he cites no textual evi-
dence for this claim. Fredricks has no answer for the eschatological setting of these promises. He 
appeals to his view that obedience to the covenants was possible and asks, “If the Spirit is the one 
who is to enable a renewed ‘Israel’ to ‘walk in my statutes’ and ‘keep my ordinances’ (Ezek 36:27), 
then is it too much to think that those living before the inauguration of the new covenant also had 
the indwelling Spirit enabling them to keep His commandments? If they did not have the power of 
the Spirit available, then what other power did they have?” (ibid., 102–3). These rhetorical ques-
tions ask the reader to infer, in the absence of textual evidence, that old covenant believers were 
indwelt by the Spirit since they were able to obey. In answer to Fredricks questions, I respond fi rst 
that in view of John 7:39 and the absence of explicit data from the OT it is too much to think that 
“those living before the inauguration of the new covenant also had the indwelling Spirit enabling 
them.” Second, the “other power” they had was (1) circumcised hearts, that is, regeneration by the 
Spirit—made alive from deadness in trespasses and sins (see chapter six); and (2) the sanctifying 
effect of the presence of God with them dwelling in the temple (e.g., 1 Kgs 8:57–58; Ps 73:17). 

�09  So also Rea, “The Personal Relationship of Old Testament Believers to the Holy Spirit,” 
99–103. At this point March’s observation on a contrast between early Judaism and Christianity 
is germane: “For the Jewish community the fullness of the Spirit was yet to come. When the 
Messiah appeared to deliver God’s people, then the power of the Spirit would be fully known. … 
The coming of the Spirit was part of the future expectation. In contrast to this mood the early 
Christians knew the Messiah had appeared” (“God with Us,” 13). 
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Table 2: Actions of God in John
Actions Common to Father, Son, and Spirit

Action Father Son Spirit

Give Life 5:21; (6:33); 17:3
5:21,25–26,40; 

6:33; 17:3
3:6,8; 6:63

Proclaim Future 1:33
13:19,26,36–38; 
14:3,29; 16:1–4, 
16–28,32; 20:18

16:13

Indwell Believers 14:23
14:20,23; (15:4–

7); 17:23,26
14:17

Teach 6:45; 7:16,17; 8:28
7:14; (8:2); 8:20;  

13:13–14
14:26

Testify to Jesus 5:32; 6:27; 8:18 8:12–14,18 15:26

Glorify Jesus
5:22–23; 8:50,54; 
13:31–32; 17:1,22

(1:14); 2:11; 
13:31–32; 17:5,24

16:14

Actions Common to Father and Son

Father Son

Glorify the Father
4:23; 12:28; 

13:31–32
(2:16); (9:3–4); 11:40; 12:28; 

13:31–32; 14:13; 17:1,4–5

Give the Spirit 3:34; 14:16 (4:10–14); (7:37–39); 20:22

Send the Spirit 14:26 15:26; 16:7

Actions Common to Son and Spirit

Son Spirit

Be Given by the Father 3:16 (4:10–14); 14:16

Be Sent by the Father

3:17; 4:34; 5:23–24,36; 6:29,57; 
7:28–29,33; 8:16,26,29,42; 9:4; 10:36; 
11:42; 12:44–45; 13:20; 15:21; 17:3,8; 

17:18,23,25; 20:21

14:26; 15:26

Speak Not from Himself (5:19); 5:30; (6:38); 7:16;12:49–50 16:13

Speak Only What He 
Hears

3:32; (3:34); (5:30);
 8:26,40; 12:50; 15:15

16:13

Convict
3:19–20; 4:16,18; (5:27); (8:7); 

8:34,40; 11:40; 12:7–8; 13:8
16:7–11

Be Received 1:12 (cp. 1:10–11) 7:39 (cp. 14:17)

Disclose What Belongs 
to God

1:18 16:13–14




